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In the name of Allah the Beneficent the Merciful Peace and blessings be upon our master
Muhammad, his family and Companions®
Says the poor slave in need of the mercy of his Edtdhman ibn Muhammad ibn
Uthman,® whois known aD a n  F u*dmay Adlah engulf him in His mercgmerr..

! The author,ShehuUthman ibn Fuduyenay Allah be merciful to him begins with ti@smallaas all the scholars
initiate their compositions following ithat the Book of Allah and theords of the Prophet, may Allah bless him and
grant hi m peac eQaadraRahdawi indishl-Atba/ eendibtiteéukthorityof Abu Hur ayr a: f

affair of importance which is not begun in the name of Allamthei t i s severed. 06 He then sa\)
the Prophet, may Allah bless him and grant him peace as relatedlbpatani in hisal-Awsat on the Authority of

Abu Hurayr a: AWhoever sends bl essing ingpforgivnessefor himasa b ook
l ong as my name is in that Book. 0 Thus: I n the Name of

might besides Allah, and may Allah bless our master Muhammad, the Noble Prophet, his family and all his
Companions. 8ys the most needy slave of his Magnificent Independent Lord, Abu Alfa Umar Muhammad Shareef

bin Farid, the sinful, powerless, worthless and foolish: that this is a summarized marginal annotation which |
composed upon the book of the Light of the Age,Sh#&anof the science of social reformation, my spiritual master,

the learnedShehuUthman ibn Fuduye’, the courageous, the renewer of the religio® the-M®d 6 mi ,maye n

Allah engulf him in His mercy, Amen. | made it as a commentary in footnoteslén tw clarify to thelama’atof the

Shehuwho truly follow him, and to aquaint the students from the rest of the Muslim regarding the meanings and
secrets of this book: the U md-BMtu 6 b~ a b i -Mhtarifeenwt Aavd named iThe Equipment of the Comha

Readyand the Sincerely Loyal Regarding the Commentary Upon the Support of the Dedicated Worshippers and

Skilled ProfessionalsMy objective is to clarify all of the legal rulings of the individual obligations, outwardly and

inwardly; andto extract thesecrets that havgeen concealed in the text for the People of the Path to Allade dlert

and readythose faithful to their solemn oath tthe Shehuthe A mi -M6 6 mi ShelaWthman ibn Fuduye'and

those whom Allah wills from His sincere servaiitsprder that benefit can be gained from tizgakaof the sciences

of the Shehuafter his death as an on going charity from hiragdThe Prophetmay blessings and peace be upon him

sai d: AwWhen a person dies al Inomdoinghchasty; enowledge which lrings c ut o
benefit; or a righteous child who supplicates for him.
is because the spiritual father is greater in réaiak the father of birth. Thusam anabstract child of his with respect

to the outward oath of allegiance given to Sdtanfrom his discendents and with respect to the inward covenant

taken from theShehufrom his Qaadiri spiritual chain With the praises to Allah ivas madean Amir from the amirs

of ShehuUthman ibn Fuduye’,.from his helpers, aids , partisans and one of the flagbearerslamaistthe
Muhaajiruunwho are the remnant of his authority, in whom residéaiaka and with whom are his banners. Their

station with Allah ismmense because they are among those who will gathelmdthal-Mahdi and give the oath of

allegiance to him as they gave it &#hvehuUthman ibn Fuduye'. We praise and thank Allah taala for making us

among hisJama’atand partisans in these Last Days dimes. | have arranged the commentary into 313 spheres in
accordance with the number of the PeoplBadrand in accordance with the number of Arairswho will assistal-

Mahdi. | ask Allah to makeaus from among them and that He mdkes text and its @mmentary purely for His

Generous sake and that he make it a proof for us and not against us, presently and until the Day of Requittal; and that

He gathers us together with its author in the Paradise of Ease; O Lord of the words.

2 Here the Shehy may Allsh be merciful to hinrecognizes his total absence of ability and power in every state,
whether it be from his essential g u @ Mmankirid goal are weaknandn e s s e
dependent upon Allah and Allah is the AbsolutebhRindependent and PraiseworthhaykralFHat i mi s ai d: A7
impoverished one is he who is in need of everything and nothing is in need & hiva.opinion of the realized ones

the impoverished onis the pure absolute slgwehosestate in the realitpf his existence is the same as his state in

the reality of hisnoe x i s t ShaykhbnabHa j | said regarding the i mpoveri she:
worldly affairs behind him and has turned towards his Hereafter in preoccupation witbrtiisahd has embarked

upon the correction of his soul and purifying it of 6o
is in the realm of abandonment and dejection. And in each heart in which nothing resides besides Him, glory be to

Him the Exaltedhereoccurs spiritual openings, Self manifestations and intimate converse in his secret in congruence

with the strengthoh i s s pi r i t WalilAbu ¥azid aiB u ®t arhie, may All ah be mercif
Absolute Beingonce si t o me : 6Draw near to Me with that which is
ShayklPAh mad i bn "~ Ajiba, may Al 1l ah be pleased with him sa
deficient of everything except Allah. He has rejecta®rything which preoccupies him from Allah. It is for this
reason that the masters of this station say: 6The tru




AAll praises are due to Allah the Lord of the worldsThe best blessings and most
abundant peace be upon bunaster Muhammma@dhis family’ and Companionsall of them?

controlled.d This means that he do ewnshim. Theprerequisiteasyf cr e at
the person of this station are four: [1] elevated spiritual purpose; [2] excellent service; [3] extolling that which is
sacred; and [4] piercing determination. o

® He wasShaykh alslam the symbol of erudition, the spirituacholar, the spiritual savior, the discloser of the

highest spiritual ranks, Abu Muhammad Sadhman ibn Muhammad ibn Uthman ibn Saalih ibn Haarun ibn
Muhammad Ghurdu ibn Muhammad Jubba ibn Muhammad Sanbu ibn Maysiran ibn Ayyub ibn Buba Baba ibn Abu
Bakr ibn Musa Jokolli ibnmamDambube™ afruruude'. This Musa Jokolli is the one whed with his ethnicity, the

people ofTuruudito the lands of Konni in Hausaland. They are originally from the lands of Futa Toro and their

origin is from the ChristiansfdRuumand before thafrom theB a n u | The aandes of the Companions reached

them and their king accepted Islam and married his daughter to Ugba ibn Nafi', the Companion, military commander
andAmir of the west. It was from this marriage that the dasiFulbe™ ethnicity calle@uruudi were born.They are

the most important ethnicity regarding the dissemination of the religion of Islam, its sciences and its civilization in the
whole of theBilad asSudan More than a third of the captured and kidnappéatks imported from West Africa

into theCaribbeanCentral and South America and especially the southeastern states of the United States of America
from North Carolina to east Texas were from this ethnicity, and are known today as the Gullah and\atechke

As for the mother othe Shehy she was Hawwa bir8ayyidatFatima bint Muhammad é8h ar eef -Salmad Abd o6 s
ibn Ahmad asShareef ibn AliaY anb ui °~ iRézaaq ihbaféabhribn aMu b aar i k i bn Ahmad il
Hassan Ali asshadhili ibn Abdd | a h i -Baar ibk Fadm ibn Hurmaz ibn Hatim ibn Qusay ibn Yusef ibn

Yusha’ ibn Wardi ibn Ahmad ibn Muhammad ibn Isa ibn Muhammad Httaasan asabt ibn Ali ibn Abi Talib

and Fatima aZahra the daughter of the Messenger of Allah, may Allah i@ssnd grant him peace and upon his

pure family and pleasing Campaniokgh er eever | h a 8Shehd meé mt itohn esd ctohmemedmt ar vy,
thatShehudthman ibn Fuduye’, may Allah be merciful to him.

* He was known in the language of Haus@as Fodio me ani ng the o6son @bff Bddoyyed 6. T
fodoi n the | anguage of Ful fulbe means O6the juristé, t hi

renowned for his piety and erudition. FenehuJthman ibn Fuduye’, may the mgraf Allah be with him had many

names by which he was known. Among théormi -M 6 6 mi , imaraafi the Awliyya, the Sword of Truth, the Light

of the age, t he Ren dHayg,rthe Rdvivett di the religidn] tigei sabjector & lpimeh,bthe
subjector of the Men of the unseen, the Vanguard oMh&di, the RighteouKhalif and others. For the friends of

Allah gave the good news of his appearance before and during his time. Realize tBhaykisvas raised from a

young age to call people tallah. For Allah ta’ala strengthened him (by means of sending blessings upon the
Prophet, may Allah bless him and grant him peace, which he persisted in doing without boredom, exhaustion or
mitigation), with overflowing illuminatuion, magnetized him intésHbresencedisclosedio him the Presence of the
Devine Acts, Names and Attributes, and made him witness the mysteries of the Devine Essence. As a result he
became, with therpise of Allah one of thAwliyya of Allah, who drank fronthe cups of His neamss, and dressed

him in the robes of His direct knowledge and love. Then the Absolue Being placed upon him the crown of Devine
assistance and help, girded him with the Sword of Truth, made him appropriate for calling creation to Him, and
giving guidance tothe common people as well as the spiritually elite. 8behuUthman ibn Fuduye™ was a

mani festation of his words, upon him be blessings and
adhere to mySunnaand theSunnaof the Rightly Guidd Khalifs and hold to them stubbornly; even if there is
appointed over you an Abyssinian sl ave. Thus, i sten t

Allah ta’ala conquered at the hands of Bimykhthe lands of the Blacks; andder his authority were placed the

entire Central Sudan, part of the Lower Sudan and most of the Upper Sudan; may Allah ta’ala establish its pillars and
strengthen his authority until the Day of Judgment. All praises are due to Allah that he made matmidesigade.

For the virtues of thiShaykhare enumerous, but what | meantioned will suffice and all praises are due to Allah in the
beginning and the end.

This means 6may He plunge or i nTabadd drtkeadhorityofUsamd itno . It
Shareek that the Prophet, may All ah bless him and gr ant
his actions. o0 They said: ANot even you?0 He said: ANot
Abu'Ubayd sai d: AThe meaning of his words: O&6completely el
envel ope and to completely conceal me with It.o There

about him, upon him be blessings ané a Ard:We fiave not sent you except as a mercy to all the warlds
® Herethe Shehyumay Allah be merciful to hirbe merciful to him follows the pattern set by the Mighty Book which
b egi nsAllwpraidehare diie to Allah the Lord of the woddsnd acts in accordance with the judgment of his



May Allah be peased with the chiefs of the Followers, the rigbting scholar$® the four
Imamswho exercised independent judgm&ngnd those who follow them until the Day of
Judgment. To continu®: This is the book called

wor ds, may All ah bless him and grant him peace: AEvery
to Allahé, and sending blessings upon me, is cut off. o
"60ur master 6 menanShiomary|s uspaeirdi:orfiThleb master is the one
warding off dangers, garnering benefit and in giving his wealth in its rightful places with the aim of assisting his own

soul; for that 1is the masuteermaiss etrhe® oM&kraumas s aamgem The
said: fiHe is the true worshipper, scrupulous in his pic¢

a master because he had mastery over all mankind; that is to say he istheegget of t hem. 0 The Mes:
may Allah bless him and grant him peace said as it was related by AhrTachiathi, and Ibn Maja orthe authority

of I bn Abass: il am the master of the children of Adam
8 The family of Muhamrad are those to whom it is prohibited to give charity, but to whom the fifth of the spoils are

required to be given. They include the core of the BasMutalib and they are the ones whom Allah chose over His

creation after His Prophet, blessings be uadn | of them. I't says in a prophetic
to be given to Muhammad andAtthhier fsaanid:y T h evueh aimmadi. ®ad
are the family of the Prophet, may Allah bless him and grant him peaadom it is prohibited to give charity. The
majority of the scholars say they are the people of his
and his children and descendents from Fatima the daughter of the Messenger of Allahalmialgss him and grant

him peace.. They also include Ja'afar ibn Abi Talib and his descendents; "Aqil ibn Abi Talib and his decendents; al

Ab as s i-Muttali®hand hisldecendents; aneHdarith and his decendents.

° They were every man and womfiam among men anjihn whom Allah singled out with seeing the Prophet, may

Allah bless him and grant him pea¢maringhim and accepting Islam during his time, even if their companionship

with him was but a single dayhe Shehy may Allah be merciful tdim said in hislhya asSunna A Al | ah "~ i zza
jalla chose them in order to establish desenand t o r ai se up His wordé Allah "z

seeing their Prophet, may Allah bless him and grant him peace, with withessing him,randtvéssing the descent

of the Qur'an upon them fresh and bramedv. They took it directly from the mouth of the Prophet, may Allah bless

him and grant him peace, at the same time he took it from the mouth of Jibril, upon him be peace. Allah also favored
them with fighting along side the Prophet, may Allah bless him and grant him peace; assisting him and protecting
him; with degrading disbelief and destroying it; and with elevating the light of Islam and exalting it. He ta ala singled
them out with memoring the Qur'an, which descended from the heavens little by little. Allah thus made them
suitable for memorizing it until they left nothing of it, not even a single letter. They then gathered the Qur'an together
and made it easy for those who would comerafbhem. They conquered the lands and regions on behalf of the
Muslims and prepared the way for them. They also memorized the traditions of their Prophet in their hearts and
authenticated them from what was sure to come of colloquial Arabic, mistakestfdrgul ness and heedl es
1% The Taabi unwere the second generation which came after the first generation, (the Companions); who inherited
their sciences and spiritual states from th&ime Shehumay Allah be merciful to him said in hieya asSunna

fiThey are the ones whom the Messenger of Allah, may Allah bless him and grant him peace, testified to with moral
excellence and virtue by his saying, "The best generations are my generation, then those who follow them, and then
those who follow them." Becae of that there is no need for those who come after them to establish anything from

the principles of thehari*a On the contrary, everyone who comes after them are bound to their traditiqaliad

for the most part and are followers of them. Thuhére emerges fgh other than theifigh or if there emerges a

utility other than their utility, then all of that will be rejected. That is deenof Allah which we are required to

adhere to; and whatever contradicts that is heretical innovdtioia) and error dalaala) which will be cast back at

its perpetrator without being accepted. o

' They werelmam Malik ibn Anas,Imam Abu Hanifa Nu'maanimam Muhammad ibn Idris aShafi*, andimam

Ahmad ibn Hanbal, may Allah ta’ala be merciful to them. Trhemsare in unanimpus agreement regarding these

four Imamsthat they were thémamsof the madhaahib The Shehy may Allah be merciful to hinsaid in his

Tawfeeq alMuslimeen AEach one mgtdhidin the mligiongane theimadhaahibare pahs which
connect to Allah ta aifta. dhde: af ¥ e rtheSupnd mdgAllats e ipldakea rbse f o f
with all of them are agreed that whoever adheresrtoaad h &rbnathesemadhaahibwill reach Allah safely and
thatma d h Wil adonet t hem t o Paradi se. 0.

't is said that t hnmba&k®driessaomar Wtof colme¢ i megi ining of
upon him be peace was the first to initiate it. It is said that this speech marker is a sign understood te mean th




The Support of theDedicated
Worshipers and Skilled Professionals$®

| have composed it in order to explain what Allah ta'ala says in His Book and what His
Messenger says in h&nna- concerning the science of the foundation ofdeen the sciences
of the outward and inward branches of treen** | have not included in it the legal extractions
of the scholar$®> Abd '-Wahaab aSha'rani® mentioned in higd-Durar 'FManthura Fi Zubad
I-'Uluum 'FMa s h § Warity &llah has made all of His servants responsible only for what is
explicitly establshed by theshari'a What is meant here is that the pious worshipper and the
adept believer, should act according to what is explicitly related in the Book aBdirtha and
not by what is legally extracted from it. The desired knowledge in the abadvat igtich Allah
ta'ala has explicitty made law. This is the knowledge for which the servant will be questioned

commencement ofAbausdsg neeanitd : AfbTuhdd naeaarbahg o0é: 6BbObococonNnihne

was being discusaenedd sfor,om os ppeheec hen,d sod oneds speech. o
*TheShehunamed it 6the Support ofSkihlel edle dR rcafteesds i Wonrasl hsidp ph

foundation in the sciences which are obligatory upon |
which they depend on in the religion. The eaningpflthe say:
expression O0dedicated worshipperd is the one who is pr
inthevaret i es of worship and drawing near to Allah. The mea

preoccupid with his production and earning a living for his family and dependents. He is the one whom the people

are in need of in fulfilling their needs and requirements. Thus, the meaning of its name is that in this book is every

Qu r 0 avarsecand prophetic tlidion, upon which the dedicated worship can rely upon and which the skilled
professional requires in order to understand their doctrines of belief, and worship. Thus, their reliance are the same as
thetwo significant matters which the scholars and KnanagrAllah rely upon in their legal extractions, independent
judgments, gnosis and spiritual unveiling. As my spiritual magteShehy may Allah be merciful to hirsaid in his
‘UmdatalUlama @Al t i s because we hayv eoftheBogk aqu tha prophkticitraditionsh e b o o
of the Sunna as these are the reliance of the scholars in their independent judgments, and legal extractions. For this
reason, may you arrive at what is correct, everyone who holds to these two will never gdtastralated in thel-

Muwattat hat he, may Al l ah bless him and grant him peace sa
astray the one who holds on to them. They are the Book of Allah aglitheo f Hi s Messenger 6. 0

4 The Shehudivides the sciences of thieninto three divisions: [1jmaan (belief) which is the foundation of the

deen [1] islaam (surrender) which is the outward branch of the religion, anéhg2jan(spiritual excellence) which

is the inward branch of the rel@i. Hesaid in hisUmdat al"Ulama AfRealize and may Al Il ah
success, that the religion which our Prophet, may Allah bless him and grant him peace came with has its foundation

and its branch. As for its foundation itaslmanand the scierewhich authenticatesl-Imanit is the science of the

foundation of the religion. As for its branch it is divided into two divisions: an outward branch and an inward branch.

As for the outward branch it B-Islamand the science which authenticaté$slamit is the science of thehari’a

As for the inward branch it igl-lhsanand the science which authenticad¢shsanit is the science of theageeqa

Thus,al-lman, al-Islamandal-lhsanis the entirety of the religion. It is for this reason that inpon him be blessings

and peace said speaking to his Companions: 6Verily it
This was after Jibril had asked about its realitggeeqy and he explained it as was related in the tradition of

Muslim. In the expression of- 8 u k h a r i he, upon him be blessing and peac
teach the people about their religiond. o

!> This means from their independent judgments and from what has tesrtezk from the teachings their schools

of thought. This statement is decisive evidence that the methodol@jyebilUthman ibn Fuduye’, may the mercy

of Allah be upon him, was established upon the Book an&timmaand that he was not restricted by anma d h 6 h a b
of themadhaalib of the Imamsof independent judgment; along with the fact that he did not object to adherence to
their teachings as he explained in fis. r w eUentmaahd in hisT a wf eMugirdelen Therefore examine what he

said in these two text atww.siiasi.org.

® He was the Knower of AllahShaykhAb u-M@Wwa ahi b-wWaWdab 61 bn Ah-@@adaaniddn =~ Al i
An s a aSrhia adMisri asSufi. He died in the year 973 A.H. (during the 15 th century C.E.). He was an®ng th
last of the right acting scholars who joined #hari"aand thehageeqaHe had prominent and remarkable influence
upon the thinking and methodology &hehuUthman ibn Fuduye'from the perspective of doctrine of beliefs,
jurisprudence and spiritual pfidation..
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about in the Hereaftewith all of that there is no harm in it and it is not difficult for anyone to
obtain. In obtaining this knowledge, onenist in need of spending ones whole lifetime, nor to
overcome obstacles. This is because its meaning basically entails performing certain actions and
avoiding certain actions. That does not stop the common people from understanding it, contrary
to what haseen prescribed by thaujtahidsfrom among thdmams In reality, no one will be
guestioned in the Hereafter about what they have prescribed, along with the fact that in what they
have laid dowrthere is difficulty and harnOne is in need of an entiréetime and to overcome

many obstacles in obtaining this knowledge, as is well kn@wn.

" These words are proof that the methodologloéhuJthman ibn Fuduye® in his doctrine of beliefs, i@ h 6 h a b

and spiritual purification was constructed upon the Book andSthna because this is easy and simple for the

servants. He saidhihisN a | -tkibwlaan AAs for what wi IdéenotAllah is edsyis tHeavordsy ou t h
of Al | aAlahtdesitea éase:for ydu He does not desire hardhip for ypu Al | a h He has aot mades ay s : ¢
in the religion that which is difficed . He, upon him be blessings and peace s
one is overly strict in the religion except that he will be overcome. Therefore guide one another, draw close to one
another, give good news to one another and give musg@tance to one another, in the morning, evening and with
somet hing during the | atBakhah.dla umod him be blessingwaemd peace disa saeld by
OFacilitate do not make things diffnatué torder ammteh earn.o&t
related by aBukhari in hisSaheehlt states in th&alkhees alkhwaan 6 He wupon him be bl essin
6The differ enmaaraano a g mey Az &aid inAbisdd®Dlu r aMul@ratat 6Apart of t
generaity of Allah ta’ala is that the scholars differ. For if one is strict, then another is more accommodating. For the
religion of Allah is easy, thus whoever has become strong in knowledge and his gnosis is sound will be strict against
himself but easy towdrs peopl e dAMRIBaygmdiald i said: O6Apart of the wi
expansive towards his brothers in legal judgments, but strict against himself in them. For being expansive is apart of
adherence to knowledge and being constrictngvtar ds oneds own soul is from the
ShaykhPAbu | s-Bhagi s sai d: 6What is foremost with me in ev
ma d h &hatahdhave two opinions in them. He makes the people aatandance with one of them even if it is the

less weighty one in order not to cause difficulties for them; and even if they adhered to following him in the stricter
judgement at first; still the latter judgment should be adhered to. For if they triedetoriather than that then it

would be confusing for the common p é\ambbeasShanadni said ih | open
his al-Yawaageet 6 | once-Khawands Al mawl Al ah be merciful to hir
accordace with joining together the teachings of the scholars. This is because actions in accordance with two
opinions is foremost than invalidating one of them. By invalidating the opinions of anyone of them, you end up
belittling and opposing the teachingstbé scholars of themadhaahib Whoever has attained the station of spiritual

unveiling will find that none of th&lujtahid Imamswent outside of the Book and tBeinnain any of their opinions;

and he will witness directly that all of their opinions ar&&oted from the beams of the LighttbE shari'a This is

because they followed upon the tracts of the Messengers. And just as it is obligatory upon you, O brother, to believe

and accept everything which a Messenger, upon him be blessings and peacgitbawiich conflicts with the

outward rulings of yousharia likewise it is obligatory to believe and accept the soundness of what all the scholars

of independent judgment have extracted, even when it conflicts with the rulings rofattee h ohyauy Imand . o

These words from th8hehuUthman ibn Fuduye’ is conclusive proof that he was the vangudrdamf al-Mahdi,

because he manifested from the religion what the religion really is in reality and renewed it from its two sources: the
Book and theSunnajust asimamal-Mahdi upon him be peace will do in the Last Days. For he will repeal from the

earth the doctrines of the scholastic scholarsithéhaahilof the scholars of independent judgment and the spiritual

paths of the people of spiritual purifiga. There will only remain the Pure Religion, for he will stop upon the traces

of the Messenger of Allah, may Allah bless him and grant him peace and will not err. It is for this reason that he will

incite the enmity from those who blindly follow the stdrs of independent judgment and the scholars of doctrine as

well as some of thehaykhsof the People of the path spiritual puririfcation; when they see that he is upon a

doctrine of belief, legal rulings and spiritual path which is contrary to wiedat lthamsand Shakhsadhered to, and

Allah knows best.




The Science of the Foundation of th®een
(Cilm usuul ad-deen?'®

| say and success is with Allah, realize that Allah ta'ala has established all of the
foundations othe deenin the Mighty Quran: its divineil@ahiyaal); its prophetic ifabawiyaal;
and its afteflife (sam'iyaa).*®

'8 This means the science of Divine unity or the sciesfceoctrine of beliefs, whickare obligatory upon every

responsible person to know and believe in, but it excludes the science of scholaftigytt&oehuUthman ibn
Fuduye'saidinhifat-Bh éhadiThe s$awheeds diveledanfo two divisions: [1] the foundations of the

religion U s u wdéed, @&nd [2] scholastic theology (i |-kal@ah). As for the foundations of the religion it apart

of the individual obligationsf( u r uayy@dy) lwhile scholastic theology it is apart of the collective obligations

(f ur vkifahy@!. © The meaning of individual obligations is ev
each responsiblegpson to know and act upon. As for the collective obligations they are the sciences and behaviors
which if some of the responsible people learn and perform them, this suffices the remainder from learning and
performing them..

% In this particular textShéwu Uthman only took the proofs for all of the foundations of the religion from the

Qu r OThis is because it is sufficient for the common people and for those whom Allah ta’ala has illuminated their
innervision and researched insight to know Allah andtvidhaelated to Him from Divine Unity based upon what

Allah ta’ala says Himself in His Clear Book. For in @@ r @sahe potion of the spiritual travelers, the drink of the
spiritual disciples and t he ex gachpsople kmewwheindenkiogfplace.lfSe Kn o w¢
consume and drink from the Provision of Allab | n t he b e gi n rBhehwe atributetl hisedockifef ai r o
of belief to the alAsh ariyya. However after th8hehuattained the spiritual stations of compl&piritual Pole,

independent judgment and reformer, he took his doctrine of beleafeddad from the Infallible Book of Allah. This

was his methodology and that of his disciples who took transmission from him as well as those who followed him, as

his grandson,ShaykhA b d@ahdir ibn Mustafa said in hisbhoak™ Uh u d-Mawaathiq fl have taken an
covenant to build my doctrine of beliefaeeda upon the verses of tHg u r @mrdmot upon rational proofs and

theological theories. For in thaaim in the station of a blind followem{qallid) and that which | adhere to blindly is

the Infallible Qu r dFomif | were asked, for example, about the proof of the creation of the world; | would not

answer with: 60 The c o miesegtialiqualities nezessitates ther aoraing info existeree off their
essenti al guintessenceb6. Nor woul d | answer with any o
the contrary, I wo uAllah is sha @reatobofdvgthingd . t & oal & heayws:i s6 no pr o

t han t ha tadinhisMbe™ aarli4dgg aMhidt Is obligatory to study is that which is easily understood for
creatures to attain regarding the Creator. This understanding is attainable for anydwas wdason §aqil), even if

he is completely ignorant of the paths of scholastic theologamatakallimeehand have not come across their
technical terminologiesdtilaahaatihin). Therefore, realize that and know it with certainty. If this weretitcase,

then it would be invalid for people to follow in the footsteps of the righteous early commiurdty (i d es@d abfi & s
saalih); due to the lack of their acquaintance with such technical terminoldgiedam ittlaa’ihim “ala tilka a}

mustalahat) and their failure of being occupied with it before the appearance of these theological heresies and errors

(d hu h vluir d "6d -dalaald). It tvas this that necessitated the development of this science and the causative
factor behind its formation wit the later generatiomsShaykhal-Ha t i mi sai d: AVerily that
recurrent succession is from the true paths that connect to knowledge. For the only objective we have when we refer
to knowledge is to that which is decisive based upon whiahdsin by the boundaries that we have learned it in

which there is no doubt or uncertainty. For the Migfty r Gsaestablished with us through successive recurrent
transmission that It came from a person who claimed that he was a Messenger from thie pfedah ta’ala; and

that he came with Something as evidence of the trutfulness of his claim, and It v@as thed Rrimaty it is not

possible for anyone to oppose his claim because it is sound with us by successive reansraigsion that he was

the Messenger of Allah to us; that he came withGhis r aviiah is with us today and he informed us that It was the
Speech of Allah. Thus, all of this is well established with us as recurrent successive decisive transmission.
Subsequently, real knowleelg est abl i shes that 1t is the Tidings of the
result the trully alert individual takes his doctrines of belief from the Mighty r decause It stands in the place of

rational proofs in Its evidence, since It is fhe ut h Malséhoold can Beither approach It from before It or

behind It, a Revelation from the Wise Praisewaithy Thus, with the establishment of
alert person is not in need of rational proofs, since he has atthimeéZionclusive Evdence above which the sword
suspends...Whomever Allah provides with comprehension in It, knows Its true significance and distinguishes It from




The Divine (laahiyaaf)®
Allah ta‘ala has establishéde creation of the Univer&eby His words: And He is the
one who begins creation drthen renews .it**
He ta'ala has established this existence is absolutely necess@waajib ‘Fwujuud?®®
by His words; That is because Allah, He is the R&4l

all else. This is absolute knowledge and the true teaching and nothing beyond it has gosal Junis awareness

and understanding is equal with the person of insight and vision and the one blind. Beliefs based Qpom thea n

brings together those far and near. It fuses together the low and the high, and success is with Allah, there is no Lord
besides Him.o | say: Allah willing | have placed in the
regarding the intellectual proofs in the foundations of the religion, and from the secrets of some of the realized ones,

so that it can bacceptable to those who are in need of that.

% This is knowledge of what is necessary with regard to the rights of Allah, what is impossible to Him and what is
permissible for Him.

I The proof of the creation of the universe based upon reason is theityeatthe universe having attributes of in

time creation such as dynamic movement, stillness and other than these. Thus, that which necessitatetirhaving in

created attributes is itself in time creation.

22 Quran ar-Ruum30:27. The meaning of His exak d  w And ds is thefione who begins creation istoa t

say,Allah is the One who begins creation either from dust or from pure non existence. He is the One who originated

the creation without a primordial pattern. He thus originated it and themlrd into existence after it had been

not hi ng. Tadndthencenedsit; . A éndémamidu jashi d s ai d: AThat He origin:
it to perish and then He wildl revive it onfiwater,dndhtken Res s ur
He renews it gradually from creational state to creatonal state. As for the beginning of the creation of mankind, He
creates it as a clot in the womb before it is born. As for its renewal, He revives it after death by the secondtlowing

the Primordial Trumpet for the Ressurection. Thus, He makes what is known from the beginning of creation as a

proof for what is hidden in its renewal, following the
what i s unkmBaintbe d Haéllahgcdeated ®vwerythinigfi t hat i s to say, everyt
Because He is not <created. Wewhabegns erdatioe and then eemetv® itatcwo f r o m

Names from His Devine Names: the OrignatlrNiubdid Juand the Reneweal-Mu eed asit has been related by
at-Tirmidhi and Ibn Maja onthe authority of Abu Hurayra in the prophetic tradition concerning the Beautiful Names

of Allah. One of the most famous of the disciplessbEhuJthman ibn Fuduye’, thEknower Muhammad Tukur ibn
Muhammad, may Allah be merciful to him sdidhis Qi r aAbibad | A The one who has gnosi
Originator, the Renewer, resorts in all things to Him, because all things are from Him and to Him they return. One
can drawnear to Allah by means of these two Divine Names through connection by resorting to Him in all things and

by seeking His assistance in all matters. One can draw near to Allah by means of them through behavior by binding
himself to Him in the beginning ahe spiritual journey and renouncing the corrupt soul in it until the end. He should

then bind the end of the journey to its beginning and bind its beginning to its end without any breaksmessmis

The specific propertiesf the first Devine Name (th®riginator) is thatit can be recited upon the stomach of a
pregnant women during the pdawn hours 29 times if the fetus in her stomach is not established and is not moving
down towards the cervix. Among the specific properties of the second Devine (NeniRenewer) is that it can be

recited repeatedly in order to remember what was memorized when it is forgotten. It should especially be recited
along with the fiSahsmwardiDsaidz WhoeverNbarsise ié fesiting it 99 times daily will have
disclosed to him sciences aadquaintance witlthe spiritually elite of the world, as well as havis requirements
subjected t o hi mRefardngrnthsdivieerNpnealalso siditVihoeverds persistant in reciting it

his prestige and powaill be increased. Whoever recites it daily 1000 times will have his perplexity removed and

will be guided to that which has in it ignerawe | f ar e . 0

% The proof of His absolute existence based upon reason is His bringing forth created beings frooneure
existence into existence, because the existence of a phenomenon without a causative factor is impossible. Thus, none
existence is impossible to Him.

4 Quranal-Pilgrimage2 2 : 6 . Al l ah subo6éhaaanahu wa ta  alhagin ndi cat ¢
tangible existence besides Himself, in reality does not exist indepedently by itself, because it is subjected or coerced
and is a conduitfrom the perspective of its essenddowever, the Real Absolute Being has unconditional
independent existenc@his means that everything which possesses the attribute of existence besides Him exist
because of the absolute necessity of His existence. The Absolute Being exist with an existence which is firmly
established and undergoes no alteration or cessatidgmislte reality of Allah ta’ala. It is said that the above cited



He ta’ala has established thés existence is beforéme®® (gqadeer by His words; He
is the First"?°

He ta'ala has established thdis existence is continuous aftéme (baaq)?’ by His
words "And rely upon the Livingvho will never dig'?®

verse means that He is the Possessor of Right over His servants. It is also said that it refers to His Actions. Once
Absolute Existence is established as a right for Him, then Its oppdsith is norexistence idam) is impossible to

Him. Thus, the meaning @fl-Haqqis the Absolute Existent whose existence and divinity is the reality of realism.

The Real or Absolute Truttal-haqg is the opposite of falsehood. The protected friend &AIMuhammad Tukur,

may Allah be pleased with him, said in i@si r-Ahibda AWhoever recognizes that He
remembrance of created things. Whoever adheres to reditigilaha illa Allah al-Malik al -Haqq al-Mubeen

(There is no dejt except Allah, the Sole King the Lucidly Absolute Being.) everyday 100 times will be enriched
beyond his poverty and will realize all of his affairs with ease. Whoever recites theahhtagq (the Real) by

saying:Yaa Haqqul00O0 times everyday willhavei s char acter perfected and his in
% This means that there is no firstness or beginning to His existence. For the existence of Allah ta’ala was not
preceded by neexistence. Thus, the Eternal greistence of Allah ta ali this respect is established and necessary

for Him. And the opposite of prexistence is iftime created existence, and this is impossible to Allah ta'ala. The

proof for His preexistence based upon reason is His omnipotence in bringing creation stenegj because that

which is intime creation is innately inacapable of creating anything.

%6 Quranal-Hadid 57:3. This verse means that there was no beginning to His Absolute Existence and that He existed

in priority before every ifime created being. Tis, His Absolute Existence is intrinsic in His Essence and is not a
causative factor of His Existence. Or the verse means that He was before everything without limit. This proves that
coming forth in time lfuduuth is impossible to Him. For the First is kéo has no beginning to His firstness. The

protected friend of Allah, Muhammad Tukur, may Allah be pleased with him, said @ ihis-Ahibda AWhoever
realizes that He is the First becomes absent from everything besides Him. The manner of drawingANgaby

means of this Name is related to returning to Him in the beginning of all things and at its ending. The manner in
which one can behave in accordance with this Name is by being the first person to proceed towards good and the last
of them conneetd to good. The special qualities of this Divine Name is that it brings about reunion and reunification,
because the traveler who peYasnAwMlé, i aveerygi Frndayhil®00Ba mi
up al l his business affairs. o

%" The Attribute of Eternal Continuity means that Allah ta'ala has no end or termination. Which means He will not
undergo annihilation, thus eternal continuity is necessary for Him forever. The opposite of eternal continuity is
annihilation which is impossibl@tAllah either by reason or tlghari’a The proof of His Eternal Subsistence based

upon reason is the permenance of His eternakpigence. That which has eternal-pséstence established for It,

then norexistence or coming to an end is impossibl#.to

% Quranal-Furqaan-25: 58. The meanAndrely opbnthéiLisingwori dsr efiy upon the

eternally ooomwllineverdié@s ; i §6ét hat All ah is the One who has
death. For in reality reliamcis placed upon Him over and above living creatures that will eventually suffer death. For
when they die then those who relied upon them wil/ be
your honor. Thus, your honor will be perpetuatiarell established. For whenever you seek honor from that which

wi || di e; then your honor wild/l di e with thdedwerythingHi s Et e

upon it is in annihilation. There only persist the Face of the Possessa@siMagand Honor6 Thi s proves
extinction € a n)asanpossible to Him.
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He ta'ala has established thts existence is unlike His creati¢gmukhaalif i khalqih)*
by His words:"There is nothing like Hint*°

He ta'ala has established théis existence is Independe(al-ghani®
"And Allah is the Rich beyond dependetite

! by His words;

% This means that it is not possible for Allah ta'ala to resemble in time creation, either in His Essence, His Attributes
or His Actions; because if it were conceivable for Allabata to resemble in time creation which He originated and
created in any manner then He would of necessity be in time creation like them. If He were in time creation like them,
then His priority before time would not be established for Him. Thus, Hisieness is impossible. The proof that

He is unlike creation by reason is His Omnipotence and Power in bringing creation into existence, because whatever
is like a thing cannot bring that thing into existence.

%0 Quran asShura42:11. This verse means thhere is nothing resembling Allah ta‘ala in any manner. He does not
resemble anything from His creation, nor does anything resemble Him. This verse decisively establishes the
distinction between the Creator and the creation; for there is no actual resesriiddween the two in meaning. The
Attributes of the Eternally Prexistent One jalla wa "azza is diametrically opposed to the attributes of creation;
because creational attributes are never free of causality and effect, while Allah ta‘ala is frebatf Blther, He
remains with His Divine Names and Att r iTheeisechinglke n what

Him. 0 Some of the realized scholars have said: AThe Diwv
resemblance amortigh e cr eati onal essences nor i gWNadsiti maymlab bei vat e d
mer ci ful said in addition to this meaning : AThere s

there is no action like His Action; and tkeis no attribute like His Attribute except from the perspective of verbal
expression alone. His REgernal Essence is too majestic that It would have in time creational attributes; in the same
manner that it is impossible that the essence of an indiesion possess peternal attributes. This is the school of

thought of the People of the Lord of Truth, tBannaand theJama'at 6 | t is said that the me
fiThere is nothing like Him , has two meanings. Thkefarshi bgjinghtusat hel
is introduced into the sentence as emphasis and corroboration to it, since there is a verbal distinction between it and

the genitive particlal-kaaf (for resemblance), but both have the same meaning. The sedbrad iismeans: He is

not like anything; where the genitive partielekaafis interjected into the sentence for emphasis. This verse proves

that resemblance to creationgmaathal®is impossible to Him.

%1 This means that He is Independent of everythiesides Himself, and that He is not in need of anything besides

Himself, either in His Essence, His Attributes or Actions; because if He were in need of anything besides Himself,

then He would of a necessity be deficient in time creation and other thawélild of a necessity have influence

upon Him. All of this, however, is impossible with regard His rights. The evidence that Allah ta'ala is Independent of
Essence based upon reason, is the existence of the permanence of His attributes of Power, Véillg&nand Life,

since the attributes of in time creation are not essentially described with these. The evidence that Allah ta’ala is
Independent of any causative factor based upon reason is the permanence oftisniRye since that which is Rre

Eterndly Existent is not in need of a causative factor or activating force.

%2 Quran al-Fath 47:38. This means that the entire creation is in need of Allah, while Allah is Independent of His

entire creation. It is said that He is Independent of His creatiovelsas their worship of Him. This verse proves

that destitution is impossible to Him. For the Independent is He who is not in need of any being for anything and that
every being is in need of Him. This is the meaning of Absolute Independence and nethites tHim shares in this

attribute. The protected friend of Allah, Muhammad Tukur, may Allah be merciful to him, said@ni hisAhibda

AThi s Name means that He is the One who is not in need
ard that deficiency is not in any way connected to Him. Thus, whoever realizes that He is Independently Rich, has no

need of anything besides Him, resorts to Him in all things, and stands in dire need of Him in all things. The one
desiring to draw near to Kh by this Name through correlation is by always manifesting his poverty and reseidine

Him. The special qualitpf this Names that it causes the existence of well being in everything. For whoever recites

this Name upon a sickness or affliction on lhigly or that of someone else, Allah will cause it to disperse from him.

I'n this Name also is the secret of extensive wealth anc
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He ta'ala has established thaits existence is One Alondwaahid® by His words
"Say: He Allah is One Alon&*

He ta'ala has established thais existence is omnipotent(gaadi® by His words;
"Verily Allah has power over all things®

% This means that Allah ta'ala is One in His Essence, Onesirtitibutes and One in His Actions. The evidence of

His Oneness based upon reason is His bringing all of creation into existence, because if there were with Him a
subsequent deity, then there would of necessity occur mutual opposition between them.

% Quranal-lkhlaas 112:1. This verse means that Allah ta'ala is Unique and Singular. The linguistic origin of the
wor d: adadn eids (f r owahadldy where theé linduist§ exchange tivaw for alif. This also establishes

that multiplicity is impossiblavith regard to Allah ta’ala. The One is the Unique One who eternally remains One and
who does not have another deity with Him. It is a Name which negates what is mentioned along with it from
plurality, as Ibn Mandhuur said. The protected friend of Alldnhammad Tukur, may Allah be pleased with him,

said in hisQ i r-Ahibda AWhoever realizes that He is Singular then

with regard to actual existence, nor rexistence. This is because the judgment of théemde of the cosmos being
subsequent to His Existence is obliterated with the Oneness of His Essence. Through correlation the manner to draw
near to Allah by means of this Name is that through His remembrance you should forget the remembrance of
everything that is to say, that through remembrance of His Affair you should forget all other affairs; and that you
should not rise for other than Him in any circumstance. The manner in which one can draw near to Allah with this
Name through behavior is that you shibecome singular in your worship of Him and in your covenant with Him over

and above your own ambiguities and analogies in conformity with what is deserving of you. The special qualities of
this Name is the appearance and manifestation of scholarlytienudnd its effects until if this Name were to be
recited YapAhsdayl ®@@0 ©Oi mes in seclusion and in a state
and mysterious knowledge to him by means of It based upon his innate strength or sv@aknes

% This means that omnipotence is an Eternal Attribute which is eternally established with the Essence of Allah ta ala.

(o]

There does not occur any affair in All ahds kingdom exc:eé

of necessity be ipotent, however with regard to Allah impotence is impossible to Him. The proof through reason of
His Omnipotence is His capacity to bring the entire creation into existence, because that which is impotent cannot
bring anything into existence.

% Quranal-Bagara 2:20. This verse means that Allah ta'ala is described by omnipotence. The entire Wusiien

is unanimous regarding naming Allah ta'ala with the attribute of Omnipotence. For He glory be to Him is

Omni potent, Power ful andniEprptoemetrd nigs. nmichree aitrnttre nbsuet ei nd oim

Az-Zujaji said thataHur awi said: AOmni potence and power have one

r

Empowering and Omnipotent over every creational possibility whether existeonerx i st ent . 0 It is obl

every responsible person to know that Allah ta'ala is Omnipotent, and He has power by which He acts. And He does
whatever He wills in accordance with His knowledge and choice, and that He is not tyrannical with éfislpisw

also obligatory that they know that the servant and some created things also have limited power by which they earn
what Allah has decreed for them through the course of natural custom. Thus this verse proves that inef@asity (
impossible ® Him. For the Omnipotent is He who is Overpowering and Empowering, both which mean that He is is
the possessor of omnipotent ability, except that the Empowering is more informative in conveying the meaning of
power resulting from simulation and acquigiticand that applies to things empowered by Him, and is impossible
with regard His reality may He be exalted, yet it conveys the intensiveness of the meaning of His empowerment. The
protected friend of Allah, Muhammad Tukur, may Allah be pleased with i, in hisQi r-Ahibda ATrough
correlation the manner of drawing near to Allah by means of this Name and the one preceding it is that one should
6bed6 by means of Him and for Him in every sitermngi on.
care over you and you should raise all your concerns to Him by resorting to Him and being in need of Him,
sometimes by completely surrendering to His omnipotence and in other times by leaving your own choice. The
manner in which to draw near to Aflavith these two Names through behavior is that you should demonstrate your
inability in all things by means of His will, by denying your own ability, yet by applying the utmost limit of your
strength in His obedience. Some of the wise have said speakinggnpe hal f of Al |l ah ta  al a:
you were My power through your severe earnestness, and be in the ending as if you were My might through your

0 E

complete surrender and cont ent me n al-QéadinfTih ks inBupneecupanl gual
strength because wheYaaQatddibi 4 00e ¢ii tmed laxakdtefer yhip o@npand g t wo

prayer 6 a | a-duhag éedwill obtain ability in his affairs especially at times of outer and inner helplessness. If it is
recited after making ablution, then onebs enemies wil
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He ta'ala has established tié&t hasWill (muraad®’ by His words; He does what He
wills."%®
He ta'ala has established thét is All-Knowing (‘aleem)®® by His words "Verily Allah

knows all thingg*°

qualities of the second Namal{Mugqtadir) is that It causes the appearance of attentive management from his Lord

and Master, for whoever recitest by YaaMugtad®: 1® ti mes when he awakes fror
then take charge of all of his wishes unt il he wil!l h
For o6will®6 here means obj e ctiibute estadighed withuhe ftersabEssensé df | i s
Allah ta’ala and His Eternal Will embraces every creational possibility; for Allah does not create any affair in His
kingdom that He does not will. Thus, the eternal attribute of Will is firmly establisiveéliah, and it is impossible

for Him to be coerced. The proof through reason of His Will is the diversity and dissimilarity in the varieties of
created things.

% QuranHuud 11:107. This means that nothing that He wills can be prevented. Allah majestis biajesty and

transcendent be His Names has described Himself with having Will. This entire universe with all of its wisdom,
exactitude, harmony and laws, has the possibility of both existing or remaining in puegistence. Thus, it is then
necessar for the One who singled the universe out for existence that He have Will. That which does not have will
cannot specify some parts of creational possibilities with states of existence and times over and above its opposite.
This verse proves that being cpefled fnukral) is impossible to Him. It has been relatedtiomauthority of Abu as

Safar who said: iSome of the people from among the Conm
him peace entered onto Abu Bakr, may Allah be pleased withTiey came to him in order to visit him while he
was sick. They asked: 0Shoul d we not <call a doctor for

O60What did he say t oVenlyd doowhatedee | wiha iod :T hduts e ssami fgrdtlahitesalan e c e
because He is the One who advances and the One who postpones; since He is the One who advances all things and
places them in its proper place, for whoever has the right of Eternal Priority in existence also has the right to advance
things and thus has His Will firmly establisued for Him. Likewise, He is the One who postpones things and places
them in their rightful pl ace, whal-®uygaddid, and k also egpaplishesi t e o f
that His Will is necessaryThe protected friend of Allah, Muhammad Tukur, may Allah be pleased with him, said in

his Qi r-Ahibda AWhoever has gnosi s t haa-Mugbhddimi) and théh &ne @me wh o
postponesdl-Mu 6 a K Hoesrnat persist in a state from his stater does he ever lose hope regarding his Lord in

any situation. Through correlation the manner of drawing near to Allah through these two Names is by constantly
being between fear and hope, by not giving up hope during afflictions and by being in af statejuility when

receiving blessings. The manner of drawing near to Allah with these two Names through behavior is by advancing
what pleases Allah and postponing your soul from what does not please Him. The special qualities of the first Name

is for amazing strength and might during war and being redeemed during battles by reciting It while entering the
battl efi elYda Mugaddsba y i Tnhgee s6peci all gualities of the second
commiting any repulsive and shamefuldee f or whoever recitvtasa Mudbhk@vgh adnthlayw e
opened for him the door of repentantanbd and fearful awarenesgafwg . 0

% This means that Allah ta'ala is Alnowing with an absolute knowledge that is all embracing andegterf

Knowledge is thus a timeless eternal attribute established with the Eternal Essence of Allah ta'ala, that completely
knows every known thing, with a knowledge that is not preceded by lack of knowledge. This is so, regardless if the
known thing is amog those things that are necessary existent, impossible existent, or among the creational
possibilities. For Allah ta’ala knows everything in accordance with the way all things are in reality. Thus, with regard

to Him it is impossible for Him to be ignoraof anything. The proof through reason for His knowledge is the
exactitude and meticulousness of all created things, because one ignorant of a thing cannot make it exact and
meticulous.

40 Quran al-Bagara 2:231. This verse means that Allah ta'ala knowsryhimg before its existence, after its

existence and during its existence in a single degree because to Him all times are one. Or it means that He is All
Knowing of what He creates and He is the Creator of everything, thus it is essential that He berlealle of all

things. For He is Knowledgeable and-Klhowing of all known things with a knowledge that is eternally-gxistent

beforetime perpetually singularly permanently established with His Eternal Essence. He describes Himself, glory be
toHim,wi t h Knowl e dg eHewehealed it Hyemeana of 8lis kndwledge and the Angels are witngsses

He s &or they kifow that It was revealed with the Knowledge of Allah H e He rmakes thenfideficient in

knowledge 0 . H eThedaangles does fmbecome pregnant nor does she give birth except by His knowlédgeH e

s a y And Hefihas the keys to the unseen, no one knows them excepdbHINT hi s pr ovejahl)is hat igr
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He ta‘ala has established that is Living (hayy** by His words; He is the Living'*?
He ta'ala has established th&t is  All Hearing (sami'y and All Seeing(basee)*® by
His words; 1 hear and | seg**

impossible to Him. For He is All Knowing with a knowledge of all thindsalv is All-Encompassing outwardly and

inwardly, specifically and generally in the most perfect manner conceivable. The Divine d{dfieem(the All

Knowing) has the conjugated form faf ee| which derives its etymological structure from the superldtven. The

protected friend of Allah, Muhammad Tukur, may Allah be pleased with him, said @ ihis-Ahibda AHe i s Al
Knowing with reference to His Essence and He is All Knowing of what He created from knowledge of His creation.
Whoever has gnosis thele is All Knowing of everything is attentively watchful of Him in all things; is content with

His knowledge in all things; is firmly trusting in Him during all things and turns to Him for everything. Through
correlation the manner of drawing near to Allay means of this Name is through contentment with His knowledge

as a part of religion. The manner of drawing near to Allah by means of this Name through behavior is by actively
obtaining knowledge and its benefits. For one should be in need of knovdiedgeit is His affair regarding His

worship glory be to Him..The special quality of this Name is that It is effective in acquiring knowledge and direct
mystical awarenesalma’rifa) . For whoever adher es tYaa Aleemdi twonigtot hi s N
know All ah with real gnosis of Him in a manner which be
“1 This means that Life is an eternal attribute appropriate to His majesty, which does not resemble the life of created
beings in any fashion. The opposite of Life is death, whidmpossible to Allah ta’ala, because if He were dead or

could die, then it would not be sound to describe Him with the attributes of perfection. The proof of His Eternal Life
through reason is the necessity of Him being described by Power, Will, Knowlaliggeeing and AlHearing,

because that which is dead or capable of dying cannot be intrinsically described with these qualities.

2 Quran al-Ghaafir 40:65. This means that He is eternally perpetual and will never die, with the meaning of being
Eternall Living, and everything besides Him has life which is discontinuous not eternal.This verse proves that death
(maw) and annilationfanag are both impossible to Him. For He is the Ever Living which means that He is eternally
continuous. The protected érid of Allah, Muhammad Tukur, may Allah be pleased with him, said iQlisr-a 6 |

Ahibaa AWhoever has gnosis that He is the Ever Living wl
relying upon that which will eventually perish. By correlation thanner to draw near to Allah by means of this

Name is that he must be between His Hands like the dead man is in the hands of its washer. He should not move
except by means of Him, either through His command or compelling, since he sees all thingsrelatidriship to

His Eternal Life. The special qualities of this Divine Name is it establishes modesty and shame in all things. As
Shahwarardi said: &édWhoeWaaHayd® c3 A ®,s0Q@ 0 i wi INlamee \bgr s@egti ngi
*3 These two attributes arenang the Eternal Attributes of Allah ta'ala, both are-Bxistent and Eternally before

time with His Eternal Essence. By means of these two eternal attributes He is disclosed to all things heard and all
things seen. His Hearing is without ears or eardramanything else which the hearing of created beings depend.

Thus, its opposite, which is deafness is impossible with regard to Allah ta'ala. Likewise, His seeing does not resemble
anything from the sight of any of His created beings. Thus, its oppesiieh is blindness is also impossible with

regard to Him.

“QuranTaHa2 0: 46. The meanlihend, ofmebins @wobr dsearfiwhat has occu
Phar aoh, therefore | wild.l make you t wandlseed e rnsetaannsd héolw
what you two do and what he does. Not hing from that [

comprehension that no hidden thing is concealed from Allah ta’ala blessed be Him the Lord of the worlds. This verse
proves hat deafnessséman and blindness émag are both impossible to Him. The meaning that He is All Hearing

and All Seeing is that He perceives every heard thing and He perceives every seen thing. The protected friend of
Allah, Muhammad Tukur, may Allah bdgased with him, said in h@i r-Ahibda fAWhoever has gnosi .
All Hearing and All Seeing is attentively watchful of Him in all his movements and stillness, until He never sees him

where He has forbidden him to be or misses him where He hasedrtim to be. It was once said to one of the wise

men: OWith what can a servant wuse to help preserve his
upon him. 6 The manner of drawing near ntisdybsihglatehtivelyy me an:
watchful in every word and deed. The manner of drawing near to Allah by means of these two Names by behavior is

by listening to what He has commanded him, watching for what He desires from him and watching for what occurs

from thecommands of Allah for him, until his Lord becomes his actual hearing, seeing and hand with respect to His
companionship with him, manifesting His secrets to him, befriending him and placing him in front of Him, devoid of

claims of incarnation with Him dialse claims of becoming one with HifRor Allah is far exalted above what the

unjust say about Him in loftiness and magnitudéne special qualities of the first Namas-Samee’uis its
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He ta'ala has established tiét is a Speake(mutakalim*® by His words "And Allah
spoke to Moses directt§f°

He ta‘ala has established thit chooses in doing a thing or leaving it undofé by His
words; "And your Lord creates what He wills and He alone chates

effectiveness in the answering of supplications, for whoever rdacites by Ya@aSamee@: o a Thur sday
the forenoon prayera@-duhag 500 times will have his supplications answered. The special quality of the second

Name:al-Baseeru s its effectiveness in bringiegiabkbsuli Ymbycesayi
Baseerd b e f or e jumd grayeF one d0® yimes, Allah will open for him his inner vision and make him
successful in righteous words and actions. 0

“5 Speech is one of the Eternal Attributes that isBistent with His EterraEssence. His Intrinsic Speech is not

with letters, nor sound, nor does it resemble anything from the speech of humanity. His Intrinsic Speech, like all of

the Attributes of Allah taala, is unlike anything in creation. The opposite of speech, whichlirehs is impossible

with regard to Allah ta’ala.

% Quran an-Nisaa4 : 16 4 . Thetakkeemad essi an veér bal noun that gi ves t
emphasi s, meaning in this case, O0speakhogediwhecshyd. O0R
ta'ala created speech for Himself within the tree subsequently Musa heard it. On the contrary, the speech referred to

in this verse is actual speech by which the Speaker, in this case, Allah ta'ala speaks to Musa directly. The proof
through reason for His hearing, seeing and speech is the necessity of Him being described by attributes of perfection,
because if He were not described by them, then of necessity He would be described by their opposites, which are
deficiencies, and deficiepds impossible with regard to Allah ta'ala. This verse proves that dumbvedsany is

impossible to Him.Thé&rudite authority of the Land of the Black&dullahi ibn Fuduye, may Allah be merciful to

him said in hisDiya atT a 6 wegartling the words & | | a h Heaalles bua © Musa verily I, | am your Ldrd

here Musa said: 01l knew,thatlishythis hearingitafrem averyedireStipreaadcbly mearis Al | a
of each of his limbs. ABay d a wi sai d O0Thi s i steredrfrom his ddrdcspeedh directhtahdat h e
spiritually. Thenthis Speechmanifested Itself in hibody, and therit translocated to his senses jointly; for It became

engraved in hinin everyparticular bodily limband from everyd i r e clttisifoo this réaon that an obvious change

was seen in the color of his hair and in his physiduehese words are proof that the Speech of Allah does not

resemble the speech of anything in creation. He, upon him be blessings and peace has established that Allah azza wa

jalla is a Speaker by his words, as related inSakeetof al-Bukhari ontheauthorityo f ~ Adi y i bn Hat i m:
not one of you except that he will speak directly to his Lord, and there will be no translator between Him and him,
nor aviel VeiingH m. 6 The apparent address in this prophetic tr

all the believers, those that are foremost in righteousness and those who are derelict.

4" The proof by reason for the permissibility of His doing a thing amadig it undone is the necessity of the
overturning of the realities in the obligation of their necessities or their impossiblilities; because if by reason
something from the creational possibilities were necessary for Him, or if by reason they wessibilepfor Him,

then of a necessity with regard to Him the creational possibilities would become necessary or impossible, and this is
something that is unreasonable.

8 Quran al-Qissas2 8 : 6 8 . The me anAndygurloofd ,Hi G Mwohr adoseagsiwhat Heswills ,

to create, because the expression o6whaté in this situa
Lord creates what He wills to create and choasdddse what e\
alone cioosedé means t hat All ah ta ala chooses whatever He wil|l
the conjunctive verb 6échoosesd, whi ch means that t he

existence He alone knows the wisddidden in His Actions. That is to say, that nothing in His areatan choose
over His choiceThis proves that being obligated @ampelledis impossible to Him. For verily Allah has Will even
though He takes no refuge in what Wifls. Nor is Hecompéled by what He wills, nor in need of what He wills. For

Wi | | is Choice. Al'l ah says to His Prophet YoMbLorcaOnma d, m
Muhammad creates whatever He wills to create and chooses whomever He will for guidan@ndaitihteous
actions from His creatiob ; or iHe choosea foisexidience and being from what was ireRimtence and

what was in the priority of His Eternal Knowledge He chooses them t@be
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Prophetic (nabawiyyaa):*®
Allah the Exalted has establish#tk sending of the messengei@rsaalahu arrisaalaf)
by His words;"We have not sent before you except men wheived revelatiori>°
He ta'ala has establishéte messengershipf Muhammad in particular by His words;
"Muhammad is the Messenger of AllZh

“9 This means knowledge regarding what is necessaryragird to the rights of the Messengers, what is impossible

and what is permissible for them.

®QuranYusefl2: 109. The me a We hage notfsenttbefare ydo,r drmeamis before send
Muhammad. This expression is evidence that everyonedichoot hear the invitation of Islam and died before the

sending of the Messenger of Allah, may Allah bless him and grant him peace, is under the edict and ordinance of
Allah ta’ala. However, every human who was born after him, upon him be blessingsaaediphe died in a state of

disbelief, then he has died as a disbeliever, and this is regardless if he heard the invitation of Islam or not. His words:

fi éexceptmed 0 t he verse is explicite in precludenégngaspeci fic
women or infants as messengers. This is a refutation of those who say that Allah sent women as Mdssengers.
contrast to what some fo the | atter MaliKki schol ars st
6 men6 i rulatVersesif frgmathie tclear decisive verses ofGhe r G@radnit is not permissible to interpolate it

other than its apparent meaning, as we did Hisewgrdst di ng t |
fi éwho received revelatian, mkhasiges and miracles as an invitation to obedience to Me and designating

worship solely for Me.

1 Quran al-Fath 48:29.1n this verse is clear acknowledgment of the messengership of Muhammad, may Allah bless

him and grant him peace, and it establishesm#wessity of acceptance of everything that he came with. Among the

many secr et s oMuhammaa isehe MessesgeriobAflah i t hat it comprises t
which are subsumed the twelve foundationsaafeeda after the Divine UnityThe first being the obligation of the

truthfulness of the Messengers, indicated by the letieem The second is the obligation of their trustworthiness

indicated by the lettdraa. The third is the obligation of their astuteness as indicated by teentetem The fourth is

the obligation of their delivering what they were ordered to deliver to creation as indicated by treabdtt€hus,

that which is necessary with r egarMuhammadt. h el i Meeswd esreg esrush si
in this statement are the four opposite impossibilities of these necessities: the fifth is the impossibility of thesir lying a
indicated by the letteiaa. The sixth is the impossibility of them being treacherous as indicated in theséttet he

sevetth is the impossibility of them being in a state of heedlessness as indicated in thedett@he eigth is the

impossibility of them concealing the message from creation as indicated by théabatieThus, what is impossible

to the Messengerswithgear d t o t heir right s igtheMessengé&.b | H wsrhtelde ri ,n 4 thtes L
this statement after these eight necessities and impossibilities are: ninth the permissibility of them having non
essential human qualities which do not leadééciency in their exalted rank as indicated by the lettiér The tenth

is the obligation of believing in the Angels indicated by the ldsi@m The eleventh is the obligation of believing in

the heavenly books indicated by the sectarzin The tweth is the obligation of believing in the terrors of the Last

Day indicated by the lettdraa Thus, what is permissible with regard to the rights of the Messengers as well as the
remainder of the details of faith are established in the Majestic Name aif; Allich as belief in the Angels, the

Books and the Last Day. The remainder of the foundations of the beliefs of the after life are subsumed in the fifteen

l etters indicated in the phrase: O6may Alappairtied timMeigres hi m
guestioning of the graves, the punishment and blessing of the graves; the resurrection of the dead; the Gathering; the
weighing of actions; the Reckoning; the giving of books of deeds; the Intercession; the Bridge; the Fire; the eternit

of the Fire with its inmates, except for whom Allah wills; the Paradise; the eternity of Paradies with its residents; and

the Vision of the believer s o fMuharmnad is the MeSsangex of Allah magy, wi t
Allah bless himad grant himpead® ar e subsumed al l of the foundations o
after life. In this expression are many secrets, benefitbaraka The gnostic sag8haykhMuhammad Tukur said

in hisQi r-Ahibd iSome of Athehpesayl ¢ hat whoever writes the phi
of Allah may Allah bless him and grant him peace. 6; 3¢
Allah will provide him with strength in obedience to Allah divine assise forbarakaand suffice him from the

tricks of the devils. Whoever persists in gazing on that piece of paper while imagining the name of the Prophet,
Ahmad, may Allah bless him and grant him, looking on it from the time of sunrise while sendinggslegsim the

Prophet, may Allah bless him and grant him peace, Allah will facilitate for him in that day the causative factors of
happiness based upon his intention and the purity of his inner state. Whoever writes the above down, washes it with
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He ta'ala has established that is the last of the Prophetby His words; And he is the
seal of the Proptts.">?

He has establishetie truthfulness (assidg® of the Messengers by His wordgird
indeed the Messengers told the trlith

He the Exalted has establishigeir trustworthness (amaand>® by His words;"Verily |
am a trustworthy Messenger to yé"ﬁ

He the Exalted has established the fact thay have delivered the messaggabligh ‘-
risaala)®’ by His words; Those who deliver the messages of Alf&h

water and tyes it to someone suffering from ftllown fever, it will benefit him. Likewise it reduces the pains of

poi son of the creatures of this worldly kingdom | ike sc
*2 Quran al-Ahzaab33:40. This means that he is the last of Pnephets who has sealed them, or by means of him

they were completed.. And Jesus, upon him be peace, when he descends after him will follow his religion, due to the
fact that he is the last of the Prophets. Or it means that he is the one who has epakettiqgond and stamped it, thus

this seal will not be broken by anyone after him until the establishment of the Hour. This proves that there will be no
Prophet or Messenger after Muhammad ibn Abdullah, may Allah bless him and grant him peace. A Rabipket (

is a male whom Allah ta’ala has chosen and to whom He communicates with. He is sometimes atthtd a

family, a village, a town or nation. Sometimes he is not sent to anyone. A Messeisgér ¢n the other hand, is a

Prophet to whom Allah tala reveals a divine revelation or heavenly book to be delivered to mankind. This
revelation contains news of the unseen, threats, promises, laws and injunctions which are an obligation for mankind
to believe and adhere to. Thus, every Messenger is ofsigca Prophet, but not every Prophet is a Messenger.
Consequently, when Allah ta'ala says Muhammad is the seal of the Prophets, it also means that he is the seal of the
Messengers. This is a proof against those heretical sects which claim out ofrthkgin@e and error there was or is a
Messenger after Prophet Muhamm&hehuUthman cited in higat'hu tBasaa’ir "It has been related in thes
Saheehthat the Messenger of Allah, may Allah bless him and grant him peace said to Hudhayfa, may Allah be
pleased with him, 'Verily prophecy and messengership has ceased. There will be no Prophet after me and no
Messenger after me'."

%3 This means that belief in the truthfulness of the Messengers upon them be blessings and peace is obligatory, and
this verse als proves that lying is impossible to them. This is inconceivable either by reason or by law. The evidence
based upon reason of their truthfulness is the fact that Allah ta*ala confirmed them by supporting them with miracles.

* Quran- YaaSeer86:52. This erse means that their truthfulness is firmly established in what they delieverd from
Allah ta’ala; and that their lying in that is inconceivable. Or it means that the Messengers are truthful in everything
they came with from their Lord, like death at ifgpainted time; the questioning of the graves; the punishment and
blessings of the graves; the resurresction of the dead; the Day of Standing; the gathering of people in one Place on
that Day; the giving of books of deeds; the weighing of actions; the Rieckahe Basin of the Prophet, and his
Intercession, may Allah bless him and grant him peace; the Bridge over Hell; the Hell Fires; the eternity of Hell with
its people except whom Allah ta'ala wills; Paradise; the eternity of Paradise with its peep\sitn of the

believers of Allah ta’ala in the Hereafter and other than these from the matters of the Unseen and signs of the Hour.
%It is necessary for the Messengers, upon them be blessings and peace to be trustworthy, which in reference to them
meansdnfallibility. It means that their outward and inward has been preserved from commiting acts of disobedience;
and that treachery, the opposite of trustworthiness, is inconceivable for them. The evidence based upon reason of
their trustworthiness is the wonand from Allah ta'ala to follow and obey them in their words and deeds.Some of the
scholars of ageedasubsume the necessity of them being sagacious underneath truthfulness and trustworthiness, as it
issaidinthel a whBawhiedd A And t r usobligamny tedardingetteeis rights, as well as truthfulness; and
subsumed wunder t hat is sagacity. o0 Sagacity means to b
required in contending or showing the falsity of those who deny their cladmnarefuting their evidence. Thus,

being a mindless simpleton is inconceivable for them.

% Qurani asShu'ara26:107. This is with regard to what has been revealed from the revelation to me which
demands your obedience and comprises what has been condnaduyde to do and what is prohibited for you. This

verse proves that treacheih{yaang is impossible to the Messengers. Or it means that they are honest in what they
have delivered from Allah ta’ala. It is said that it means that they are dependibitegaird those things between

you, because they were known to be trustworthy and truthful before they were given prophethood; as Muhammad,
may Allah bless him and grant him peace was known among the Quraysh.
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He the Exalted has established the fact thay marry (yatazawwaj® by His words;
"For We hae made for them wives and descend#fits

He the Exalted has established the fact thay eat food(ya'akulu atta'am) and buy
and sell in the markets(yabi'una wa yashtarunady His words; They eat food and they go
through the market®*

It is necessary for the Messengers to @elifrom their Lord what was revealed to them; and the opposite is
inconceivable, which is concealing anything which they were ordered to deliver. The evidence based upon reason of
their delivering what Allah ta’ala ordered them to deliver to creatioreisttustworthiness.

8 Qurani al-Ahzaab33:39. This means those who deliever to those they were sent as Messengers, the Divine
revelations of Allah. This also establishes the Messen
that they do not fear anything besides Allah ta’ala. For it is Him that they fear in their deficiency in delivering to
those to whom they were sent as Messengers, the Divine Messages of Allah. This proves that cdsitreading (

the message is impossible to tMessengers.

% The evidence based upon reason regarding the rights of the Messengers of the permissibiligessemtaal

human qualities such as marriage and other than that is the fact that these things occurred for them. This means that
every nores®ntial human qualitywasfin bashriyya which does not lead to deficiency in their high rafda (

yu addi o6il a nag-xliyys) isfpermissibia foraha Propbets larid Messehgers: like eating, drinking,
traveling, sickness, marriage, buyiagd selling. This is a proof against the Jews and Christians who impute faults

and errors to the Prophets and Messengers. They claim that some of them committed adultery, drunkenness, incest,
murder, treachery and open acts of disobedience to the lawBabf Ahis is impossible for the Messengers and
Prophets, may Allah bless them and grant them peace.

% Quranar-Ra’'d 13:38; This means that Allah has given them children; and you Muhammad are just like them.
Ignorance of the social transactions required rfarriage and the raising of children is something far from the
Messengers lmause they were sent in order to deliver the messages regarding these rights. Subsequently it is
necessary for them to be like the people and to invite them to follow themdoriieet manner of social interaction.

It is said that this verse was revealed due to the fact that the Jews imputed faults to the Prophet, may Allah bless him
and grant him peace regarding his many wi swosnensardyi ng:

marriage. I f he were really a Prophet, then his proph
revealed the above verse, reminding them of Wehage af f ai
sent Messengers befoyeu and have given them wives and descendents whi ch means Al l ah ta’
human beings and given them the same human aspiratio

distinguished them with the Divine Revelatiohis well knovn with the Jews and Christians that Allah gave Dawud,

upon him be peace 100 women, and that Sulayman ibn Dawud had 1000 women: 700 of them were from matrimony
and 300 were concubines, asKallbi cited. And this was more than what Muhammad, may Allahssbkém and

grant him peace possessed, and it did not decrease anything from their prophethood or their station with Allah. Thus,
Allah refutes them by means of this verse and establishes by it thassential human qualities such as marrying

and havingdescendents (and other than this as what will follow) is permissible to @enProphet upon him be
blessings and peacecd?2 women as aZuhri informed us. They are the Mothers of the Believers. Among them
were his wivesSayyidatKhadija bint Khuwayld ibn Asad alAsadiyya, the mnother of all of his children except
Ibrahim; SayyidatSawda bint Zuma’ ibn Qays-adhamariyya;SayyidatA’isha bint asSideeq Abi Bakr aTaymiyya;
SayyidatUmm Salama Hind bint Abu Ummaya-Bllakhzumiyya; SayyidatHafsa bint Unar ibn alKhataab al
"Adiwiyya; SayyidatZaynab bint Jahsh ibn Ribal8ayyidat Jawwayriyya bint aHarith bin Abu Daraar al
Mustalagiyya; SayyidatUmm Habiba Ramla bint Abu Sufyan-dmmawiyya; SayyidatSafiyya bint Hayyi bin

Akhtab ibn Sa’iyaSayyidatMaymuna bint aHarith bin Hazn aHilaaliyya; SayyidatZzaynab bint Khuzayma ibn-al

Harith ibn Abdallah aHilaaliyya; and his concubine the mother of Ibrahim Mariya the Coptic, may Allah be pleased
with all of them. He, upon him be blessings and peacesbadn children. They were: Fatima-zZahra, Zaynab,
Rugayya, Umm Kulthum, &@asim, Abdullah, and Ibrahim. His descendents only remain 8ayyidatFatima, the

master of the woman of the world of her times, the woman who was a part of prophecy, anttipersipeice of the

Chosen One. She was the wife of the Lion of the Banu HashinRathiherof Allah, ImamAli ibn Abi Talib, may

Allah be pleased with both of them. Their children wémamal-Hassanjmamal-Hussayn, Muhsin, Umm Kulthum

and Zaynab, magllah be pleased with them and their descendents until the Day of Judgment.

®1 Quran al-Furgaan 25:7. This verse proves that entering the market places is permissible in order to conduct
business and seek oneds | i vegkriofiAbab, dpon hintbe peace usedltd entdér the wn t
market places in order to fulfill his needs; as well as to remind people of the commands of Allah and to invite them to
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The After-Life (sam'iyaa}:
Allah the Exalted has establishétk existence of Angel¢mala‘ikg®® by His words; All
praises are due to Allah who originated the Heavens and the Earth and made the Angels into
messengers, the possessors of wifis
He the Exakd has establishdtle existence of death at its appointed timémawt bi't
ajli)® by His words; When their appointed time comes, then they cannot postpone it nor push
it forward."®®

Him. He would present himself to the diverse tribes in the market places in oideitéahem to the Truth. In this

verse and in the verses mentioned prior to it is evidence regarding the rights of the Messengers, upon them be
blessings and peace, of the permissibility for everyessentual human quality which does not lead to defigién

their rank and station. Thus, eating, drinking, and human transactions are permissible to them; just as being content,
angry, modest, and fearful is also permissible to them. This also includes the permissibility of falling ill with a
sickness whictdoes not incapacitate them from delivering the Divine Message. All of these human qualities were
witnessed by those present with them. Those who were not present received the news of this from continuous
unbroken chains of transmission.

2 The etymologicar oot of this term is from the word 6hearingd
Messengers regarding the Hereafter, regarding death and what comes after it.

%t is obligatory for every responsible person to have belief in the Angels. This reanisely should believe that
everything out of necessity in the knowledge of Allah regarding the Angels is true and firmly established. This belief
includes that the Angels exist, are noble, and are of a subtle spiritual substance. They were creégétl fiachdio

not disobey Allah in what He has commanded, rather they do exactly what they are ordered to do. They are able to
transform their shapes into diverse excellent forms. They are not intrinsically described as male or female and they do
not internarry, eat, drink, or sleep. The Angels are divided into a multitude of diverse types. Some of them are the
holders of the Throne of Allah ta’ala, likeka d wa y dDaabddd ealy, 8 a 6 £ £ h yAd & emmlKaankaglaa b e e |
Samk ay,®&a&enalyaadZanp ly a a Sane bf the Angels carry the revelation, libreel Some of them
transcribe and record, likRageeband Ateed Some of the Angels are responsible for retrieving the spirits, like the
Angel of death, Az r a @otne & them are responsible fiaily sustenance, provision, the rains and the oceans,

like Mi k a aSomeof the Angels are responsible for ParadiseRilevaan Some of them are responsible for the

Fire, like Maalik. Some of the Angels are responsible for the questioning in theegrlikeMunkar and Nakeer

Some of them are responsible for the Guarded Tablet as well as blowing in the Trumpet to announce the Last Day,
like Israafeel And some of them are responsible for protection, like the Angels that descend during the day and
night. Some of them are responsible for the preservation of books, paper and documeNitsytiledaruusand Its

troops, such akKaykatiju Some of them are responsible for the sending of blessings upon the Prophet, may Allah
bless him and grant him pea@nd ot her t han t hes e nofoneoknmows thegforctscobAll@dh Angel

except Him 6

® Quran Faatir 35 : 1 . I n Alipraises aaeyduentg Allah&he Originator of the Heavens and the &arth
60riginatord means Qisé&antthe worcal-fitt isd oe ti ygymmlbéo qainada 6 froaoanat i on 6
di d not ke aatr ovtheaHeavens and the Edith was unti | some Bedouin Arabs
me, and one of tAhadatartuhadi,d (tlo ay megningnbyrtha ldgdm the one who initiated it.

The etymological root of thal-fatr 6 or i gi n, me a ncamet wsingmout ikdextfihger arsl the thumb.

What Allah ta’ala meant by mentioning the heavens and the earth, is the entire cosmass®. Urhis indicates that

the One who is able to originate things ahdsnmadeithes t he

Angels into messengérs means Hi s nlibreed Minlg & smfedisandctieAngekof death, upon all
of them be bl essi ngthe possessons efavofgs. nieiasn ss atyhiengawnéer s of  wi

iSome of them have two wings, while some have three, a
the heavens to earth and ascend leams of them from the earth to the heavens. And their journey to and fro is like
one moment . Thus, Al'lah ta ala has made them into mess

messengers t o-Stalde RBradpmhetisT.h®e ydf rme rmayd eo rmepwsreinglement t o
above ver sHeincreases in thelocgesatipthafiis in the wings of the Angelss He wills 6

% This means that it is obligatory to believe that all humans and the remainder of animals and sergirihbjinn

and Angels do not die except after the completion of their appointed time, which Allah ta’ala has decreed for them,
whether they die naturally or if they are killed by some secondary causative factor.

® QuranAl-'Araaf- 7:34..Hi s s aMhénrhgir appdinted time conles means the time that i
Al'l ah "~ azza wa thgnahkyl cannot postpone sha Mddn g . mefans t hey cannot post
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He the Exalted has established that the believers will be supported ither questioning
of the grave(su'aal atgabn®’ by His words; Allah will support those who believe with a well
established pronouncemefit

He the Exalted has establishig& punishment of the grave(’adhaab 'fgabn®® by His
words; 'When you see thenjust in the hardships of death and the Angels with outspread hands
(saying):Come out of the punishment if you t#@his Day is the reward of disgraté®

He the Exalted has establishiée blessing of the gravgna’imb-fabr) by His words;
"Then if heis from among those who are brought near, then for him will be refreshments and
sweet smells and Gardens of ease. And if he be from among the Companions of-trendght

thenPeace for the Companions of the righiand""*

hour , nor |l ess than that. H asrthe namé wesed toecomprehersively dedcribeshe s p e ¢ |
|l east amount of ti me. I n the verse it is i nnotphshitaccusat
forwardo |, is a proof that what i s ki ITheeapgpoirted time ofrdéath isthe Ki | | «

moment of death, just as the appointed time of the Day of Requital means the time of Its commencemnet. Thus
everything that has been given time has also been given an appointed time. The appointed time of a human is the
moment that Allah knows that life will cease in him, without doubt. It is the time from which it is impossible for death

to be postponed.

%7t is obligatory to believe that the initial place that the deceased arrives at after death is the questionitvgoby the
Angels in the grave. This means that Allah ta'ala returns his spirit, his hearing, and his sight. The two Angels then
question him about his Lord, his religion and his Prophet. The deceased is thereafter blessed or punished based upon
the excellenceroveakness of his answer.

8 Quran Ibraheem 7 : 3 4.  HAllah will suppornhtigose wfio believe with a well established pronouncement in
this world , means in the grave because death occurs in th
resure ct ed. HandthesHengadfterg: méans dur i n¢Vaawhr@ naRated &tiee autharityof A
akFBar ad who sai d: i Wh a't i s meant by o6this worlddé is th

questioning during the Day of Judg nt . 0
% Those who are blessed and punished in the grave according to the belief of the PeoBeimfiahee affected in
their bodies and the spirit jointly.

0 Quran Al-An‘aam 6 : 93. | And Whers yous saey thosegwho Have been unjust inattiships of

deattb, the hardships of death means frdé¢he Angelsevithiotitgpreamf t he
hand® , b a s e-HassarpanchaBuhdak means their hands are outspread with punishment and striking mallets
ofiron.Oritmeans their hands are outspread in order to seiz

order to strike, because the Angels strike their faces and bcks. s Lgnmewig of thé punishment if you tad ,

means take yourselves out from thenjghment if you are able to do so. This is a form of mockery. It is said that it

means: Come forcefully out of the body, because the spirit of the believer is eager to come out in order to meet with

its Lord, while the spirit of the disbeliever strugglesnd f i ght s severely ndhisDayys come o

the reward of disgrade 6 , h e r bawn(disgrace) @amthdwaan(shame) have the same meaning.

™ Quran Al-Waaqi*a56:889 . | n HiTken & ke ysifrorrgamong those who are brougtgra, t hese ar e
Foremost §ssaabiquun . Hi s thenafgrihim guill befirefreshmerdts according to ittbn Aba
means: AJoy from-Hakias® wai lddodillti fi eDutkthA akp israiitd: o fil mer sy
relaxa i on and ent efAtbaisrsmearbtn. 0 At Aduddi d: AThe ref Heshment

s ay i andysweefismells, actually means the hearing and Gallensofspeech

eas® , means a tParddisawith lts hitlderr refugénig waiting for him when he is resurrddiedaying:

fAnd if he bé , means t hei pfomanoong the Campahions ef the rigtand, then "Peace(safety)

for the Companions of therighand ¢ T h i s theg &ilhosly exgeréence that which has in it safety, for they

will be made safe from the punishment of Allah. It is said that it means: You will be safe O servants from the things

you dislike, for verily you are among the Companions of thetigimd. he str engt hening partic
verse is omitted. It is said that it means: That he will be brought back to life with peace as a form of honoring him. In

this respect the term peace or safety has three aspects. The first being the safetyeaslatgiaad during the seizing

of his spirit in this world, for the Angel of Death will give him the greetings of peace -Bsifzahk said. Ibn Mas ud

said: AWhen the Angel of Death comes in ordsesyouthee sei ze
greetings of peaceb6.d The second being the sMuhkarty and
and Nakeerwill both give him the greeting of peace. The third being the safety and peace obtained during the
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He the Exalted has establishéne Resurrection (al-ba‘ath’® by His words; And that
the Hour is approaching, there is no doubt in it; and that Allah will resurrect those who are in
the graves
He the Exalted has establishéte Gathering (al-hash)’® by His words; We will
definitely round them up all together, and We will not abandon one of'tilem
He has establishetie giving of Books(ita'a 'l-kutub’® by His words; And as for him
who will be given his book in his righeind"; regarding the believets * And as for him who
will be given his book inhisleftand 6 ; regardi ny the disbelievers
He the Exalted has establishiéé weighing of actions(wazn '+*amaa)’® by His words
"We will establishtte Scalesvith equity for the Day of Standirig’

resurrection on the Baof Judgment, the Angels will give him the greetings of peace before he reaches the place of
Standing.

2 This means when Allah ta ala brings the deceased back to life, so that each of them can encounter the recompense

of blessing or punishment that He haetreed for him.

3 Quran Al-Pilgrimage 2 2 : 7 . H i And taatlyei Houy is apfiroaching, there is no doubtdén,it means t hat
Allah ta’ala has brought an Hour into existence #tirite creation, in which the whole entire cosmos will be
disruptedandin hi nged, where the ver y andttha Almvsl resurréct thoseavhoiaseh . Hi s
inthegravee, means that Allah ta ala will resurrect the bod
of fish, and from the gist of bied Then He will gather them to Himself in a single Day whose measurement from

what humans measure will be fiftiousand years. This is because His power and decree over everything is the same.

So once the one witnessing this momentous Event sees Hisatemiipower to bring some of the dead back to life,

then this will necessitate him also realizing that He has the ability to revive everything in order to distinguish between
those who were obedient, and disobedient, and those who were true and false.

™ This means the Day that mankind will be mobilized in one place for the Reckoning, where all creation will be
assembled. On this Day their actions will be reckoned and weighed on the Scales and each person will know his final

destiny.
" Quran Al-Kahf18:47.Hi s s aMeiwill definitefy round them up all togetler means bel i evers
disbelievers, We will gather them to the Stopping Platenawqi) . Hi s arsl &g wilhrpt: abafidon a single

one of them , as it has Sakcehmeane!l afidad!l ah whil gather the fir
mankind into one elevated ground. They will be arranged in ranks and will listen to the Caller with their eyes down
cast .o

"® This means the books in which the Angels record everything the selidaint this world, from his beliefs, his

words and his deeds. However, the Prophets, the Angels and those who will enter Paradise without any reckoning will

not be given books because on that Day they will not be reckoned.

" Quranal-Inshigaaq 69:19. Hiss a y i Ang as fofihim who will be given hisbégok means the one wh
given his book ofinhiseighthando ,I| ni sHis praggdfngand evi dence for

asrelatedbyarha | abi : AThe f i rinshis rightdhand feom thisimreamwill beiUsnar o & k
Khat aab, and he wil/l have beams radiating from him |ik
And it wild.l be said in answer: 6 Far freadyroondubtedd himarak ! Far

solemn procession to Paradise!

®Quran Al-Haaga 6 9: 25. The me aAnd asdor loni wheiwilsbe giverr his ook ifi his-Fehdd ;

means that those who will be given their book of deeds in their left hands.

" This meas that the actions of everyone who is reckoned will then be weighed until the one who has no good deeds
will become saddened in the presence of all to see. By means of the, 8datesa’ala will manifest His Divine

Justice in punishment and His Divifardon for sins. It is said that no one knows the true reality of the Scales,

except Allah ta ala. What is meant by the scales is tt
means that the pages of theltservasaibd Babait onhbewbthl bei !
recorded all the actions of the entire creation. Mujaal
He also said along with dduhaakandalh ™ ami sh: A The Scalse Damnwd nteheg uSdalces amale

8 Quranal-Anbiyaa2 1 : 4 7 . Hi We vdlleestablistythe Séalks means the scales of just
these words is that the Scales this Day will be true and will include the questidriireg Messengers antose to

whom they wer e swithheguite #1j smevamslst had® t he Scales wildl be
one of the attributes of the Scales. The reason that the plural is utilized in this verse is because it will be according to
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He the Exalted has estahiedthe Bridge (as-siraat)®* by His words;"So usher them to
the bridge of Hell'®

He the Exalted has establishéte Fire (annaan® by His words; Verily We have
prepared the Fire for the unjust*

what isjust, contentment and examination from Allah ta'ala. Or it means that there will be equity between them in

truth in the weighing of their good and bad deeds. Thus, he whose good deeds are preponderate over his bad deeds,
his scales will be heavy. Itisforhi s reason that we say: O6Hi s good deeds
bad deeds are preponderate over his good deeds, his scales will be light and his destiny will be Hell. It is for this
reason that we say: OHideedwgi b défmthaDaywdfpandiyeumeans Doodt
People of the Day of Standing. It has been relatetheauthorityof Samra ibn Fatik ahsadi, who was among the
Companions of the Messenger of Allah, may Allah bless him peace who stié aumthority of the Prophet, may

Al'lah Dbless him and grant him peace, who sai d: AThe S
humiliate some people. The heart of the son of Adam lies between the Two Fingers of the Fingers of the All

Compassio at e . I f He |ikes He can cause it to go astray an
fiThe Scales on that Day willbeexacd |t has theaethorityod | Hueldhagh a who sai d: AT
the Scales on the Day of Standj wi | | be Jibril, upon him be peace. Al
actionsdé; and he will restore the rights of the victi me
go to those who commited injustice against thé® a result a man will come to Allah with bad deeds equal to a

mountain. I't i s for t WhesScateeon that Day wihteexacAd |l ah ta  ala says:

8 This means the Extensive Bridge placed over the Hell Fires, over which will pass theHistanity and the last

of them, each in accordance with his own actions. Some of them will cross it in the blinking of an eye. Some of them

will cross it like the flash of lightning. Some of them will cross it like a gale wind. Some of them will ciikgsat

swift stallion. Some will walk hastily over it. Some will crawl across it on all fours. Some will creep across it on their
bellies, while some will fall over from it into the Fire. Upon the Bridge will be Heavenly Dogs, no one knows their
numbers egept Allah, that will seize some of the people.

8 QuranasSafaat 37 : 2 3. Sdusher thanytd tmedridgefofeell means make them journ
is said that thdaheen{Hell) referred to in this verse is the fourth gate of the Gatétebf

8 This means the Abode of Divine Punishment, which Allah ta'ala has prepared for the disbelievers and the
disobedient. It has seven Gates, each one represents a specific division in the Hell. The punishments in Hell are
different varieties and divisits. The Hell Fires exist now and will remain, never to be extinguished. The disbelievers

and the hypocrites will be in it forever. However those who die believing in the Divine Unity will not remain in the

Fire forever, even if they committed major sins.

% Quran Al-Kahf  18: 29. MeilysWeshavgprepagéd, imeans We have theFetfomged an
theunjust © This means for the rebellious disbelievers
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He has established tHeuntain called al-Kawtha® by His words "Verily We have
given you aKawthar"®

% |t is obligatory to believe that every Messenger has his own Ronghom those who wer obedient from his
ummawill be gathered. It is also obligatory to believe that the Pond of the Prophet, may Allah bless him and grant
him peace is the largest and the greatest of them and its nah&asithar. As some of the scholars have said
subsumedinder the issue of the Basin of the Prophet, may Allah bless him and grant him peace, is the issue of the
Intercessionds-Shafa’a}; which is the intercession of the Messenger, the Prophets, the martyrs, the callers to prayer
and the believers. Thmadld h aflthe People of Truth is that the intercession for those who unify Allah from among

the communities of the Prophets but who have been disobedient sinners is true and real. These amglthevihe

attain the intercession from the Angels, the Petphthe martyrs and the righteous basedHi s  w Fertthss; f
your Lord will raise you up to the station of Mahmud | t has b-@ienidhi onghk authoeitd of Aby a t

Hurayra that the Messenger of Allah, may Allah bless him and grant himpeasewa s k e d a b ®erlapsHi s wor

your Lord will raise you up to the station of Mahndbud and he sai d: Alt is tAnd interc
your Lord will soon give to you and you will be pleasingtoHin | bn | shaaq sacedsintfisThi s 6c¢
world and the o6pleasured is the reward in the Hereafte

by asSadi. It is said that it is the Intercession on behalf of all of the believers. It has been related by Alaimay Al
be pleased with him that the Messenger of All ah, may Al

to intercede on behalf of mMymma so much so until Allats u b 6 h awinlalhusay t o me: 0Are y
Muhammad?d And olr dwi Ill asnay:0 nd @ nltNoone will give intgrcessiorsexcep ford s ; A
him whom Allah is pleased with0 The si nf ul persons are notTheshwithe whom

whom Allah is content for the Intercession are those who uridhA

% Quranal-Kawthar108:1. The Arabs name anything that is plentiful and bountiful in number, measurement and
significancekawthar( 6 abundance). The people of interpolation diff
Kawthar, which was gren to the Prophet, may Allah bless him and grant him peace: [1] it is a river in Paradise as
related by afTirmidhi on the authority of Ibn Umar who said that the Messenger of Allah, may Allah bless him and
grant hi m p e&Kawthariss aiverdinPardidiBehits boundaries are made of gold. Its course flows upon

pearls and rubies. Its sand is more fragrant than musk.
is the Pond of the Prophet, may Allah bless him and grant him pédbe place of Standing. "Ata said that the
Prophet, may Allah bless him and grant him peace said as relatecaltbelo f Mu s | i m: AAre you aw

theKawthari s 7?0 We sai d: AAl'l ah and His Messengehasfhepaoed best .
for me in which iKawtharof¢che Prgpbet ohay dllaH b8$s hifh bnel grant him peace is a Book.

This was narrated by "Akrama. [4] It is tReu r GeadHassan narrated. [5] It &l-Islam, as alMughira narrated.

[6] Itis the ease of th® u r @rad the uncomplicated nature of 8teri'a as alHassan ibn aFadl narrated. [7] It is

the multitude of his Companions, kiknmaand hi s facti on, as Abu Bakr ibn " 1ly
[8] It is the abundant narred traditions from him, as ibn Kaysaan narrated. [9] It is the raising and exalting of his
remembrance, as-8Maawardi narrated. [10] It is the Light that is in his heapon him be peace that guides to Allah

and cuts people off from other than Hifhl] It is his intercession, upon him be blessings and peace. [12] It is the
miracles of the Lord, by which he gui-thakbi tatrages. pl8Jlop |l e w
Hal aal i bn Yasaaf said: 't | smmalcheire tilske nMde Ased ntgye re xafe p
learning jurisprudence in the religion. [15] It is the five prayers. And [16] it is magnitude in affairs, as Ibn Ishaaq
narrated. However, the soundest of these opinions are the first and second opinon begausesttablished in the

narrations from the Prophet, may Allah bless him and grant him peace regarditayinar. As for those who say

that the Basin of the Prophet, may Allah bless him and grant him peace is his Interdegsion, ~ At i ya sai d:
who uphold that the scholars and the righteous will intercede, it will be for those who did not reach the Hell Fires,

and is ensnared between the two places. Or they are those who reached the Hell Fires, but will have some good deeds.
The Prophets will inteede on behalf of those who entered the Hell Fires from among the disobedient of their
respective communities, who had been given signs but who failed to draw near to Allah and who had little knowledge

of Allah except their common belief in Him. Then thkerciful of the merciful ones will continue to intercede on

behalf of those who were completely drowned in errors and sins, from those who did not receive the intercession of

the Prophets. As for the intercession of Muhammad, may Allah bless him antigrgsgace, which will precede the
reckoning this QadiAeuFddulsi vleyaado shaiind:0 AThe intercessi ons
him and grant him peace on the Day of Judgment are five intercessions: [1] the Universal Intercestien; [2]

entering people into Paradise without any reckoning; [3] regarding a people who unified Allah frommirgswho

deserved the Fire because of their sins, but our Prophet, may Allah bless him and grant him peace will intercede on
their behalf. For whamever Allah wills, he will intercede on their behalf and they will enter Paradise. [4] These are
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He has establishetthe Garden of Paradise(al-janng®’ by His words; And they have
been rewarded gardens and silk for their patietf€e

He has establishettie Vision of the Lord by the believers in he Hereafte® by His
words; "Their faces on that Day will be gazing on their L6

These are the foundations of théeen its divine {laahiya); its prophetic fabawiyg;
and its traditional§am’iyd. Allah has established all of them in the Migfgyréan.®* Whatever

those who will enter the Hell Fires from among the sinners, and will be brought out of it through the Intercession of

our Prophet, may Allah bless him and dgraim peace, and by the other Prophets, the Angels and their brothers
among the believers. [5] The additional rank in Paradise for some of its people and their being elevated in Paradise
due to his Intercession. o

8 This means the Abode of Divine Reward dttdrnal Blessings, which Allah ta’alasprepared for the believers i

the Paradissuch aghe LargeEyed Pure Virgins, the eternal youth, the meat of birds as desired, rivers of sweet
water, pure honey, and milk, whose taste never alters, wine whictidight to those that drink it, and in It is what

no eye has seen, nor ear heard, nor which has crossed the mind of mankind. Its goestgairatgeclining upon

couches facing one another. Allah ta'ala will remove every hatred from their heérteayntruly love each other
joyfully. Their greetings to one another wild/l be O6Peac:
be eternal. The Paradise has eight Gates and is divided into different sections and ranks. The rhighkssihe

Paradise ofirdaws Its people will never taste of death nor will extermination ever approach them. The Paradise

exist now in a Place that only Allah ta’ala knows.

8 Quran Al-lnsaan 7 6 : 12 . Hhdstheyhave beemrewaried gardens silld, means t hat they
Paradise and will be dressed in silk. It is named silk in this world as well as the Hereafter and they will have whatever
Allah ta’ala wills from His bounties. Men who dress in silk in this world will not wear itérHéereafter. Allah ta ala

all ows them to dress this way in Paradise as a recompert
I i f e. Hifeswhatdhey werg patieit, means t heir péntamad-Quret wlylameamsit d p oiv e 1
their patience during fasting.o6 ~Atad said: dlt is thei
solemn oath.o It is said that it means their patience |
whatHe has prohibited. It has been related by Ibn Umar that the Messenger of Allah, may Allah bless him and grant

him peace was asked about patience and he said: APat i

conditions, which is foremosThen there is patience when performing the obligations. Then there is patience in
avoiding the prohibitions of All ah. And then there is
% The People of th&unnaare in unanimous agreement that the Vision of Allah ta alening those things which

are possible. This is based upon reason, made obligatory through textual evidence, and will happen in deeds for the
believers in the Hereafter, excluding the disbelievers. It will occur withoutrtess nor limitation. For Allah tala

will be seen, not in a place, a direction, without huegs of encounter, without connection or eradiation, or through

the establishment of distance between the one observing and the One being ol83dviyedord count us among

those who will enjoy ta Vision of Your Essence and answer my supplications by the ra8kefuUthman Dan

Fuduyed, may All ah be merciful to him.

% Quran Al-Qiyaama75:222 3. Hi sThsirdagds pgthat Dy, means on t he Day of Jud
fwill be gazingon their Lordd, means t hey wil |l be | ookinmamgazeneot,t hraé and or
it owi || be an excellent and beaut i f ul Naddarawafhafsldaauni on of
(So and sobds face wglosvs vathmexcelentd due tavsomenblessing Likevase, dllah makes a
personbés face amazing, when He mani fests excellence to

°1 This statement is conclusive proof tiBttiehuUthman ibn Fuduye" constructed his doctrine of beliefs upon the
Book and theSuma after he had attained the station of independent judgment and reformation. Although in the
beginning of his affair from 1187 until 1204 A.H. (171290 C.E.), theShehuattributed himself to the doctrine of

the Ash ariyyaas it is clearly indicated ihis many compositions composed during this period; yet from 1204 until

his demise in 1231A.H. (1790817 C.E.), he clearly transcended any formal association with any of the theological
schools and based his beliedgjéeda upon the verses of the InfallédQ u r G@radrthe authentic prophetic traditions

of theSunna This text, as well as hid md aUlaing S a w-dJitairhg Mi r-autlab, | h y-3uénaT a r w eUeima |

and others composed during the later period of his reform movement and the establishmantioktstereignty

gives conclusive proof of his trancedence beyond the limitations of the theological schools; as he will indicate in this
text.
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we did not mentionin it, realize that it is subsumed elsewhere in the 88dk.is obligatory
(yajibu) upon every responsible personukallaj®® to believe in it as it came to us.

Abd'l -Wahaab asSha'raani said in hisadDurari 'FManthui fi Bayaan Zubad -'l
“Uluum ‘FMashhura "All of these foundations are well known and established with every
Muslim whose resides among the People of Islam, even if they can not discuss it as clearly as the
scholastic theologians."

He also saidin his al-Qawa'id tKhashfiyya 'tMuudiha |i Ma ni aiSifaat 'tUluuhiyya **
"How is it possible for someone to seek proof for the soundness of these meanings by his reason
for what has been obligatory from the believerby means of intellectual proofs after the
definitive proofs have been established from the Quran an8utivea | am amazed in this time
when gnosis of Allah is sought after by means of proof and how those who do not study these
proofs is even called disbeliever. What was his state before hedstiheise proofs? Was he
Muslim or not? Did he pray and fast or not? Was he firmly established on the oneness of
Allah ta'ala in His kingdom and that Muhammad is the Messenger of Allah or not? For if he
believed in all the above, then his state is tifahe common believer. He should be left alone
with what he has fronmaanin accordance with his natural dispositiditrg). But if he did
not believe in these matters except after studying the teachings of the scholastic theologians, then
we seek rafge with Allah from that school of thought because this-edigcation leads to
someone leaving sourmthaan"*®

He also saidin hisal-Qawa'id 'tKashfiyya "Realize O brother! that the scholars of Islam
have not composed the books of scholastic theoldy (I-kalaarm) in order to establish in
themselves or others knowledge of Allah ta'ala. They have only composed it as a deterrent
against the opponents of tHeenwho are the philosophers and e tazila®® So the scholars,
may Allah be pleased with the only sought to establish definitive proofs against them in order
to return them to the beliefst{gaad) of what is obligatory fromimaanin accordance with what
the Messengs came with from their Lord.He then said,'Realize that whoever desires to

%2 This means that it is subsumed in this book in another place; or it means that it is subsumed in thepsame cha

but in another verse that is cited.

% The mukallaf (responsible person) is every male and female who has reached maturity. Maturity for the male is
when there is sperm, pubic hair, facial hair or he reaches the age of eighteen. Maturity for thasfevhah her

monthly period begins.

% The full name of the text ial-Qawa'id alKashfiyya aiMuwadiha Li Ma'ana aSifaat alllaahiyya of Shaykh

A b dWdhaab assha'rani in whichbased upon the Path of the Peopl&@asawwufhe answers the narrateduss

regarding those who disbelieve in the science of scholastic theology. He completed it in the year 991 A H..

%t is apparent from these words tigitehwt hman i bn F u d u ynmhapirstherdectrite ofbeliéfstisy y  (
built upon the verses of élQuran and the prophetic traditions of tf&inna and not upon intellectual proofs and
theological speculation. He said in fisar welUenm& | A Real i ze that some people ha
tawheedbeyond the reach of the rest of humanity to theer@ of driving them away from it. However, there is

nothing greater in rank than the sciencéasfheedand there is nothing nearer in ease to it. Allah ta’ala was content

to make its attainment easy and with regard to facility drew it close to Histeride further commanded them to
adhere to the study of this science WaorshipAllghrandndo notd i a l j u
associate any deity besides Hindh For t he s ci eattandeedis simply that youwe do at assate (

any partners with Allah and that you know that there is neither a creator besides Him nor anything to be worshipped
besides Him. Some of the scholars have said that this science is a sea withouttzabindaa 6aahel lahy however

by saying thisthey have turned people away from it. On the contrary, the scientzavbéedis actually a sweet

stream that we are able to simply wade in; but what has made it so immense has been the increased confusions
invented by apostates. o

% The Mutazilawere a heetical group which emerged in 96 A.H. (748 C.E.) influenced by Hellenistic philosophy

and advanced the view of free will and the creation ofthed r a n
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protect his beliefs from deviation, corruption, ahd skepticism of errors should take his beliefs
from the MightyQuréan - for the whole oft is unbroken, infallible and definitiv¥.

Al | ah t aWeahhve nos amitted:anythiing fromthe Bogk | t i s $hehuUthmanibis Fudugea s o n

said in hisK i t -ddmdthat the proofs of th® u r @re sasier to comprehend than theological proofs. He also said

in his Bayaan Ruju” AsShaykh asSunusi "An aff a s hd e e dTagleddl B "Adgra’id afawheed AThe
discernment which is olglatory upon every responsible person is the discernment which causes tranquility to
emanate in the heart. o | say: t hat gnosis of Al'l ah wl
knowledge which results from mere mental reflection, becaliak ta'ala has not made tigeu r @except as Good

News for you and in order to bring tranquility to your hear® HshehuJthman ibn Fuduye™ was able to unravel

the problematic issues of theology by simply returning us to what Allah ta'ala saysHibwmelf in His Mighty

Book. TheShehual so said in the same text after a little: i Re
knowledge of the method of discernment developed by the scholastic theologians through their formulations and
arrangemets of rational proofs; or by refuting their conceivable uncertainties. Nor is it conditioned by having the
capacity to comprehend and utilize the expressed prece
of the scholastic theologiansmoprise ideas which are obscure, doubtful and dubious. However, in what Allah ta'ala
says there i s n dhisisa Bookin vehicmthese is nddeubtaGuilance dor those who are fearfully

aware. Those who believe in the Unseén | n kannmarnatiot thedMight® u r Gstablishes that It came with

an Infallible Messenger, who brought It as a proof of his trusthfulness. This is the Inf@llible fsa how can we

not take our beliefs from ItPhe Shehualso said in hiBayaan Ruju™ fi & i reo doubt that discernment attained in

this manner is not difficult for the majority, if not all of thémma before the appearance of the End of Time in

whi ch knowl edge wi |l be taken away. 06 Thus, ecginmoh t he e
people and the elite do not require rational proofs or the theories of scholastic theology; since there has appeared the
Definitive Proof ¢her@isiro doultin ¢ fromAhle Loadtof the avgrids: Or do they say that he
inventedIt? Rather It is the Truth from your Lord, so that you may warn a people whom no warner before you has

come, so that they may be guidebheShehuwalso said in hi@ayaan Ruju™ A The comprehension of
not conditioned by the ability to ratally formulate the proofs which the scholars have developed, nor to refute its

conceivable uncertainties. Likewise it is not conditio
function of scholars firmly established in knowledge. Itmpoehension constitutes a collective obligation, such that
when schol ars of any region accomplish it, it then rem

For (in spite of its nobility) the majority of the people are not in needchblastic theology or its technical
terminologies. On the contrary, only one person in a land will suffice in mastering this science, much like a medical
doctor, an engineer or and astronomer. However, the scholarly jurist whe tm@¥oundations of thesligion and

its branches is not like that. All the people are in need of him and require many like him from the scholars of the
shari’aand theSunna All praises are due to Allah that this is what indu&ghuUthman ibn Fuduye™ to compose

this text. TheU md aMuéalabideeris sufficient and indespensible for us because it contains every issue which Allah

will question us about regarding what has been made incumbent upon us from the religious responshslities.
Shehyalso said in hiBayaan RuyAi The beginner should beware of wasting
religion from the books which are replete with the the
believes that th@ u r dsahe Decisive Speech of Allah, thée should take his doctrine of beliefs from It without

l eaning towards faulty doulsta MightyBook, which falsehomd carmat apprdabhi s i s
from before It or from behind It, It is a Revelation from the Wise and PraiseyoéthHere ends what he said and

with its ending | end the commentary upon what$hehy may Allah be merciful said regarding the Foundations of

the religion, a n dOuSLord give sus goadd s$n thigilife and dobd irathe. Next Life ané sev

from the Punishment of the Fired
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The Science of the Outward Branch of thé®een(‘ilm 'l -furu” at-thaahira)®
Pure Water®®

% This means the science of jurisprudence or the science sh#réa which is the knowledge connected to the

outward legal rulings which are obligatory for every responsible person to learn and acthgp8helu, said in his

U md a Ulama AAs for t he al-islamvand tHe stience mitidh authtentidatgdslam it is the

science of thsharia 0 The et ymol ogisha@dc ormest fafo mhaiaddet meoarinds & o o bt

water usinghe mouth. Thus, the meaningsifariai n t he | anguage of the Arabs: 06i s
the watering place for those who desire to drink and the course which the people take to it in order to get a drink from
it and take water. Subsequignits meaning in the religion is danamal-L ay t h sai d: Alt is the |

inclines in the direction of the water. By this it is nansbari a that which Allah has enacted for his servants from

fasting, prayer, pilgrimage, marriage andeoth t han t hi s from t he oulbraméhisdtheact s. 0
spring well of Dvine realities because the secretshafshari’a cannot be manifested except with the establishment

of its outward principles. Thus, the outward branch is theslémuthe manifestation of the inward and its sciences; as

I will clarify, Allah willing. In this sectionthe Shehunay Allah be merciful to him only cited the verses of the Mighty

Book and the prophetic traditions of tBennain order to cleary establi that the methodology of his jurisprudence

during the final period of his affair was established upon the Book an&uhaa However, Iwill cite in the

commentary whahe said during the beginning of his affair from the jurisprudence of the Malikiglhas what the

remainder of thémamsof the madhaahibsaid regarding these legal issues; so that the student may understand that

the differences among tHeamsis a mercy, that all of their teacgings are correct, that their adherents will reach
Paradse by means of them, and that they are paths to Allah ta’ala and His gnosis; as | mentioned previously. Thus,

the science of the outward branch which comprise the obligations are an immense affair, to the point where it is
considered a third of knowledgand as it has been narrated by some to be half of knowledgarsdjutni related
ontheauthority of Abu Hurayra, may Allah be pleased with him that the Prophet, may Allah bless him and grant him
peace said: ALear n t he odpleifoy ety itoshalf ofkmowledgeelisctie firstkthimgn t ot
that will be forgotten and it is the first that will be removed fromumgma @& the commentary | have cited the
interpolation of theQuranic verses from Erudite authority of the Land of fBkcks Abdullahi ibn Fuduye, may

Al'l ah be me DiydtT ald wend ledaiding the prophetic traditions | have cited the different opinions

of the mujtahid Imamsas well as the methodology established byS3hehuin his_ U md-Baydah "Umda 6 |

“Ulama S a waUmihd Mi r dulldband others; and by the Erudite authority of the Land of the Blacks Abdullahi

ibn Fuduye, may Allah be merciful to him™ mainly from ldssi y a "~ tDeanu heeddone this in order to

establish thelama atand othes upon the methodology &hehuUthman ibn Fuduye’ in his jurisprudence, which

was the Book, th8unnathe differences of the folimamsand the teachings of the Maliki scholars.

% Realize that water is originally pure because it is the primordial setlié itself. It is intrinsically an outward
manifestation of the spirit because it is in its essence the means by which primord&ptisgided to all. Allah

t a  al aWeshavg made éverything living from Water Thu s, wat er lifesin dl thangs.f oundat
Outwardly life within things exist because of the existence of water within them, while inwardly they exist because of

the existence of spirit with in them. It is for this reason that the scholars divide water into two types: sdsithéal d

water which has the highest degree of purity and purification, which is rain water. The other division of water is that
which has not attained the level of palliation of the first, which is well water, springs and rivers due to the fact that

this water flows from between rocks and is instrinsically commingled thighnature of the locale from which it

springs or upon which it flows. This water varies in its taste; where some is sweet and pleasant, some salty and bitter,
and some sour. While rainater has one state it is water which is wholesome, salubrious, unadulterated, savory, cool

and fresh to the one who drinks it. It is intrinsically pure and it purifies. In the inward, pure water is an indication of

the Light of Muhammad which is the origiri everything, as the Messenger of Allah, may Allah blessdnichgrant

him peace indicated hen Jabir asked him about the first thing whi
of your Prophet, O Jabir that He created. He then created ewedything from it, after which everything was
created. o0 Thus, rain water is a physical ma ninitselfst at i on
and purifies other than itselénd Allah ta’ala hows best. Thé&rudite authority of the Lred of the BlacksShaykh

Abdullahi ibn Fuduye, may Allah be merciful to himaid in hisDi_y a " tDeenu nfbTdhe degrees of p
are four: the first is the purification of the outward from impurities and unclean things; the second is purification o

the limbs from misdemeanors; the third is purification of the heart from blameworthy character; and the fourth is
purification of the secret from everything othean than /
takethe place ofit to purify i t . He also said after a little: AEach ti
should, if you are able, remember to purify your limbs from sins, purify your heart from despicable traits, and purify

the secret from other than Allah. Therification of impurities is by means of ablution, ritual bath and striking pure
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Allah ta ala says,And We have sent down pure water from the heaV&hs

earth. o0 Some of the People of Allah say that puri ficat
impurity, uncleaness and unclean things; purificatiothefbodily limbs from disobedience and heretical innovation,

the purification of the soul frordespicableand blameworthy character; purification of the intellect friowhecent

thoughts and doubt; dnpurification of the secret from seeing otliean Allah Each of these purifications are
accomplished by means of the Light of Muhammad inwardly and outwardly by means of pure water, and Allah knows

best.

19 Quranal-Furqaan 25:48. ShaykhAbdullahi ibn Fuduye, may Allah be merciful to hirsaid in hisDi ya 6t
TabweefdfThis expression is significant regarding purific
from ritual impurities and impure matter. Pure water is unadulterated water which has not been altered in its color,
taste and smell by &t which is distinguishable from it, not intrinsically connected to it or engendered from it. Any
extraneous matter which alters water by intermixing withtien the water ignanimously not to be considered pure,

but not when it is mixed with extranepmatter adjacent to the water, for this is unanimously considered pure; and

this is the same for matter which is intrinsically apart of water which does not intermix with it, based upon the most
famous opinion. There is no harm in fetid water found inviiderness whose cause of alteration is unknown. If
impurities fall into stagnant water, then it spoils its purity in the opinion of Abu Hanifa whether the water is a lot or a

little. It is spoiled with Malik if it alters it. AsShafi's opinion is the samas that of Abu Hanifa if the water is less

than two | arge jars of water; and it is the same as Ma
Shafi 6s opinion of running water i shatringngerdlowmmgwater t hat ¢
does not become impure if the traces of the impurities cannot be see@. T'isd @erse is an indication that if it is

necessary to purify the outward limbéth water then it is even more appropriate to purify the inwaoth funclean

base character traits, because the inward is the |l ocus
creation of pure wat er AaksWedave seit downh fromn ¢he reavens Watér soghatdHg e n t
may purifyyouselvesby it 6 He Ardadlg sent daivn upon you from the heavens Water so that He can purify
youselvesby means of it, to remove from yselvesthe filth and idolatry of Satan, in order to strengthen your

hearts, and to make your feet firm by meahit ¢ H e HesistlyjesOne who dispatches the winds as heralds from

the very presence of His mercy, and We send down from the heavens Pure Water. In order to revive a déad ldred

s a y And Wdisend down from the heavens Blessed Water and Weaaguse by means of it gardens and seeds

of harvest; and lofty date palms which germinate regularly; as a provision for the servants; and We give life to a

dead land; likewise is the Ressurrection H e Argd &llals send$idown from the heavens Watdrgives life by

means of it to the edrtafter its death. Verily in that ia Sign for a People who listend Li kewi se Al |l ah t
regarding the reason for the creation o fThetethas cdnetpht of
you aMessenger from yourselves dear to him what afflicts you, deeply concerned for you and who is a mercy and
kindness to the believérs H e Almlhassent down upon you a Reminder as a messenger who recites to you

the Clear Signs of Allah, in order tateact those who believe and do good deeds from darkness into the bightH e

s a y Ke:is thie One who sent down upon His servant Clear Signs in order to bring you out of darkness into the
Light. Verily Allah is Kind and Merciful toyau He AlihLgpasnRaafA Book which We have sent down to you

so that you maextract mankind from darkness into the Light, by the permission of their Lord to the Path of the
Mighty and Praiseworthy 6 He He iz the One fivho delegated to the unlettered a Messengerafrmng
thenrselveswho recites to them His Signs, purifies them and teaches them the Book and the Wisdom; eventhough
before they were in manifest error; anthers from among them whahey haveyet toencountered, for He is the

Mighy the Wise 0 H e Takeafrprs their fvealth charity in order that you ynaurify and clean them by means of

it; and pray upon them. For verily your prayers is tranquility for them, and Allah is the Hearing and Kno&ingH e

s a y Allah hds indeed favored the believers when Harogsioned to them a Messenger framongthemselves

who recites to them His Signs, purifies them and teaches them the Book and the Wisdom, eventhough before that they
were in manifest error 6 H e Ws laayesnot seiiit you except as a bearer of Good lewd a war ner ; a Q
which We detailed in order that you may rehearse it to mankind piecemeally; and We revealed It as a Reelation

He s aMe have dinly sent you to all of mankind as a bearer of Good News and a warner, however most of
mankind do noknow ¢ And f i nWé thaye nét sentya gxcept afa mercy to allthewodds | n each o
these verses are indications of the correlation between Pure Water which Allah ta'ala sends down from the heavens in
order to purify mankind, and that of theght of Muhammad which Allah ta’ala sent down in order to bring mankind

out of the darkness into the Light, to purify them and to teach them the Wisdom, and Allah knows best.
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He, peace and blessings be upon him said: "Allah created waterpuNething
contaminates 1£? except what changes its color, its taste and its siféliThis piophetic
tradition was related by Ibn Maj&’

101 TheShehuwsaid in his_U md-Bayaam i P u r ma atahi® absolutelyeliminates ritual impuritylfadath

and it removes that which is judged as filkhgbatl). It is that which applies to the name water without qualification

and which is not altered in its color, taste and smell by anything which would usually ajteuiththings or impure
things.Pure water is not impaired by that which is in proximity to it, even if it is impacted by grease, by the smell of
tar, the container of the traveler, by something which grows out of it, or by something at its bottor; like sa T h e
meaning of his wor ds ;hadatld &nd intenmoees that which id judged asifikhgbath 0t o y (
means of unadulterated water is regardiesise water is sweet or salty. It has been related yabaraani orthe
authority of Abdallah alMudlaji that he once went to the Prophet, may Allah bless him and grant him peace and said:

60 Messenger of All ah, verily we ply the seas and we b
ablution we will become thirsty; came make abl ution from the sea water ?06 He
in it i s p-Eammdii said thatla8 h af iAl sai d: AThi s prophetic tradi

purification. o

102 This is in the opinion of Malik due to its abuarite because abundant water means that which equals to or
exceeds two great jars and it is not altered by what falls into it by these thingslafbwater is not made impure by
anything which does not alter i henwakerireachpsrtte eduivatersd oftwg t h e
great jars then it ¢ an n$haykhbhenadcbm Naqib aMiesdr ia ss abiedi:n ghi Tiwmwp ug re
equal to approximately five hundred Baghdiitéirs. ©

193 Thys, when impurities fall into water and iveb not predominate its smell, color or taste then knowledge of the

state of the pure water is known. This is because these impurities would be altered by the nature of the water which
predominates it and thus it can no longer be considered impuritidgholtfis therefore necessary to make ablution

with this water as it has been verified by a group amondnthens except when the amount of the water is equal to

two great jars or less, then there is no unanimity regarding it. This has been spetifeedrophetic tradition related

by I bn Abass that he upon him be peace said: AWater i s
sound as narrated by-Blukhari, Muslim, arNisaai, a{Tirmidhi, Ibn Khuzayma and other&hehuUthman ibn

Fuduye® said in hiMi r dulldbt A1 t s alymd-BaydEah thé eommentary upon thed-Akhdari: 0 When

water is altered in its color and taste, then it is considered impure by consensus. However when it is altered in its
smell, then it is considerednpure based upon what is well known from the Madighool of thought. It has been
related by lbnaMaj us hun: 6Water is not considered iMiitpahase by t h.
Sadaadhe commentary upon tHeshaad asSaalik  &dis o disagreement regarding the first two, meaning the
color and tas-Mel bk wat d nejalivEdarsaénteiregarding the alteration of the smell of

water, but the most famous o0pi ninoconsideyation toithe alteratign otthe t hat .
smell of water rely upon the fact that it was omitted in some of the above narrated prophetic tradiidrezadkhi
said in hs commentary upon taeMukhtasar 6 Wiheauthors ai d: 6 éas | teredgniteclorjtaste i s no't

or s theduthodmentioned the color before the taste due to the rigor of the disagreement regarding it, otherwise

it is obligatory to give precedence to taste because of the agreement regarding it. He mentioned thedumeetblas

the weakness of the difference regarding it, because the most famous opinion in the Maliki school of thought is that
the alteration of the smell of water harms it as | bn °/
14 e was Abu Abdallah Muhammad ibn YdZinown as Ibn Maja. He was a traditionist, a legal proof and a scholar

of Qu r O axededis. He authored tBeinanthe Tarikh, as well as hiafseer He was born in the year 20@ra.

Ibn Maja was a guardian and truthful reviewer of the prophetictimadiwho possessed vast knowledge. He died on

Monday, and was buried Tuesday eight days remaining fReamadhanin the year 273A.H... This prophetic

tradition was related otte authority of Abu Amama aBahili, the Companion of the Messenger of Allataymillah

bless him and grant him peace, who eventually settled in the city of Hams. He was a transmitter of an exceeding
amount of knowledge. It was related thie authority of Abu Ghalib ortheauthorityo f  Abu Amama who sai ¢
the Prophet, may Allabless him and grant him peace sent me to Babhili. | went to them and they welcomed me by

of fereing me food which was forbidden. I said to them:
messenger of the Messenger of Allah so that you mayibe ve i n him. 6 However, they den
went off by myself hungry and exhausted. | soon fell asleep and there was brought to me in my sleep a drink of milk,

from which | drank ad became so full that my stomaglew. When | had awakedgsome of the people rebuked

them for their treatment of me and said: O6A man from ar
reject him in this manner?!d They then boughtventye per mi
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The Ritual Bath (ghusl) from Ritual Impurity ( janaabg*®®

Allah taala says,And when you are in a state of ritual uncleanness purify yourséffes

Al'lah has given me to eat and drink. 6 When they | ooked
Madaodini and many scholars said that Abu Amama died ir
evidence with those o adhere to the Malikina d h étHatawaiter is only made impure by what changes it in its

color, taste and smelnd with its completion ends the section on pluee waterand success is with Allah.

The linguistic tmeeraualibathyritual bath) ik the conepleten bathing of the entire body. Its
meaning according to ttehari ais the inundation of water over the entire body and to follow the flow of water with
rubbing, with the intention of removing impurities or to make permissiblebdigation; which is performed based

upon a designated order and specific humber. Stighumentioned the issue of ritual bath before mentioning the

issue of ablution because it is obligatory upon the person entering Islam to firdy i@l of hisertire physical

body. The religious bathing of the body has been made lawful for mienymstancesAmong them ighe bathing

for entering Islam, as we mentioned; then the ritual bath for the release of ejaculation fluid if it is known; then the
ritual bathwhen the same is released without knowledge, like wdrendiscovers ejaculation fluid and does not

recall having a wet dream; then the ritual bath for the release of ejaculation fluid involuntarily and not for the purpose
of pleasure; then the ritual tatlue to the touching of the two private partshe opposite sexhen the ritual bath of

the woman menstruating; then the ritual bath of the woman who has completed her menstruation but has not been
completely purified, which she does for each pragreen the ritual bath from the blood of afterbirttihien the ritual

bath of the day of Friday and its prayer; then the ritual bath of adorning the pilgrimage garb; then the ritual bath for
entering Mecca; then the ritual bath for stopping at Arafa; therittied bath for the one who washes the deceased.

For each of these ritual baths there is a legal judgment froshtr& a which is specific to it, and contains a secret

from the Devine realities which @esignated foit. The meaning of the ritual bathith the People of Allah is the
diffusion of the purification of the soul from all that is connected to it from the blameworthy expenditure of its traits.
For ritual impurity fanaabg to them is remoteness from Allah ta’ala and remoteness from the alfc#gsitude.

For this great purification cannot apply except with the overflowing of the Lights of Muhammad, which are all of the
praiseworthy characteristics, over the intrinsic attributes of the soul until it is purified from its remoteness from Allah
or purified from the abodes of servitude.

1% Quran al-Ma 6 i 5¢6aThe meaning of this verse is that if you become affected by impurity before the
establishment of the prayer, or before you stand for the prayer, then purify yourselves. Abdallah ibn dhass 8al h e
expressiona state of ritual uncleanneds an appellation which Allah uses to mean the touching, feeling and
copul ati on of ShaykhAladullahi iontFeduye, anayr Aab bedmerciful to hireaid in hisDi y-a 6 t
Tadwe @&lT he eurify yoairsetvésweans to be utmost n purification by bathing the entire body. Its origin is
from the expression oO6to purify yourselfd, éwhich means
an obligation by consensus along with rulgbifaccording to Malik, but contrary to -&hafi’, Ahmad and Abu

Hanifa). Likewise with continuity accompanied with mentioning the name of Allah, ability and intention (contrary to
Abu Hanifa). All of these, according to the Malikis are the obligationstoélrbath. Abu Hanifa, however also

makes the rinsing of the mouth and sniffing water into the nose and blowing it out among the obligations: while as
Shafi* makes the running of the fingers through the hair and undoing braids among the obligatioresrdtdd in

the Saheetof al-Bukhari onthe authority of Abu Hurayra that the Prophet, may Allah bless him and grant him peace
sai d: 6When a man -gaitstoba woman and makeseeffort with ber, fhiamal leathbecomes

obl i gattoerrynd-p&@fihdersed means a part of a thing. It is said t
that it refers to her legs and thighs between the ankle and thighs. It is said that it refers to her thighs and pelvis. It is
said that it referto her thighs and labia. It is also said that it refers to the four lips of her private pArhai said:

60Thephotse refer to the two inner | ips of Qatidyadwaidnandés v
that the soundest opiniamas that it refered to the four lips of her private part; while Ibn Dagedgjdgkaid that it
refered to the womands hands and | egs saying: o6lt is ¢

O6makes effort |atidnliselfs ef rséxualiindercaunse whiphpseffices freayngit directly and it

means to reach a point of physical effort. It is said that it means work hard with her utilizing the movement of the

body; or to reach an extreme level of effort in inteacti wi tlrhambndNra.wdvawi sai d: O6The propl
means that the obligation of the complete ritual bath is not depended upon ejaculation, although one can assume that
what was meant by O6maki ng ef f orffaibof dexual ietgreourae,|batthér@isnosi nc e
clear evidence for that. The correct answer is that the explicite absence of the mentioning of ejaculation in what has
been narrated in the above mentioned prophetic traditions negates this interpolatiomdmnatien of Muslim by

way of atWaraaq ortheauthorityofaktHa s san wher e it states in the | ast of |
no ejaculationdéd. This also occurred in the Hmakhonati on o
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It has beerrelated in theSaheb of al-Bukhari®’ on the authorit of A'ishd®® may
Allah be pleased with havho said; "When the Prophetay Allah bless him and grant him peace
used to makeghuslfrom ritual imurity,**® he would began by washing his hands$® He would

the authority of “Afan who said that Himam and Abaan narrated to me saying that Qatada narrated to us; and they
mentioned the prophetic tradition where in the end, h
ejacul at e. 6 o Whal veas nargsateds iy é@braqgatmi antd was verified by way of Ali ibn Sahl the

authority of “Afan and what has been likewise narrated by Abu Dawaithglisi onthe authority of Hamaad ibn

Salma orthe authority of Qatada. Thus, the meaning of thepiretic tradition is that the obligation of the complete

ritual bath is not conditioned by the emission of sperm. Rather, whenever the head of the penis enters the vagina,
fithen purify yourselves, t hat is to say t hhenobhligaied upoa tmthl treetman and theu a | b s
woman. The command in the verse is to take a complete bath with water and to purify oneself by means of it before
entering into the prayer which has been established. This is depended on there being a means of access to water i
order to perform the obligatory purification. The scholars are unanimous regarding the obligation of this purifcation

from the two forms of impurities: the confirmed release of spermatic fluid during sleep or in the waking state whether

from a man or woran.

Y He wasimamAbu Abdal |l ah Muhammad i bn | sma’ i |-Bukhhrinaldaaf,r ahi m i
the authoof the al-Jaami” asSaheehHe was born in the month dhawaalin the year 174 A.H. [810 C.E].
Muhammad ibn Ahmad ibn-#&ladl alBalkhi s ai d: il heard my father say: &éMuh
when he was young, and his mother saw Ibrahim the Friend of Allah, upon him be peace in her sleep who said to her:
60Al Il ah has returned Yy dhecopiosisoraméusof your weeming forthon amdithm extensive t o
supplications yleul nawoek ef oAl Ihaithm.hbadwW r et urned his sight
sai d: i once said to Abu dbbedgaal nl?abh : Hed Hsoawni dd:inbide thei ass arf & sa
prophetic traditions while | was in school . & | then sai
or younger. I t hen | ef TheShéhaesaicksticahiiothe candensesrof the mejority gféghe t e n . 6
schohrs that theal-Jaami™ asSaheetis the soundest book after the Book of Allah. Enedite authority of the Land

of the BlacksAbdullahi ibn Fuduye, may Allah be merciful to higeaid in hisSi r €Bakhafil 61t i s the sou
books after th&) u r altdisnthe best of all books upon which they all rely. It is sounder than the book of Muslim.

Since it is more rigorous in its requisites of connection, so understand. And it is firmly estabiisheeting the

criteriaand in the veracity of its men of mation who are superior to all men of transmission. Besttlesconsensus
establish its veracity of its transmission and its acc
abridged manner.

1% She wasU mm -Mul6é mi A'sla 613678 C.E] daughter of the greatest of the Champions of Truth, the

Khalifa of the Messenger of Allah, may Allah bless him and grant him peace, Abu Bakr Abdallah ibn Abi Qahaafa
Uthman ibn Umar ibn "Amr ibn Ka'b ibn Sa'd ibn TaymiQairayshi afTaymiya atMekiyya. She was one of the

wives of the Prophet, may Allah bless him and grant him peace and the most knowledgeable of women in the sciences

of thereligionin the entireUmma She related 2,210 prophetic traditions and was a major source of legal decisions

during the time of the Companions and the second generatlmShehunarrated three prophetic traditions in this

text from the Mother of the believers, A’isha bint Abu BakSakea), may Allah be pleased with both of them.

199 The meaning of her words, mayalh be pl eased with her: AWhen the Proph
peace used to malkke ritual batfrom ritualimpu r i t y 6, t hat i s shariasnahe actiomathe he ena
ritual bath  The wutilization od& mif)hed ngehreirt iwoer dpsar téifcrloem orfirtouna |
causative factor; that is to say that ritual impurity was the causative factor for him makihg tieal bath The

meaning of ritual impurityjanaabg in the words of the linguist is spermafiaid. However, alAz h ar i sai d: A
called ritual impurity because it prohibits one from coming near the places of prayer as long as one is not purified.

For the expression: Otdjanmabubapaed ; made 6rYe@emo tsd ajfiabudaniaa @y ( cl e a

means that you are prohibited from it. o Tlhed.fthast | i ngt
been related in a prophetic traditiadsr:i tfulahe i Armpaelidie¢sc.
Athirsa i d: AThe ritual i mpurity which is obligatory to ta

spermatic fluid. And what is intended by ritual impurity in the above cited prophetic tradition is the neglecting of

taking a ritual bath fromitual impurity as a habit until the majority of the time the person is in a state of ritual

impurity. This is evidence of the deficiency of his religion and filth of his inner soul. The Angels referenced in this
prophetic tradition do not include the Angeksponsible for preservation. Thus, the tradition means that the Angels

do not enter the home with good, but they enter it in order to curse, as it has been narrated in many prophetic
traditions. o The concept of plbdftAllalis spifituajpramotenesg; thatis totsdye | a n ¢
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then do ablutionvguduu'y) like the ablution fothe prayer** He would then enter his fingers in
the water and then rub them through the roots of his‘tfalle would then pour three handfuls
of water over his heatt® He would then run or spread water over his whole b&dy.”

the remoteness of the servant from his true abode required of him; which is none other than the abode of servitude. Or
it means that he makes the attributes of Lordship remote from its true domaitesamibes himself by means of

them; or that he describes a possible existing thing from the creational possibilities with the attributes of Lordhsip;
then it becomes obligatory for him to purify his soul in that matter, without doubt.

"0 The meaning of hewor ds: fAéhe would began by washing his hands
made lawful after arising from sleep. This is proven by the additional expressions in the prophetic tradition of Ibn
“Uyayna narrated othe authority of Hisham wheretse st at ed expl i ci tl y: fébefore en

And this is similar to what was narrated bySisafi and afTirmidhi. Muslim added in his narration from Abi

Mu awiyya: 6t hen he would wash hi s heprorityd washingtherhtingls 6 Abu
as well as the private parts from a narration related by Humaad ibn Zayd ibn Hisham. The additional expressions of

this prophetic transmission is significant because it advances the washing of the hands before in msdey thee

purity of the hands from what it touches during tte ritual bath

MThe meaning of her wor dshlutofu)e Iwiokuel dt hteh eanb Iduot iaobnl uftoiro nt
al-Qasim and ibn Nafi' related dhe authorityof Malik whos ai d: 61 f the person does not
the ritual bathor after it, then higitual bathis still valid as long as he passes his hands over the places of ablution

during thethe ritual bath 6 Mal i k al so s ai donisfhétincumbent thawaver itisoipigatorytoy ab | 1
perfom thethe ritual battd

“2The meaning of her words: AiHe would then enter his fi
hi s hai @adi,lyad said thahsorme of the jurist nedede the running of the fingers through the hair of the

entire body duringhe ritual battb ased wupon the apparent meaning of her wo
to the roots of the hair of the head based upon anolfiggg9. The advantags of running the fingers through the

root o the hair is in order that water can reach the hair and the skin. The purpose of making the hands touch the hair
directly is in order to cause the water to permeate the hair and to nurture the skin so tlaethmwed upon it

causes no harm. It must be understood that this running the fingers through the hair is not an obligation based upon
unanimous agreement, except if the hair is compressed by something which prevents water from reaching the roots of
thehair, like the locks of the hair in the custom of some of the descendents of the Athiegrexple of Takruur and

otherBlacks, and Allah knows best.

““The meaning of her words: fAHe would then pioningthet hr ee h
three handfuls is evidence of it being highly recommended to wash the body parts three timeheuitingl bath
ImamanNawwawi said: 6We know of no | u-Maawdrdi uniuely sdid thaaigr ee wi

is not highly ecommended to make repetition during tihe ritual bath 6 Ho we v e r , ShaykhasBamjiirs ai d t h .
his commentary upon the théFuru uas well as aQurtubisaid it is

" The meaning of her words: fHe woubdydhensruheof!| epie
over the entire body. Thorougness has the same meaning as flowing, thus it gives evidence in its apparent expressions

for those who do not make the flowing of water to be accompanied with rulgpéanty. | y a d Arg/ enéntoring fi

of repetition has not been transmitted in any of the narrations regarding the ablutiothefrihel bath &
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It is also related irthe Saheehof a-Bukhari on the authority of A'isha, may Allah be
pleased with her, who said, "Whenever one df*ubecame ritually impurejgnaabg,**® she
would take three handfulsf watet'” over her head*® Thentake hemer handmake it goover
the right portion of herduy, and with the other hand over the left portion of her bbdy."

The meaning of her words: @ Whe rjamaalgro ,o nree foefr su st ob etchaemew
Prophet, may Allah bless hirmd grant him peace. This prophetic tradition from A’isha has the judgment of being
referenced back to him, may Allah bless him and grant him peace because its apparent expression is that the Prophet
was aquainteavith what they did. This was the determioat of alBukhari regarding her expressions because the
judgment of the words of a Coaplamdonhahot seaybegadWej wd
referenced back to the Messenger, regardless if the attribution to his time, may Allatirblass lgrant him peace

was stated explicitly onot. Al-Hakim also asserted the saopnon this judgment.

YWAlHaki m said: fAWhen seminal fluid flows from the serva
to make the ritual bath. Likewisghen it comes out during the departing of his spirit at death, it also obligates it, thus
the deceased must be given the ritual Qla thlaoauRe ihnera | i mp

purification is the enphamame ifltelpes mot take the ritudl bathdancthistlife due ton é S u
something which prevented him, then had forfeited the purification required to reach the Messenger of Allah, may

Al'l ah bless him and grant hi m p etlatbeecustomaryhredease of spermatie nc e o
fluid, even if it occurs during sleep, with the insertion of the head of the penipant @f it into the vagina. If the

male is not mature then ritual bath is not necessary except if there is the release of #peerisa teenager; it also

occurs with the ceasing of the blood of menstruation, the blood of childbirth, and the birth of a child even when no

blood is seen.

“The meaning of her words: fAéshe woul d t ahkddaketthireeee han
handfuls of water, as it states in another narration. Infatdna’ili stated this explicitly in his narration..

“8The meaning of her words: féover her head. o, that is
Inthenarrationofal sma ™ il i she said: fiéshe would take water with
YThe meaning of her words: fiThen take her hand make it
hand over the left portion of hertboy 6, i s that first it gives terteédddileence f or

prophetic tradition also gives evidence of a person cleaning the right portion of his bodyhfrStehusaid in his

~_U md-Baydatin the chapter on the obligatiar the ritual bath and itsunnan A T h e o btheirigad tathons o f
are five: [1] intention fiyya); [2] covering the entire body with water; [3] continuity; [4] wiping the entire body; and

[5] making water penetrate the hair. stsnnanare four: [1] keginning with washing the hands up to the wrists; [2]
rinsing the mout h; [ 31 sni ff i rEguditevautherity pf tha lbadd of the]Blacks pi n g
ShaykhAbdullahi ibn Fuduye, may Allah be merciful to hinsaid in hisDi y a " tDeantegaédohg the

met hodol ogy of making the ritual bat h: AfAs for the met |
water container (which should be on his rightside) and wash his hands three times. He then cleans his private parts in
order to remove any filth from his body if there is any. He then performs the ablution like the ablution for prayer.
Then he pours water over his head washing it three times. He then pours water over the right part of his body then the
left part of his bdy, all the while rubbing his body with his hands making sure to rub the front and back. He should

also rub into his beard in order for water to reach underneath it, if it is thick. He should be sure to wash the bends and
curves of his body making suredwoid touching his private parts. If he touches it during the ritual bath, then he only

has t o r ep e andwithhte cormaptetion éndsotire seattion on the the ritual bath for major impurity, and
success is with Allah.
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Ablution (wudu)*®®
Allah ta’ala says,O you who believe! When you stand for prayer, wash your faces and
your hands up to the elbows. Wipe your heads and (wash) your feet up to th&*&hkles

120 The expressioml-w a d ywitld the letterwaw vowelized withf a t) é ltha actual water with which ablution is

performed. The expressi@tablutioru §with the letterwawvowelized withdamma is the actual action of ablution

itself. Thus the ablution of prayer is well knownidtthe washing of some of the limbs and the wiping of some in

order to removeninor impurities. The limbs upon which ablution are performededgbt the two hands; the mouth,

the nose, the face, the two hands up the elbows, the two feet, the headteadetdues. The meaning of ablution with

the People of Allah is the purification of teeghtattributes of irtime creation which are: existence; life; knowledge;

will; power, sight, hearing and speech by means of unadulterated water, which is the INghtaofimad, until he

has gnosis of the Existence of Allah ta'ala, His Life, Knowledge, Will, Omnipotence, Sight, Hearing and Speech. By
means of this spiritual ablution the servant is able to draw near to Allah ta'ala in each of his obligations and
superogeory acts, outwardly and inwardly; until Allah loves him and connects him to the Station of Love, which is

the highest of the Muhammadan Stations. Thus, when Allah loves him He becomes the hearing by which he hears, the
sight by which he sees, the handsaych he grasp and the feet by which he walks; and he comes to know his Lord

in every circumstance; and Allah knows best.

2L Quran al-Ma’ida5 : 6 . As for t he m®eamwhmbglieve fWhdiiym stand fordpsayer fit h e

Erudite authority of thé.and of the Black#\bdullahi ibn Fuduye, may Allah be merciful to hisaid intheDi y-a 6 t
TabweeMeani nyu désvhwtsand f or ito. This is an expression
establishment of t he edéanflypcare incastatadf impusitfitose bding addressed lse2; o1«
are those impure based upon the inference to the statmafimpurity; or based upothe clear reference to it as an

implied grammatical substitute. This is based upon the fact that the consgmlds the absence of the obligation

to perform ablution wherone is not impure. The performance of ablution for each prayer is only highly
recommended according to the majority of the scholars, in contrast with those who obligate it based upon the
appaent expression of the verse. Tiedecause the latter opinion opposes the consensus and because he upon him

be peace prayed five prayers with a single ablution on the day of the Victory of Mecca. This caused Umar to say to

hi m: AYou havewhiocnhe ysooumeh @avergnot done before.d And he
Whoever holds the opinion that the imperative command in the verse which is for allowance is specific to the
Prophet; has no proof for that. Likewise for the one who dé#iat his versewasabrogated; becausé-Ma'ida was

revealed after the Victory of Mecca, among the last of the revelations that was revealed; making it obligatory to
consider what it determined as permissible permissible and to consider what it determir@dbégtegprohibited.

The meani ng owWashyousfacesgor @dsvasmé ngd here means the pouring
rubbing in the opinion of thee who follow Malik, in contrast to those who follow asShafi. The face is considered

what lies between where the hair customarily begins to grow until the end of the chin in length; and what is between
the two ears in widt h.andyjoe hamdsapto tireglbadv§ HKHesewbhdstechaél ar s
whether the elbows are inclutlén the washing of the arms or not? The greater portion of the scholars say yes, while

Zafar differed; taking his opinion from what some of the scholars narrated to him from Malik. While some of them

from the majority considered the meaning of the gemitivp a rup toocilaje iin t he ver se t o mean

t he wor ds o fAndAlb hoa devour gheirawealth wifliia) your wealth 6 T hu s, when Hi s wc
reveapwtheelbows it remained that t he wihithe ova armsibg rigbt ofthe be wa
noun clause. As for including the washing of the elbows in the ruling and excluding, for the matter revolves around its
evidence; b a s e drhen gompiete lthe fast wpour(ild)sthe night 6 Thi s iesabsenceocob f of t
inclusion because of the prohibition of continuous fasting without breakiagpiti¢aal. Or the saying of a person:

fi me mo r Q wredfanmtitd lEginningup to (ila) its end. o0 Tupids hiass ptrhoeo f metahnaitr
inclusion, beause the words indicates the memorization of the e@ter 6 Fnally that which proves that the

elbows are to be including in the washing is what he, may Allah bless him and grant him peace did. It has been
related by aedDaraqutni with a chain of authity which is good from a prophetic tradition of Uthman regarding the

description of the ablution where he states: fifé¢and he
beginning of his upper &Bizaaraod afabasanit fa dim iao mp rrmogprhreati ecd th
i bn Hajr regarding the description of the ablution: i é
tradition which ismarfu annarrated by aTahaawi and alabarani from Tha'alaba ibn “Ibad tive authority of his

father: AéThen he washed his arms until t he Diay-&dt f | ow

Tadweedar di ng the mearandrygur harfids upitosthe wlbaivgd st hdtt i s t o say a
including the entireelbow, which connects the arm to the upper arm. The majority of the scholars agree on the
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It is related inthe Saheé of al-Bukhari "That Amr ibn Abi Hassan asked Abdallah ibn
Zayd*?* about thewuduu'u of the Prophetmay Allah bless him and gant him peadge
(Abdallah)called for a container of watéf and then performed the ablution for tHéfnof the
ablution of the Prophet, may Allah bless him and grant him péad¢e poured water from the
container upon his hands and washed them three tithesie then puhis hand in the container

obligation of washing the elbow completely, and in accordance witlstin@a that is, the actions of the Prophet,

may Allah bless him and grant him peace iningiudi t he el bows i n the wasWipag. The
yourheadé , wi th theabamnstusedpasi emphasi s, that is to say:
wiping the entire head is an obligation according to Malik and in accaedaitb the soundest opinion difie

authority of Ahmad. It is considered obligatory by th&nifi to wipe a forth of the head; while the followers of as

Shafi’ hold the opinion that it is the wiping of the least amount which can be construed as wipiogharaf she

head. Each of the above opinions have their evidences from the prophetic tradition and sound anology. The meaning

of Hi s waad (dash) your &et,sredited in the accusative caselbyamNafi', Ibn “"Aamir, alKi s ai 0, and
Hafs becauseits conjyowhaedd .t -dofvever it is recited as genitive
the remainder of thtmamsof Qur 6 aec et ati on. The mapttheaklesf MHeéeasnswoalden

with them in the opinion of the majorityf the scholars, as it was clearly demonstrated irStnena The ankles are

the two protruding bones on each foot at the meeting of lower leg and the foot. Seperating between the washing of the
two hands and the feet with the wiping of the head falls utihdeobligation of proper order in tipairification of the

limbs with those who follow aShafi'. However with Malik and others it &unna As for the obligation of making
theirenti on it is established by t htehepirro pihnetteinct itornasdoi;t iionn
Hanifa. As for what was revealed in the verse, these are the obligations of ablution and what remainSismeither

or the merits of ablution. The consensus agrees of the excellence of wiping the head with tmel$wodsdher, but

allows the permissibility of wiping it with just one hand; even if with only one finger based upon what is well known.
However it is said that this is not permissibile because it is like playing, unless there a necessity like ilmess or t

like. Abu Hanifa obligates the wiping of the ears and the followelsnafn ad-Dhaahiri make the use of the tooth

brush before the ablution and obligation; as it was related iDthey-8 & 6 we eRlegar di ng andithe wor ds:
feet until the anklés ;s a phrase which although conjucted with wiping and carries that meaning, yet what is intended

is washing. It has been relatedtbeauthorityo f Anas t ha®u th @asseaecaled withivipihgevhile the

Sunnaest abl i shed washiwigpe hiAskrfaen@at ;usand tlbe said about t
regarding washing the two feet. Wh a t w8baTrkkivesbhied: riag
descended with the command to wipe the two feet. Have you not seen that fiwatiouriwith dry earth

(tayyamamy wi pes every | imb which is to be washed and canc

made obligatory the washing o fTabarhheld thewopinioh tha the abligationwi pi ng
regadng the two feet is a choice between washing and wiping; and he made the two distinct recitations of the verse

like two distinct narrated prophetic traditions.Ahahas sai d: AThe best of what has
wiping and washing theeét are both two obligations together. For wiping is obligatory for those who follow the
recitation of the genitive case; and washing is obligatory for those who follow the recitation of the accusative case;

for both recitations have the place of two distiQur 6 aerreses. 0 | bn "~ Atiya said: ATh
scholars who recite the verse with the genitive case but uphold that the wiping of the feet in the verse actually means
washing. o

122 He was Abdallah ibn Zayd ibn “Aasim ibn Ka'bM#zini l-Ansaari, the narrator of the famous tradition on

ablution. He was among the notables of the Companions. Ibn Mandah alone said that he was from among the People

of Badr . Ab u-Bamaadrotheérssaid thabhd Wwals among the People of Uhud. Heen@setwho killed

Musaylama with the sword along with, Ramiya and Wabhshi. It is said that he was killed on the day of Hirra in the

year 63 A.H., [612 682C.E].

ZAlJawhar i is @ m(alaber c@ntaimer) is a vessel that you drink from; while theewaessel taur)

referenced here was probably one which Abdallah ibn Zayd used to make ablution from whenever he was asked
about the description of the ablution. o

124 This mean$ieperformed the ablution on their behalf.

1% That is to say he performed the atin like that of the ablution of the Prophet, may Allah bless him and grant him
peace. His generalization in the use of the expression
resemblance.

1261 this statement is the legal ruling ofishing the hands before entering them into the container, even when he

was not previously sleep. What is intended by the two hands here is the actual hand itself and no more. In the

35



thenrinsed out his mouth and rinsed his nose by sniffingemiatit and then blowing it outvith
three handfuls of watéf” Again he put his hand in the container and washed his face three
times'®® He then washed his arms twiteup to the elbow$*® He then put his hands in the

language of the People of Allah, the hand is the locus of strength aeddéxpe. Thus, purifying them at the onset

means purifying oneself of ones might when washing the
with the knowledge that there is no power or might except with Allah the Exalted the Immense.Haghes them

a second time by being open handed arpending generoushpurifying them from stinginess and miserliness,

because the hands are the locus of grasping and avarice. He then washes them a third time because they are the means
and the causativeétor for the purification of the soul, the heart and the secret.

127 |n the prophetic tradition narrated bykla s hmi hani it said: Arinsing the mou:
however blowing the water out of the nose necessitates sniffing it umobuhe opposite . The the prophetic
tradition narrated by Muslim in the narration of Khali
and withdrew them and then rinsed his moutthenmoutiThi s e x
precedes sniffing water into the nose, becausdaad t he tw
which means subsequence. The evidence of him joining the rinsing of the mouth and sniffing water up the nose three
timeseachthe from a single handf ul of water; is conceivably

conceivable that he joined them three times from a single handful of water. The first opinion is in accordance with
the remainder narrations of thisgphetic tradition and it is the opinion which is foremost. The meaning of rinsing the
mouth fnadmadain the language of the People of Allah is to purify the tongue and the mouth from mentioning foul
things such as backbiting, slander, and shouting miglethp. The only exception in the latter case is for the one who

is the victim of injustice. Each of these three impurities associated with the mouth are purified by means of excellent
mentionings such as the recitation el r Atleerremembrance of Allaleconciling between people, commanding

the good, forbidding evil and what resembles that. As for the meaning of sniffing water up thistiogea and

blowing it out {stinshay) in the language of the People of Allah, for the nose is the lochawhtinesspride and

arrogancekFor this reason the etymological root of haughtinaséq is the nosegnfu) , l i ke wheand you s a\
so turned hisnoseupto-asads 0 6, whi ch means he aThtsé i obligatorptg punifitthay t owar
locus from itshaughtiness, pridend arr ogance by sniffing up water, which

servitude to Allah ta’ala. For when this is done in the locusaafjhtiness,pride and arrogance, then thebeee

traits are caste oudtom there. It is for this reason that blowing the water out of the nose was ordered. This is an
indication for the purification of the heart from conceit, pride, arrogance, boasting, leadership and what resembles
that, and Allah knows best.

Bitwasreat ed in the narration of t heWastbyeay dfSumyharibnditel by | b
the foll owing: AfiHe then entered is two handso, clear|
narration of Abu Dharr, or that of-&lsili or in anything from the narratisrwhich were related in th8aheehas
Imaman-Nawwawi pointed out. | assume that the water container mentioned in the prophetic tradition was small, and

that he entered one of his hands in the container scooped eipandtjoined it with the other hand, as this was stated

clearly in the prophetic tradition related by Ibn Abass. Even if this were not the case, the scooping of water with both
hands together is easier and closer to grasp. It has been related by Ahnagtakich onthe authority of A’isha,

may Allah ta’ala be pleased with her that thessenger of Allah, may Allah bless him and grant him peace used to
intermix his beard with water when making ablution. Now the washing of the face in the language exfpiteed®

Allah means to be in a state of absolute attentive watchfulness of Allahaaird)complete modesty before Him.

This means that yoshouldnever overstep the limits of Allah ta’ala. For modesty before Allah nsemsethat He

sees you where Heas forbidden you to be, shame thaHe misses you where He has ordered you to be. As for the
Sunnaof modesty it comprises that He not see your private parts even when you are in seclusion. For Allah has a
greater right that you should be modest andhtohén His presence, even though you should have gnosis that there is

no portion of you that He does not see and is awareTbfs. was the station ok mi -M6 6 mi D ke e-Runayn

Uthman ibn “Afan, may Allah ta’ala be pleased with him about whom theeMigsisof Allah, may Allah bless him

and grant him peace said: AWill you not be modest befo
One whose Hand is the soul of Muhammad! Verily the Angels are as modest before Uthman as you are modest of
Alah and His messenger. 0 The reality of modesty is not

Allah ta’ala be pleased with him. He was very severe in his modesty and shame, even when he was in his home
behind closed doors, he would not evake off all his clothes to make the ritual bath. When a person attains the

station of modesty Allah will let him inherit piercing abilities in clairvoyance as was the case with Uthman ibn “Afan.

For he used to glance at the faces of people and saw tes whgood or evil in their face$.h u s , the 6faced
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water and then wiped his hédt by bringing the handsrom the frontto the backand therfrom

the back to the frontf the heatf? oncetime.>*® He then washed his feet with his two hands up

to the ankles®

entity is its reality, its soegalices mendand st teess@&fnaee d Lo fk
are their objectives. It is for this reason that the intention for abiuttomade during the washing of the face.

Washing the face is a physical manifestation of the purification of the reality of mankind, his source and his essence

until he is attentively watchful of Allah ta’ala as if he saw Him and if he does not see élkmptvs that He sees

him. That is the essence of shame and modd&stys, attentive awareness of Allah and modesty before Him is the

goal of Ar r i v aFacesan thaeDay will&e gading with anazementt their.Lord

129What is intended he is that each arm was washed twice, as it was stated clearly in the same prophetic tradition by

way of Mal i k: féthen he agans wed ehds |t wdthedashing twicemies e &4 Ma t
distributed out between the two arms where eaghwas wastd only once; for in a narration bjuslim by wey of

Habban ibn Waasi' otthe authority of Abdallah ibn Zayd that he saw the Prophet, may Allah bless him and grant him

peace make ablution,amli t he menti oned: #f é a rtdee fimies then hegwashedhhe atlter h e  we
one t hr dlkeeShehyumaysAllab be merciful to hinsaid in hisMi_r ddladt A | say: 't is the
agreement of the consensus of thamaregarding the obligation of ablution. Bukhari said in hisSateeh 6The

Prophet may Allah bless him and grant him peace clarified that the obligations of ablution is to wash the limbs once,

once; and that he also made ablution by washing the limbs twicalsoifiree times. However, he never exceeded

t hr ee hei people of &nowledge consider it reprehensible to be accessive in making ablution, and that one
should notexceedndover st ep the actions of the Prophet, may Al Il al
30 This means in the inward with the People of Allah tshvéhe two hands by means of munificence, generosity,
openhandedness, altruism, awarding gifts, and fulfilling trust as we mentioned previously. The washings of the hands
along with the arms means adherence, while up to the elbows means being in a rthdé@cef and constantly

seekingHis support, with the meaning of being fearfully aware of Allah and seeking His assistance. And Allah knows

best.

31 |n the narration of Ibn af i baa® he added: #fAthe ent i theauthHoryofilbn, as it
Khuzayma. In the narration of Khalid ibn Abdallah it s
daad . -QAIr t ubi sai d: Alt i s per mbadds iubsleed tfoo ro mintcit, ikksé oge rainte

your s aipddthgheadid s aht)u ofadtalse orphandé; aamadabtituwphppedhaadass h
said that the insertadonexmdssnhbéhgenmeamenpgarticise 6hat

linguistically implies washigt s omet hi ng with something; while expressio
something with something. Subsequentl vy, i f He said: oV
hands without any water. However, the legal implicatian® wi pe t he heads with the wuse
tradition there is no mention of the wiping of the ears. However in the narration related by Ibn Abi Shayba, and al

Khateeb ortheauthorityo f a man from t he Ans adnotshdwaduheanethodabogymin c e s ai
the ablution of the Messenger of of All ah, may Al l ah b
called for water. He rinsed his mouth out three times. He sniffed water up his nose three times. He wédabed hi

three times, and his arms three ti mes. He wiped his hez:
ears is apart of the head.d6 He then said: &I have prop
the ablutoomf t he Messenger of All ah, may Al | ah ©blirmsdhion hi m anc
theauthorityof | bn Abass: AThe Prophet, may All ah bless him a
i nner parts of ehinthe narmaton of adaytamidnthid autivaeity of Abu Hurayrawho said tha

the Messenger of All ah, may All ah bless him and grant |

whil e the outer part offewipilgefthe head in tlse langpage df theoPEople df Allabhis a d . 0
purifying the heart from leadership, which comprises the trait of superiority and loftiness, because the head is the
highest limb of the body; it is the center of reason, and all the ouawatdnner strengths. For every strength it has

its own pride and arrogance. For this reason it is obligatory to wipe the entire head because wiping is a form of
humiliation.

321n the narration of Malik the beginning the wiping is from the front, wheréis possible teextractfrom the use

of the expression O0the frontd in the above tradition,
meaning of beginning. Thus, it means to begin from the front of the head. The wisdomfrionitfeont to back

wiping is to encompass everything in the two direction of the head with the wiping. Based upon that this judgment is
specifically applicable to the one who had hair. The most famous opinion is that the first wiping should encompass
the entire had and that it is obligatory, while the second wipingisina It is clear from this of the weakness of
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utilizing the prophetic tradition to establish the obligation of encompassing the entire head adinkhAivs best. In

another narration is stateseeg di ng wi ping the head: AfHe began with the
those who say it is Sunnato begin from the back of the head.

133 This means once from the front part of the head and once from its back. In the language of thef Pdiapie

wiping comprises two wipes: the wiping from the front to the back, and then the wiping from the back to the front;

they mean the removal of arrogance and haughtiness by means of servitude and humility. For servitude to Allah is an
absolute obligion outwardly and inwardlyas it is indicated by the first wiping which obligatory by consen8as

for humility, indicated by the second wipinig,is restrictedasthe Shehymay Allah be merciful to him said in his
Bayaan Wijraregamidglthedi vi si ons of humi | ity: i R alsolkmowreast h at b
humility is divided into three divisions: [1] that which is obligatory, like showing humility to Allah, His Messenger, a

Muslim governor, the scholar and parents; [2] that whicfoibidden, like showing humility to oppressors and
disbelievers; because humilty towards those is a humiliation which has no honor in it and an abasement from there is

no rising up from it; and [3] that which is highly recommended, like showing humilithe servants of Allah other

those mentioned. 0 | fthephely mayaillab beumerdifal tosindelinedtedythea you ha

realized that the removal of arrogance and haughtiness by all varieties of servitude and drawing near to Allah is
obligatory absolutely. This is an indication by the obligation of the first wiping of the entire head whose obligation is
agreed upon. You also realize that the removal of arrogance and haughtiness by means of showing humility is limited

by the servants slwing humility towards some people and not others. This is an indication stittranof the

second wiping of the entire head or a part, if one chooses; and Allah knows best.

1341t has been related dhe authority of Ibn atQasim onthe authority of Malik: A The ankl e is the pi
which | ies at the upper part of the f oot -Tianidhionthe pl ace
authority of Abdallah ibn Zayd that the Prophet, may Allah bless him and grant him peace madmabletwashed

his face three ti mes. He washed his two arms tmwice eac
another narration: AThe Prophet, may Al l ah bless him a|

washed his limbsnce ancatot her t i mes he wa BhhShehurtayhAdlan bet niercifileéo himisaitde s . 0
inhis” Umd-Bayadah A T he o fark'id)gfablitianare se\en: intentiomiyya); washing the entire face;

washing the hands up to the elbows; wipiwver the entire head; washing the feet up to the ankles; rubbing; and
continuity. Thesunanof ablution are eight: washing the hands to the wrists at the beginning; rinsing the mouth;
sniffing up water in the nose; blowing it out; bringing the hands ba¢ke front when wiping the head; wiping the

exterior and interior of the ears; taking fresh water for wiping the ears; and following the correct order of the
obl i gat i Erudige.adthorityhoé the Land of the Blacl&haykhAbdullahi in Fuduye™ saidn his Diya

" Ul uieeddegar ding the methodol ogy of performing the abl
ablution, it is that the one performing ablution should wash his hands three times before entering them into the water
container, with théntention of removing impurities and making prayer permissible. This intention should persist until

its time to wash his face. He should then take a handful of water in his righthand and rinse his mouth three times. In
doing this he should let the waterach his throat if he is not fasting. He should then take a handful of water and sniff
water up his nose and blow it out three times. He should then take both his hbofiediter and wash his fadem

the forehead until the eraf his chin and from eao ear; by washing his beard lightly three times. He should then

wash his hands up to the elbows three times, making sure to intertwine his fingers during that. He should then wipe
his entire head by adjoining the tips of his right fingers with theaigss left fingers and place them at the front of

his head and pass them over the head to the nap of his neck; and then return them to the front. He should then wipe
hisouter and inner ears. He should then wash his two feet, beginning with the righbhdileen the left one, making

sure to intertwine hisifigers between his toes. He should commence with the smallest toe on his right foot and end
with the smallest toe on his left foot. Then he should lift his head to the heavesissapd 6 | that thereisvi t nes s
no deity except Allah, the One without associate, and i Ww&aess that Muhamad is His servant and messengers.

O Allah make me among those who repent, madeea mong t hose whob6bhave a concern
among Your righteous seavn t A8d with its completion ends the section on ablution, and success is with Allah.
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Purification With Earth ( tayammum%

Allah ta'ala says,Whenever you are sick or on a joay, or when one of you comes from
relieving himself, or when you have fondled womand you cannot find waterthen strike high
dry earth and wipe your faces and your hafrdsn it."**°

135 The origin of the word means to purpose, to aim or to intentionally paksaeearth. It is an indicative noun for

the wiping of the face and arms, with dirt orthwiwhat standén its place like sand, stone, or what resembles it.
However, anything from that which is detached from the earth completely or similarly, then it cannot be used for
tayammamuexcept dirt specifically, due to the advent of textual evideegarding it and earth itself. Its judgment is

the same whether it is detached from the earth of not. The scholars agiieeytiamamis permissible for those ill,

and the traveler when water is absent or with the inability to utilize it when it islaleailae to sickness, out of fear

that its use will increase the sickness or may cause death. This agreement is based upon the advent of textual evidence
regarding this. FoiTayammamun the language of the People of Allah means to intentionally pursudutgbso
servitude, which comprises abjectness, destitution and
purify the soul, the heart and the secret is revealed knowledge. This knowledge is divided into two divisions: water
which descendom the heaven, which is tligu r @rad the water of springs, rivers and oceans, which iStinea

Each of these two types of water are apart of the Light of Muhammad, which is intrinsically pure and absolutely
purifies the soul, the heart and the sedrd®wever, with the absence of thdsgo Primordial Waters it is permissible

for the spiritual wayfarer and the spiritual disciple to purify his soul, his heart and secret by being subservient,
showing humility and to be in need of one the children dflga himself, with the prerequisite that this persoe

clean and purethat is to say, that he be an upright sage, a complete tegghaydkh an abstract spiritual parent

(such as an instructor, teacher, guide), or a righteous friend. For beingveriseshowing humility to them and

being in need of them is from the causative factors of purification of the soul, the heart and the secret; with its
conditions as we previously mentioned in the section on wiping the head during ablution.

1% Quran an-Nisaa4:43.The meaning of i w0 WhHemever you are siok,  BhaykhAlsdullahi ibn Fuduye,

may Allah be merciful to him" said in hBi y-88& 6 we efill t is a sickness which wil
utilization of water, in that it is feared thawitll be the cause of deterioration. Likewise when it is feared that it will

be the cause of sickness or the increase there of, in the opinion of those who follow Malik, but contrary to those who

folowasShafi ~ in both casesphecampei ohie dheamdaoonangnbdblpy
journeyo , means that you are a traveler and you are in a s
The meani ng o brwheh sne ofgu cdrees frofn &elieving himself i sapher fomtke natural

impure matter which comes out of the two portals (the penis/vagina and anus), which the Arabs customarily call
6taking care of oneds needsd; and meBha meariny ef Hia wotrds: a | | ow
fi éor when you have fondled womén , means to touch and is actual feelin

contact with the aim of pleasure or when pleasure is experienced. For this breaks the ablution unconditionally in the
opinion of those who follow aShafi’, but it does not unconditionally break the ablution with Abu Hanifa. Ablution

is also broken by the touching of the penis even when no pleasure is experienced in the most famous opinon in
accordance with aShafi’, but it does not unconditionally lakeit with Abu Hanifa. Likewise with the touching of the

anus, it does not break ablution, contrary tsdsa f i ~ 6 s o pi ni o mmentWwithitosichingsthe private s a me
parts of an infant or animal. When a women touches her private parts she theeakdution unconditionally in

accordance with aShafi, but she has not broken it unconditionally with Abu Hanifa; or when she fonglesdbes

but if not then notOn the authorityof | bn Abass: AFondl ing in tBdhe verse
Shehumay the mercy of Allah be with him said in hisU md-Bayaam (ABlution is broken)by touching &

woman). This is in four part§l] whenhe intends pleasure and he experiences it, he mustabhken [2] whenhe

experiences pleasutat he did not intend it, he must makblution [3].when he intends pleasure and does not
experience it, he must makélution;and[4] whenhe does not intend pleasure and he does not experience it, he does

not have to makablutiod® The meanidg: and gouHcamot find water, in order to puri
with it for the prayer after having searched for it without any difficulty on his part in the opinion of those who follow

Malik; but unconditionally with those who follow &hafi’; and as longsathe searching for water does not harm him

in the opinion of those who follow Abu Hanifa. This refers back to the extent of the person ill, because the verse was
divided regarding this. And it is that the one generally given license to utljznmamuis the person who has
either minor impurity or major impurity, tbenstrikdpurehe i s s
highdryearth, means pursue it whEme tiheani mg dHghdyps aywerdoe ciué
of the soil of the earth, with the condition that it be sand, stone, soil or dirt. However maha h éof asb

Shafi‘only dirt is specifically required, and anything from the dirt that adheres to the hand is unavoidable in their
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It is related inthe Sateen of al-Bukhari concerning the story oAmaarand Umat®’.
Amaar said>*| came to the Prophenay Allah bless him and grant him peasto said,
ASufficient for youarethe face and the hand$® Then Amaar said, "The Prophetay Allah

bless him and grant him peatten struck the earth with hisrds andwiped over his face and
hand%s . o

opinion because the eaithpure. This is in accordance with what was related by Ibn Majheauthority of Abu

Hurayra who said that the Messenger of Al 1l ah, may Al l a
made a place of worship fandd sp uwmnee dfscciearined.a8hafiTihterpolaiesa ni ng ¢
it to mean clean of wveget at iAndcledndandk.d Far tihte swoa uwdisd obe A
The meani ng o fandHiipe yow daces sand ydue hanéiem ito , i 4 insiuctions aon the

methodology ofTayammamubut it does not explain the full extent of the wiping, because this is delineated in
ablution when &Aupahot eohalandsamys :t hie acti ons of the Pro
grant himpeace.

13 He wasA b u¥afthaanAmmar ibn Yaasir ibn “Aamir ibn Malik ibn Kinana ibn Qays ibn Hassein ibn al

Wouladhim ibn Thaglaba ibn "Awf ibn Haritha ibn “~Aamir ibn Yaam ibn Zayd ibn Malik ibn Addad ibn Zayd al Anisi

al-Mekki 'lI-Qurayshi YIMuhaajiri. He was the freedman of the Banu Makhzwand one of thefirst of the foremost

and notables of th€ompanios. He was one of the men of the Battle of Badraadg an Arab of African origirHe

narrated as many as 62 propheic traditions, one of which is mhirathis text. He was killed as a martyr in the

Battle of Siffin in the month o$afarin the year 38 A.H. at the age of 93. It was Ali who prayed over him without

washing his body because he was a martyr. As for Umar, he was Abi tafs MdnineenUmar al-Faruq ibn a
Khattaab i bn -Nazh @by Ribah #orayghibadAliyi, may Allah be pleased with him. In the

beginning of the prophetic mission is he was extremely severe against the Muslims, but he then accepted Islam. His
acceptance of lam was a major opening for the Muslims and a cause of the lifting of frustration from them. It has

been related by Abu Ya'ala dime authority of Ibn Umar who said that the Messenger of Allah may Allah bless him

and grant hi m peackgiekbonhodto ladmby the most beloved 1 You Aflithe avo men: Umar
ibnatKhattab or Abu Jahl i bn Hi sham. 0 Thus, -Khattab, fontbest bel o
light of Islam entered the heart of Umar ibakddattaab when he redbm the beginning of the chapter call€dHa

after performing the ablution.

¥l'n another narration it states: AiHe said to Umar: i
Al'lah bless him and gr ant Hlédrhimgekia the soibof thehearth, asniehe were he ac
utilizing the judgment of anology, since he had no opiniontthammamy(although a substitute for ablutipmwas

to be performed in the same fashion as that of ablution. He assum&yémamushoud be performed in the same

manner as that of the ritual basince he wasin a state of major impurityhe legal advantages that can be drawn

from this prophetic tradition are: [1] that the legal process of making independent judgment by the Companions
occurred durig the time of the Prophet, may Allah bless him and grant him peace; [2] that there is no blame on the
mujtahidif he has made every effort to arrive at a judgment but fails to arrive at a correct judgment; [3] that when he

acts in accordanasith his independent judgment that is it not obligatory for him to repeat his aiftioisgudgment

was incorrect,; and also [ 4] in ~Amaarés disregarding
principle of the one who believes that the taeking any of the two purifying factors is not to pray nor does he have

to make those prayers up.

He said as it has been related in the narration of Mu
you. o0 This i s si dbylaldgili and othevehThd stating af the fack ant leands in the nominative
case is because they are the doer as it is clear. I n

sufficient for you al ong wdchse oftdderdor heafdcenenadthe acctisativeicase forg t h e
the palms because it is grammaticallye object where with sgeting is doné It is also said that the tradition is

narrated with both being in the genitive case. Ibn Malik held the opinion thgtahenatical origin of the statement

i s: filt is sufficient for you to wipe the face and pa
annexed nouns remained genitive

1401 this prophetic tradition no mention is made of the striking twice tm®miping of the hands up to the elbows.

However, the context of these emerged with the legal proof that instruction usually occurs within the actual
demonstration. of the action. Another legal advantage to be taken from the expressions used inetie tpadjtfon

is that what exceeds the palms is not to be considered
al-Mundhir and Ibn Khuzayma&dowever,Ma |l i k i bn Anas wuphel d t he aangpwper ent e x
your faces angour hands fromd@, f or with him the obligatory | imit of
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which is up to the elbows. The proof for this from prophetic tradition is in what was relatbé arthority of 1bn

Umar that the Prophet, may Alldhl ess hi m and grant hi m TPpagammanusswvih d : ATh
striking twice: a strike for the f achbeSkehuhaythbmercpafher st
Allah be with him said in his_ U md-Baydah Th& obligatios oftayammurare five: intention; high pure earth;

wiping the face; wiping the hands up to the wrists; and the first striking of the eartbuiiienare three: the second

striking of the earth for wiping the hands; wiping what is between the wristslbods; and the proper ordér. T h e

Erudite authority of the Land of the BlackhaykhAbdullahi ibn Fuduye, may Allah be merciful to him™ said in his

Di ya ° tDeanmegad@idgTayammamand its methodol ogy: fAWhoeveer i s mad
due to its absence, something preventing him from reaching it like predatory animals, his being in need of it to alay
thirst, having a wound or a ailment which he fears will cause deterioration of the limbs by utilizing it, severe draught,

or prolongedrecuperation; he should remain patient until the prayer time occurs. He should then seek out high clean
earth, and place his two palms upon it with his fingers joined. He then should wipe with them his entire face one time
while making the intentontomaek t he prayer permissibleéHe should then
and then wipe his right hand with his |left up to the el
the wiping of the left hand with the right, however ituisderstoodAnd with its completion ends the section on

purification with pure earth, and success is with Allah.
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Menstruation and Its Purifying Period (al-haid wa '-istihaadg'*

Allah ta'ala says,And they ask you about menstruation. Say: It is unclean, so refrain
from women during their menstruatitt

141 Menstruation originally means flowing. Customarily it is the flow of the blood of a woman from a specific place

during well known times. It&s been related by-Blakim and Ibn aMundhir with a sound chain of authority ¢time

authorityof | bn Abass: AMenstruation initially began when tt
Paradise. 0 The meani ng dthe Reepk sftAllalliathe runming of (Batan brenis flomimgg u a g e
in the blood of humanity. It has been related byNain s a athe @utharity of “Arfaja who said that the Messenger of

Al 1 ah, may All ah bless him and gg witmthe ohe who lpeaks Goenthe ai d: f

Jama'at 0 Thus, t he onelamalkts likb a womdnsnotfamanmit iadhrelated by Ahmadhen

authorityof Jabir that he said that he, upon him obudkebl essi n
the flowing of his blood. o6 The flowing of blood of men
no judgment in it which applies to men. From that pers
expressionfot he soul because it too is a feminine noun. AlIl at
6inspiredo; each which grammatically are feminine noun

then they both have the stationafmenstruating woman with the People of Allah. In the same manner that a Man
with them is every male and female who has purified their souls by means of spiritual exercise and discipline until it
has reached the st at ilmitnaremén whielove to putify tikeinselves, arad IAlah Isvasythose i
who have a care for purityd0 He t a Menlwhom maeitiies busingss or commerce keeps them from the
remembrance of Allah, establishing the prayer and giving charity He t aFromlamogshe helieversfare

Men who are truthful in the covenant they made with.Hin Thus, from this the concept
cited verses embraces in its meaning both male and female. Have you not examined the words of the Messenger of
Allah,may Al |l ah bl ess him and grant him peace regarding A i
manly opinionso; t hat is to say, that she became 1|i ke
becomes manly; but manliness heredo not mean mascul inity, but iis it an
Arabic is an attribute which means strength and perfection, as Ibn Sayyidih said. It is in this meaning that a woman

can possess the traits of manliness, that is resembleAmem o et once sai d: Al f their wor
my women have outstripped you in manliness 0; that is |

a woman becomes manly when she resembles men in opinion and spiritual kgeowlki$, however, in ho way

contradicts what he, upon him be blessings and peace said as related by Abu Dawneidutitority of A'isha:

AAl'l ah curses mascalinity among women. 0 The meaning of
narratedexplicitly in a prophetic tradition also ahe authority A™ i s h a: AVerily those who ou
among women are cursed. o0 This means those who resembl e
the raising of their voices and thedikHowever as for resembling men in the attributes of knowledge and opinion,

this is praiseworthy, as we mentioned. Thus, if it is conceivable for women to resemble men in opinon and spiritual
knowledge, likewise it s conceivable for the People of Allahlga may He be merciful to them, to designate men and

women who have been utterly vanquished by the armies of the corrupt passions from the soul which commands to

evil and in whose hearts Satan runs about; and describe them as menstruating womerorigomwtie has Satan

running and traversing in the soul which commands to e
heart from it. As for the duration of menstruatigstifiaadg it is the persistence of the issuance of blood from a
woman after the nor mal days of her menstruation has pac:c

mustahaadawhich is taken from the verbal conjugatistif aal of the word menstruatiorh@yd, and means she is
issuing a tannish liqdi calleddamdima which is something that looks like blood, but is only like it in resemblance.
Thus, the person who imustahaadawith the People of Allah is the one still under the -selusing soul, which
resembles the soul which commands to evil, beeats purification from being critical or blaming is not complete. It

is also obligatory upon such a person to purify it until it becomes a tranquil soul; then an inspired soul; then a content
soul; then a pleasing soul, and then a pure soul whosecptidgfi has become complete.

142 Quran al-Bagara2: 222. The meaniAndgthep &sk i abouwrmensirnsation ii s t hat t
expression O6menstruationd is a verbal noun similar t o
meaningof Hisw r dSay: It® , that i s t o suacleadme ntshométhimg dcordaminated and A é

unwholesome to the one who approaches it, or for the one who approaches the place from which it flows. A woman
during this time has eight names: [1] menasting; [2] quarrelsome; [3] fretting; [4] suppressing; [5] vying; [6]
stubbornly contentious; [7] frequently laughing; and [8] full blown menstruating. He ta’ala described it with being
unclean and gave the implication of its judgment based on the mesrting implied lettefaa for conclusion as a
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notification that it is an soaefrhimimmwamenT hde hrmad anisng oo fs abyi s
from having intercourse with them. There is unanimous agreement by consensus regardotghhiempiof conjugal
relationships with a woman during this period. 't is a
knees of a woman accordirig the most famous opinion in tma d h 6oh Mdhk, Abu Hanifa and aShafi'.

However, Aimad, and some of those who follow Madilkd asShafi' permitfondling with the penis with anything of

the womans®é body except her private part s indtheiri ng me |
menstruatiod , t h a t during thettime of nacgtruation or in the place of menstruation. Realize thatrifzens

are unanimous regarding the stopping of prayer during menstrauation and making it up; as well as fasting and making

it up, and the prohibition of making circumambulation of the House; atdhh bleeding of the woman in afterbirth

prohibits the same that is prohibited for the woman menstruating. However, they differ regarding the minimum time

for both. With Malik there is no limit, because even a single gush of blood is considered mienstie minimum

time for asShafi" and Ahmad is a day and a night. While with Abu Hanifa it is three days. The legal proofs for all of

them in that is in accordance with witlagé Shehy may the mercy of Allah be with him said in Hawg alUmma lla

Ittibaa” asSunna Al t i s Sahedmfa-Buk hianr it htehat ~ Atad said: 6The ti me
15 days. The foundation for thisiswith-Bda r i mi é wi t h a sound chain of authorit
menstruation is 15andtmei ni mum ti me i s a daYpadarbgubhas beehisewatddnl

time of menstruati on i sThaShehangy tte mdrcy bftAkkah e avighthimialso sdidin day s 0
his Mi_r dudladk ASAabrakheeti said in his comntary upon theal-Mukhtasarregardingthe words ofthe
author fi E v e na gushof blood; It is an indication of the explanation of tineinimum amount of time of

menstruation with regard to the flow of blood. As for the maximum period rieggitdthere is no limittoi6 | s avy:

as for the minimum time for purification it is 15 days:¢
purification regarding worship it is based wupdrst the I
appeared for the one whose menstruation goShasbrakheefiond t h
said in his commentary upon taéMukhtasaé . Muhammad i bn Masl|l ama sai d: 6The r

customarally is three daysd the most is 15 days. If a woman menstruates for a day and is pure for a day; and when
the normal time for considering it to be the days of blood is 15 days each month, then she is not to be considered
mustahaadauntil her assumptions exceed 15 dayga&th month; or the time of purification is less than 15 days.

Then she is to be consideredistahaadaThe minimum time of the blood of afterbirth with Abu Hanifa is 25 days

and its maximimum time with the majority of the scholars is 60 days. HoweveAwittHanifa it is 40 days. The
maximum days for menstruation with Malik differs according to the different circumstances of each woman. It is
customarally 15 days with the beginner and for the woman accustomed to menstruation it is her normal customary
time. The pregnant woman when she sees blood then it is to be considered menstruation, contrary to Abu Hanifa. If
her customary time does not change, then it is to be considered an impediment, if not then she is to consider its end to
be a half a month or sa@thing similar after 3 months of bleeding, and if bleeiding continues after a year then 20 days

or something similar. The initial age for menstruation with the fowamsis age 9. However, Abu Hanifa has an

opinion that it is 15 years old. With Malik ardsS haf i °~ there is no | imit to the a
ends. Abu Hanifa said at age 60, while Ahmad said at age 50. The minimum amount of time for purification between
to menstruating periods is a half a month with the majority ofrttaans However, Ahmad said 13 days. There is no
atonement for the peson who had sexual intercourse with a woman menstruating. Rather, he should simply repent and
seek forgiveness of Allah. Ahmad said: He should give a gold coin in charity as atonement. If théwoman!| o o d
ceases and there exist no water then she must Tizakenmamdor the prayer. It is not permissible to have sexual
intercourse with her in the opinion of Malik and Abu Hanifa, contrary t&tefi° and Ahmad. The woman
menstruating can recite tiigu r Giratlme opinon of Malik, (however she is not permitted to hold it) in contrast to the

rest of thdmams and Allah knows best.
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It has been relatkin the Sahe of al-Bukharion the authority of Abu Sa’id -#hudri**®
that the Prophainay Allah bless him and grant him peawe day while passing the women on
either the day oEid 'l-Adha or Eid 'I-Fitr he said; "I have not seen anyone more deficien
intelligence anddeenthan you'** The core heart can dissipdtefrom the mostcautious
mart*® because of onef you." The women asked, 'O Messenger of Allah! What is the
deficiency inour deenand our reasdhHe said; "Is not the testimony of a womequal to one
half the testimony of man®” They replied in the affirmative. He said; "This is the
deficiency in her intelligence. Is it not true that a woman can neither pray nor fast during her
menstruation 7 The women replied in the affirmativele said; "That is the deficiency in
herdeen"'*°

%% He was Abu Sa'id Sa dRhudri Sa'dibn Malik ibn Sinaribn Tha'alba ibn *Ubayd ibn-#bhar ibn Awf ibn al

Harith ibn &-Khazraj 'tAnsaari. He was almamin knowledge, anujtahid and the leadingiwufti of Medina. He was

present at the Battle of Ditch and he made the Oath of Fealty. He was among the leading jomigtadmdsof the

Companions. Handhala ibn Abi Sufyaaids onthe authority of his teachers that there was no one among the younger
Companions of the Messenger of Allah, may Allah bless him and grant him peace who was more knowledgeable than
Abu Sa’id alKhudri. It was related oithe authority of "Uqayl ibn Malrak that Abu Sa’id ahudri once said:
AiOobligatory upon you is feardul awareness of jihAddl ah, f o
for it is the monastic life of Islam. Obligatory upon you is the remembrance of Allah and oeciththeQ u r Hfar n

it is your spirit with the People of the heavens and your remembrance with the people of the earth. Obligatory upon

you is silence except regarding the truth, Bagiribn by me an
Makhlad in hisMu s n &abéer -fVadgidi said that Abu Sa’id &hudri repeatedly transmitted 1170 prophetic
traditions. 0o Two from among these af69agl.rated in thi

% This is generally speaking the main sea that they will be the majority of the people of the Hell Fire, because
they are the cause for dissipation of the reason of the most cautious of men wmidshep doing or saying
something which he should nbavedone or sad, thus she becomes a frar with him in the sin he commits and
increases it upon him.

5 This refers to the severity of his reason departing from him. The core heart is more specious than reason because it
is the essence of the man.

16 The most cautious of men means one who istekahis affairs. This expression is an overstatement emphasizing
their description in causing prudent men to err. This is because a man given to certainty in his affairs who then yields
to the desires of women, has his former exactitude completelydaltere

“This is a reference Thenamhneandiworwdnsen foom which Yoa &re cordentavithas  fi
witnesses 0 T taking précaution sthat the memory of one woman can corroborate the faulty memory of another,
due to the infrequencyf dner accuracy. Thus, this statement gives recognition of the deficiency in her Heaaan.

a-- Asgal anMubllaa: s diad : 6What <can been extracted from t hi
witnesses based upon the extent of their reasdraccuracy in memory. For the testimony of the intelligent attentive

person should be given precedence over the testimony of an upright butvsldwt ed wi t ness. & | n
established that a withess when he forgets his testimony, and his frimts him until he remembers, then his
testimony is permissible.o Apart of thehadbhtldbe rwigadarnn
own mother, that she and another woman were once asked to testify before a magistrate in Mgadge Waated

to separate the two in order to test and corroborate their testimony. However, the motkerobasi ~ s ai d: AYc

not have the right t o dloonetohthetwonhes erra, dherethe Athdr anbd shoull remihda s ay
herd . rothislstory is proof of the sagaciousness and intelligence of some veveresome meand it clarifies that
theQu r 6 wersé and prophetic traditions regarding thecikricy of women in their reascand religion does not

make them inferior to men imat. It has been transmitted by IbrATan on the authority of some of his teachers that

the interpolation of reason in the above prophetic tradition refers specifically to the indemnity for blood to be paid,
which is half that of a man. The wisdom in hsking them, may Allah bless him and grant him peace shows that he
was aware of their knowledge of the above mentidQadr 6 sensé which was revealed regarding the witness of
women before that particular assembly. | say: this is evidence that thewigfian their reason due to their testimony

and the legal ruling of indemnity regarding them does not nullify their ability in knowledge and learning, due to his
questioning themand his giving recognition to their knowledge in that

148 This is clear refemce to thefact that the prohibitiomf a woman menstruatingot fasing and not praying was

firmly established by the judgment of tebari'a before that particular assembijhe Shehy makes this prophetic
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It is also related irthe Saheehof al-Bukhari on the authority of A'ishamay Allah be
pleased with her who said thaadtima the daughter of Abu Huls#® said to the Messenger of
Allah may Allah bless him andrant him peace'O Messenger of Allah! | do not become clean
from bleeding. Shall | give upalaaf” The Messenger of Allamay Allah bless him and grant
him peacesaid; "No, because it is from a blood ve$8eand not from the menstruation. So
when therealhaid begins give up yousalaat When it has finished, wash the blood off your body
and offersalaat"*>?

tradition a proof for the judgment that womer arohibited to pray and fast in HBawq alUmma lla ltibaa" as

Sunna In the same texthe Shehy may Allah be merciful to hintited in the section regarding what has come
regarding the nullification of making up the prayer for the woman menstruatingstatalishes making up the faiit:

has been related in tt8aheetof alBukhari ontheauthorityo f Mu 6-adAHdawayya, who said that
Abdi sha, may Al | a BWhet B theorbasom that d womantmensthuating, mafder the ast, but she

does not makep for the praye®®S h e r efrle eydagu fia Har bamingta Maruriya,lbdtsingoly i d 0
would like to knowd She said@NVhen we passed through this period of menstruation, we were ordered to complete

the fasts, but we not ordered to makeap the prayer8ln another narration related byBlkhari, she said)Ve were

with the Prophet, may Allah bless him and grant him peace, when we used to get our menstruation, but he never
ordered us to makep for the prayedOrshes ai d, 6ééwe di.dfi nlohtus,f ftehhi & hieam. & r ul i |
unanimous agreement. The Muslms agree that a woman menstruating and a woman bleeding from afterbirth, that it is
not obligatory for them to pray or fast as long as they aredsetltircumstances. They also agree that it is not
obligatory for them to make up the prayer, and that it is an obligation to make up for the fasting. The scholars say that

the reason that there is a distinctive judgment between making up of the prayaakindg up fasting is that the

prayers are repeated often and would be very difficult to make them up, in contrast to fasting because it is only
obligatory once a year, and perhaps a womanédés menstruat
99 |n this prophetic tradion are many legal advantages. Among them are: the lawfulness of going out of the
periphery of the town to pray theid prayer; the lawfulness of the attendance of women aEithehowever with

them being separated from the men out of fear of tribulationt is the permissibility of thémam specifically

admonishing women; in it is being rough while giving admonition so that it can be a cause for changing evil traits; in

it is not directing admonition to a specific person because generalizing ma&sigitfer the listener; in it also is that

reason accepts deficiency and increase and likewise faith; and finally that it is not the objective in mentioning the
deficiency in women to disparage them because it is from the foundation of character, Watr@a@so that people

not be tested and tried as a result of these natural deficiencies.

%0 She was Fatima bint Abi Hubaysh ibnMiittalib ibn Asad aFihri. She was the sister of @lihaak ibn Qays,

and was one of the women who madehlj@ from Meccato Medina. She was originally married to Abu "Amr ibn

Hafdh ibn alMughira atMakhzumi, who divorced her. She then was sought after by Mu awiya ibn Abi Sufyan and

Abu Jahm, however the Messenger of Allah, may Allah bless him and grant him peace advésetlihdicated to

her to marry Usama ibn Zayd, by his words related by Ibrahim ibn Tuhmahecsuthority of Abu Bakr ibn

Abdal l ah i bn Abi-Jalinahe mas sefiefeschafader. AsAfdr Md dwiyya he is poor, with no money.
Howeverlcanmarryyo t o Usama. 0 Thus, she married him. Those wh
asSha  bi, Abu SRalhmea ni, b M b A b dRatkman ibn akaritrAibndHisham and others. She

died during the reign of Mu awiyya.

151 Another name give isi*aadhil (that which rebukes).

152 |n this prophetic tradition is proof that when a woman measures the the blood of menstruation with that of the
blood ofistahaada she should give precedence to the blood of menstruation by determining its normal begidning

end. When this time is complete, she should then make the ritual bath. At this point the judgment of the flow of blood

is considered to be the blood isfahaada which is a minor impurity. She only then has to make ablution for each

prayer, and shensuld not pray more than a single obligatory prayer with that ablution; or make up prayer based upon
the apparent meaning of his words: A..then make the ab
the scholars. In this prophetic tridn is also the permissibility of a woman seeking legal decisions for herself; the
permissibility of her passing legal decisions to men by word of mouth regarding those matters specific to females; as

well as the permissibility of listening to the voicBweomen for needs and requirements. In it or many other legal
advantages as welllhe Shehy may Allah be merciful to him said in his U md-Bayaahin the section on

me n st r WManstruation:is yéllowish or peach colored blood which issues by itseff the front of the woman

which normally occurs, even if only a quantity flows out at once. The maximum period which it occurs for the woman
menstruating for the first time is half of a month, like the minimum period of purity for the one who normally has
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menstruation. In such a case, she should wash three times taking precaution of her maximum period when it does not
last for half a month. Only then is she purified. For the pregnant woman, the maximum period is twenty days. Is what
occurs before three mths like what occurs after three months, or like the regular period? In this there are two
opinions. If the bleeding stops, the days are considered to be false menstruation. Then she after bringing together the
days of menstruation and the days of takingcaution, the woman continuing to have an issue of blood should bath

as soon athe blood ceases. She can tloemmence fasting, praying, and enjoying intercourse. She is pure with
dryness or with the final discharge This is more so for the woman hané@ngtruation for the first time. She should

wait for the discharge at the end of the specific time. She does not have to see if she is pure before dawn, only at the
time of sleep and at the time of teebhprayer. Menstruation prevents the soundnesprafer with its obligations,

fasting with its obligations, divorce, the initiation of the waiting period, vaginal intercourse (or fondling below the
waist wrap) even after the blood has cleared before washing with weayammum entering the mosque and
touching theQ u r duat not reciting it. Lochia is the blood which issues as a result of childbirth and its maximum
period is sixty days, then it stops. It prevents the same things that menstruation prevents and wudu is obligatory with
the withholding of b 0 0 d , in contrast t oAnd itk its cgmpletioncends thef sectiob on Ru s h d
menstruation and its duration, and success is with Allah.
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The Times of Prayer @wqaat assalaa)*®?

Allah ta'ala says, "®ry be to Allah athe time ohightfall and during the early morning
hours. Everthing in the heavens and the earth sing His pramseble end of daynd during
noonday'*>*

133 The issue regarding the times of prayer is originally apart of the issues of the prerquisites df#tierbbf the

prayer and the prerquisites of the soundness of the prayer, because prayer is an act of worship which is estimated by
set ti mes. AVetlihathe priayer isaobligatoss apors the bélievers as a timed ordifance t hat i s t o
as a timed obligation. For when the time enters, then it is obligatory to perform the ablution or what stands in the
place of ablution. It is for this reason tt&tehuJthman ibn Fuduye®, may Allah be merciful to him placed the issue
regarding the times gfrayer before the remainder of the prerequisites of prayer. The time of prayer is the lawful
predetermined time for worship. It includes either the proper time of its performance or the time for making it up. The
proper time for the performance of the yeais either the chosen time or the required time. The chosen time is either

the meritorious time or the extended ti me. Il bn Habib s
only has one set time. 0 Th es hveand gramtghenrpeacefsaidAih & prdpheticmay A
tradition which ismursalontheauthorityo f Muj ahi d: A The most superior of hou
perform them in them. o6 Thus, knowl edgwm®uporfeverylesporesinlé r anc e

person who is able to know that. It is an individual obligation upon every responsible person, with the meaning that it

is not permissible for a person to enter into the prayer until he has ascertained with some certainpydpat tisne

has occurred. It has been related by Abu Dawuthermuthority of Umm Farwa that the Messenger of Allah, may

Al'lah bless him and grant him peace was once asked: AW
prayer in the begiinng of its time. o0 The People of Allah ta al a
which is specific, that is with respect to it being obligatory; and it is what is desired in this chapter; and [2] there is

the time or moment which is not spii that is with respect to it being voluntary and superogatory. For the Knower

of Allah who is always in a state of prayer in intimate conversation standing in the presence of his Lord in all his
movements and stilinesses; there is no specific timeirforror is there a neapecific time for him. On the contrary,

he is the master of his time in constant presence with his Lord. He is the Son of his moment, who gives each moment

its due. However, the Devine Sélfanifestations which descend to him durihg times of prayer are greater than

those manifestations which appear to him before or after the times of prayer; as the two preceding prophetic traditions
clearly indicate. As for those who are not the sons of their moments, they have designated wihiels they can

attain intimate converse with their Lord, in which descends theMasiffestation of a specific Devine Name of

Allah for that particular time. Just as each prayer has a variety of times specific for it, likewise for each spiritual
stationwith the People of Allah there is a courtesy, spiritual discipline and behavior which is specific for it. For
everything besides AlIl ah t aEwrything Is flcsvingato ebdegignated appojnted an e n
time 0 Apart of ldhls¢okwvow theltimenthadyou afelin, and to know the action which is suited to that

time. Allah ta’ala saydi | have not created joi;nnt hoart mesn e xoc ekpnto wt oA | W s
Allah ta’ala has made all human transactions a fafrmvorship. He has given all of these acts of worship a given

time. The best form of worship is the prescribed prayers. The prayers are preconditioned by set times. For whoever
forfeits the times of prayer has in effect forfeited a condition for the smasdof prayer. Whoever forfeits the

conditions of prayer has in effect forfeited the prayer itself. Whover forfeits the prayer has in effect forfeited the
remainder of his human transactions. Whoever forfeits human transactions, then has caused rigeofothierieil

between him and the Absolute Being and has been hindered from direct knowledge of Allah and spiritual unveiling,

so understand.

154 Quranar-Ruum 30:18.1t has been related by Ibn Abi Shaybatbe authority of Ibn Abass who said that this

vk se gathers all the times G@Gldrybptodllpery . t Mae meanphgrbfyH
meaning of perform the prayer aththe timeyfoightfallon o w hartd i tsu rwh etn
enter the evening; which ogrises the two prayers ofaghriband’ishg ~ &né during the early morning hows,

when you enter into the dawn; which comprises the praysuldf  Bwerything in the heavens and the earth sing
Hispraise®, t hi s i s because deatureseneeanmgyteesntip craation ef Arfigelsy) mmankihd, s

jinn, animals, vegetation, and minerals in accordance with what has been obligated upon each and specified for it. For

Al | ah t aHagelya nat segnsthat taiAllah everything in the heatkaesarth and the birds all arranged in

ranks glorify Him, each aware of its own prayer and glorificatiolm Al | a h t aHawe yoa nohdeenthatsoay s:
Allah everything in the heavens and everything in the earth, the sun, the moon, the motetairsest beast and

many among mankind glorify Himd6 T he meani ngatthdendbittedayor ds: anéexpressi ol
conjucted to the expression Oat "adrh eéné durmgnoanfad, tmat iits
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It is related inthe Saheetof al-Bukharion the authority of Jaabir ibn Abdalfdh who
said; "The Messenger of Allainay Allah bless him and grant him pearseed topray thedhuhr
prayer just after midlay!>® and theasr prayerwhen the sun was still bright! the maghrib

after sunsewhen it sinks dowl® and the'ishaa at variable times®® Whenever he saw the

when you eter into the midday; which comprises the prayediihr. For Allah ta’ala establishes the times of the

five prayers by menas of thiQu r 6 mense. dt has been related by Ahmad, Ibn Jareer, idtuabhir, Ibn Abi

Hatim, Ibn asSina in his’Amal Yawm wal ayla, atTabarani, Ibn Mardawiya and-Blayhagi in hisadDa awaabn

the authority of Mu“adh ibn Ana®ntheauthority of the Messenger of Allah, may Allah blesentéind rant him peace

who said: AShall I not inform yriend? Betayse Welubed to say atreacd | b r
mor ni ng a n dory bevte Allahratthe timé @nightfall and during the early morning hours. Everything in

the heavens and the earth sing His praises at he end of day and during nbonday | t hasylbneen r el

“Asaakir onthe authority of aFHassan aBasri, may Allah be pleased with himhw s ai d: AWhoever r
v e r s &y be tadABahat the time ofnightfall and during the early morning hours. Everything in the heavens and

the earth sing His @ises at he end of day and during noorilay wi | | not | ose anything fr
wi || regain what he may have |l ost from that day and ni g

1% He was Abu Abdallah Jaabir ibn Abdallah ibn Amr ibn HaragBalamil-Khazraji 'FAnsaari He was anotable

Imamof knowledge, traditionistnujtahid and one of the leading Companions of the Messenger of Allah, may Allah

bless him and grant him peace. He was among the people of the Oath of Fealty, and actetlfisothiledina

during his time. He lied for 94 years and died in 78 A {607-697 C.E.].

16 ShehuUthman ibn Fuduye® began by citing the prayediofihrbecause it was the first of the obligatory prayers

which manifested in Islam; then thasr prayer; then thenaghribprayer; then théisha prayer; and then finally the

subhprayer; as it was narrated in a prophetic tradition by Ahmad, Abu Dawud -dicirédhi onthe authority of 1bn

Abass. AsSSuy ut i s a ihahjira) A Misddlay i hg the time of the ssdhiser est h
is what the linguists say, however what is intended here is after the sun begans to descend from its zenith; which is

when it begans to move towards the west. Ireti@amus t st ates: AThis time comprises
of the s from its zenith until the time ofsr. And it is not hidden that the first part of this time does not establish it
and the second part of this time is outside of the spe

what is intended fothe time ofdhuhris its first part by name, but with the meaning of that time which is close to

midday by half. This is because what is desired is thattié@rprayer be prayed in the beginnning of its time. That

is to say that it should not be posted much. This does not negate the legal judgment of allowing the heat of

midday to cool off, because the judgment of allowing the heat to cool is specific for hot days; in order to clarify that

heat does not hinder the prayer from being establishedbegisning time. If this is the case, then this is even more

so when the days or not hot. In a prophetic tradition narrated iaHkewatta on the authority of Naafi', the

freedman of Abdallah ibn Umar that Umar ibakddattab once wrote to one ofhisge r nor s saying: HAVer
important of your matters with me is the prayer. Whoever preserves it, and protects it, has protected his religion.
Whoever forfeits it has in effect f or fdubrprayer vhervtleer yt hi ng

shadow is an arms | ength up until the shadow of one you
57 This means untainted and pure in which no yellowish entered it nor alteration. In a narration of Malk on
authority of Umar ibn alKhattab in one of his letterstoonef hi s gover nor s "abrpraysratilel : @A And

the sun is high, white and bright; the extent that a mounted rider can travel two or three parasangs before the setting
of the-ZsaaurmganiAzsai d regarding thégmeamwhngeofandi drwghd $:

the color and heat of the sun has not been altered. It is relatedahMiadsuutt hat Mal i k sai d: 6The
“asris determined by looking at the effects of the sun upon the earth and its illumination, éoakimgt directly at
it.d The meaning of his his words: 6the extent that a 1

of the sund, means t hat arrhleo pled flme mheafcer o f i Thelthelipa my etr o
may Allah be merciful to hiseid in his_U md-Baygah A T h e c¢ h disubris fromithevéme bfohe descent

of the sun from its zenith until the last part of its vertex. The chosen timadors from the time of the second

vertex of the sunntil it becomes yellowish. The necessary time for both prayers is until befogkrib 6

38 |In a narration from Abu Dawud oitne authorityo f  Mus | i m i bn | b rraagtrimshould best at e d:
prayed when the sunséts. | n a narr at i o mwayliyAbuAaaNasr ontherauthamityg of Bha'ba it

st at ed maghribiasndt o be prayed when the sun sinks. o0 These s
of the sun beyond the horizon is the entrance of the timeaghrib In a narration relatedy Malik onthe authority

of Umar ibn alkK h at tMaghribs Aoul d be prayed when the suns setso, W
performed due to the narrowness of its time, aZagani saidThe Shehy may Allah be merciful to hisaid in his
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peopleassembled he would pray it eadgd if the people dayed, he would delay the prayer.
And subhthey or the Prophet, may Allah bless him and grant him peace used td ptay
dusk"*°°

‘Umda t-Bayaan @A T h e ¢ h onaghnibis theemet efnar of ti me required to pray

I say: what is meant by his words: fafter its conditi ol
remainder of thengrequisites of prayer as they will be mentioned in the next chapter.

%9 This means that sometimes he would postpone it and sometimes he would do it promptly. It has been related on

the authority of Muslim ibn Ibrahim ortheauthorityo f S h a ™ b a hermtoere svare adlot of fjiedple he would
perform it promptly, and when there we-f &i lewapdoph®&whanm
there is a conflict in an individual regarding two matters: one being promptly performing the prédyebeginning

of its time by himself; or postsponing it for the congregatiomhi ch of them i s superior?0 T
is that postsponing the prayer for the congregation is superior. The phrase on this issue which proves that, is the
statement 6éand when he saw they were slow in coming, he w
because of the congregation although he could have conc
the authority of Umar ibn alKhattab:fi é a nisha should be performed when the afterglow of sunset completely

di ssappears in the hor Theshehyady Al be médroiful te legmid in higg Uaenfi-at Bk s u
Bayaan A T h e c¢ h oishais fromithengetting ofrthe afgiow of sunset up until a third of the first part of

ni ght . I'ts necessary time is up until the appearance of
YWAl.Kur mani said: AThis statement indicates that there v
Jabir. 0 Theusnkeba niisngt o dadr kness of the | ast part of th
regardingsubhis that he always performed it promptly, not like what he did duringisha of doing it promptly and

sometimes postsponing it. The evidence for ihisy what was related by Malik ahe authority of Umar ibn al
Khattab: s@bhsamaodultdhebe performed when the st asubhpregere vi sit
should be performed when the stars are apparent, where they are plainlixintewith one another due to the vast

amount in the heavens. This interpolation is corroborated by what was related by Ahmad ibn Hémbalthority

of Abu Abdallah asSanaabihi who said the Messenger of Allah, may Allah bless him and gant him pdacks A My
Ummawill remain excellent as long as they do not postponerthghribawaiting the appearance of darkness which

is similar to the Jews; and that they do not postsponéajheintil the effacing of the stars which is similar to the

Chr i s The$hets may Allah be merciful to hisaid in his_ U md-Baya&ah A T he ¢ h cubleisfromm i me f or
the first part of dawn until the appearance of its redness on the horizon. Its necessary time is up until the rising of the

sun. Everything beyond thesett s i n all these prayers should be made up
on the times of prayer, and success is with Allah.
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The Conditions of Prayer Ehuruut assalaa)*®*
.162

Allah ta'ala says concerning the matter of purificatartghaarg: < "Verily Allah loves
those who turn in repentance and He loves those who have a care for"Htirity

181 The prerequisites of a thing is that which necessitates a thing; or it is what initiates it; that is to saig, tiat it

beginning of its initiation or its signs. Thus, it means in this context those things which by them initiate the prayer; or

they are its signs by which it is known; or that which makes the prayer sthum8hehuenumerated the prerequisites

to be four in this chapter. However, in reality they are seven, because subsumed under purification are two
purifications; and sunsumed under leaving speech is also leaving much movement, as he will explain clearly. He also
mentioned one of the seven prereqaist i n t he preceding chapter regarding t
scholars divide the prerequisites of prayer into two divisions: the prerequisites for the soundness of the prayer, and

the prerequisites of the obligation of prayer. The Ipterequisites were not mentioned thg Shehy may Allah be

merciful to him. However, one of his famous discipleeaykhUt hman i bn | s 6 h&uwamalidudat i oned i
lla Ma'rifat Arkaan asSalaat fiAs f or t he pr er equirgheyaedivethimgs: thefirstisob |l i g a
Islam; the second is maturity; the third is reason; the fourth is the elimination of menstruation and the blood of
afterbirth; and the fifth is the entrance of the time. The one who denies the obligation of pralyewiitg or

prostration is a disbelieving apostate, who should be asked to repent. If he repents, he is to be left alone. If not he
shoud be killed. Whoever acknowledges their obligation but fails to perform them, is not a disbeliever. However he
should notbe allowed to remain in that state. Rather, he should be encouraged to perform the prayers until the
necessary time of the prayer enters and enough time to perform one coai@éatwith its prostration. If he fails

to perform the prayer, he should beund and beat. If he still fails to perform the prayer, then he should be killed

with the sword as punitive punishment, not as a disbeliever. He should then be prayed over by someone other than the
Imamand the people of spiritual bounty. If the time o grayer finishes and it becomes a prayer that he missed then

he is not to be killed, based upon the soundest opinion. The young child should be ordered to perform the prayer
when he reaches the age of seven; and beat as a discipline for neglecting ¢mehe waches the age of ten. T h e

proof for this is in what Ibn aQasim said othe authorityof ImamMa |l i k i bn Anas: AWhoever ne
is to be said to him: OPraydé. | f he prayél (wiolold)notl fp rha
to be encouraged to repent. | f he prays (good). I f he
says: o1 willdl not make ablution.®6 What proves thehis is
authorityo f  AMadikdbn arRabi” ibn Sabra othe authority of his father, orthe authority of his grandfather who

said that the Messenger of Al 1l ah, may Al l ah bless him
whentheyreachageeven; and when they reach age ten, punish the

182 The meaning of purification in the technical language of the people of knowledge is a legal description which
requires those who establish it the permissibility of that which withombuld normally be prohibited, such as the

prayer and its like. It means the the purification of impurties, that is to say the purification from them. Impurity is
what hinders performing with the bodily limbs what is oblighatory, such as urine, fees asié its like from what

is considered minor impurities; or purification from menstruation, the blood of afterbirth and it like from what is
considered major impurities. Impurity prohibits involvement in prayer. For impurities occur and the person prays i

a state of impurity, then his prayer is invalid. It has been related-Bynaidhi on the authority of Abdallah ibn

Umar that he upon him be blessings and peace said: AT
reference to purificatiomere bythe Shehy may Allah be merciful to him, refers to two types: purification from

minor impurities and major impurities,as we mentioned; and the purification of the clothing, the body and place from

i mpure matter; and by dytputhascderihng standingnprastnaion and aitting duhing thd o
prayer. When what prevents the one who desires to enter the prayer is connected to his clothes and place, then this is
purification of impure matter; that is purification from it. As for thdtieth he does not touch there is no harm from it.

It is permissible to pray on a straw mat in which its edges may be some filth. What is meant by the purification from
filth with the People of Allah is the removal of what makes the servant far from Allitgdatimate converse. For
purification is nearness to Allah with them, while impurity, impure matter and filth is remoteness from Him. Thus.the
one whose remoteness from Allah overcomes his nearness to Him, then the state of intimate converse with Him wi
never be sound. Filth in this context is everything which makes the servant far from intimate conversation with his
Lord. As for purification of the places of prayer, it means the heart. For among the conditions of intimate coversation
with the Absolug¢ Being is that the heart must be purified from everything besides Allah.

183 Quran al-Bagara 2:222,The meaning of His wordsiVerily Allah loves those who turn in repentagice H e

loves those who relent from turning their backs on Allah and on obedierttient Or it means He loves those who
repent from sins and do not r et urandHb Bwkthoseavhothhve sncare T h e m:
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He says concerning the matter of facing the giisiggbal '-gibla):***

in the direction of the Sacred Mosque. And wherever you maybe turfages towards i

"So turn your faces
1165

forpurityo, t hat is to say, He |l oves those who ainseOrdaref ul
means He loves those who purify themselves with water from major impurity and minor impurities for the purpose of
prayer; and He loves women who purify themselves with water from menstruation, the blood of afterbirth, major
impurities and minoimpurities. Or it means He loves those who keep themselves clean from the anus of women with
the aim of sexual intercour se; as Mujahid said: i Whoev
purified. o Thus, Al | a hnd pusficaéidn & a kirgslar gidtian,cbecduser reppnéance s the e  a
purification of the inward, while purification is the repentance of the outward. It is for this reason that the scholars,

may Allah be merciful to them have placed purification as the tisé légal issue in the outward branch of the

religion and they have placed repentance as the first spiritual issue of the inward branch of the religi®@hets,the

may Allah be merciful to him explained in this text.

14 The Muslims are unanimous regardihgt facing thegibla, meaning théa abain Mecca is a prerequisites from

the conditions of the soundness of prayer. For directly facingitii@ has been made lawful for us if we can see it at

the times of our prayers; or facing in its direction iiunseen from us due to distance or something &tseykhal-

Hat i mi sai d: i The abkalisiag abtigatomarrieetl at byaicdeperglentt judgment when it is

unseen. This means that it is an answer arrived at by independent judgment eyatsigyt. For if it were an

obligation arrived at by eyesight, then the servant has been ordered to face his Lord with his heart during his prayer.
Rather, with all of his movements and stillnesses he should not see anything other than Allah. Yehowe gilak

the Essence of the Absolute Being and His Essential Reality is inconceivable to be known as It really is by created
beings. Thus it is impossible to face the Source Reality of His Essence with the heart. That is to say that it is
impossible for te reason to know its Lord through seeing His Essence. He can only be known through the direction

of possibility by being in absolute need of Him and by distinguishing Him from all else; which entails not describing

Him by the attributes of itime creation in the same manner that possibldime creation is described. This is

b e c a Uhere is nothing like Hih; f or He cannot be known except by mean
say that the obligation of facing thyla is based upon directin and not eyesight. o0 The Er uc
of the Blacks Abdullahi ibn Fuduye, may Allah be merciful to him™ said irShisi f-Ma aésn Mi nGhdllatia 6 6 |
wa-Whswaas fiqilllacof a personés face i s t he qidaof l@scspiritsthe of t he
B a y-Madnuur Thegibla of his heart is the Throne of his Lord. Thibla of his secret is the Holy Essence, where

it is connected to Allah, turning away from everything besides Allah.. Thus, the extent of his remoteness from h
worldly life is based upon the extent of the nearness of his secret to his Lord. May Allah provide us with that from

His favor and generosityA me n . 0

85 Quranal-Bagara2 : 150. The me anSotumgyoarfacesli st wat diss fiepesaryin t ur n
prayer fintheidiredion ofthe Sacred Mosgue means in the direction of the
it is forbidden to kill and to oppose the unjust tyrant, meanind<thaba The original meaning of diection is from
theexpresi on 6a partdé which is a part separated from a thi
was utilized to indicate direction of a thing, even when it was not separated from it. In this is an indication that the
command to face it forhe person far from it is by direction, because facing it by eyesight would \beusly

difficult for him in contrast to the one near it. Thus facing tfilela or its direction is a prerequisite dfe soundness

of the obligatoryprayers; except for the @yer of combat; or when the rider fears robbers and wild animals if he
dismounts and prays. Therefore he prays while mounted facing the directiongdfléher in another direction. The

meani ng of Andwherewsroyoudnaybe tiirn your fates ng the pgrayers . That is to say, turn with your

entire persons; this is a figurative expressémml is an address to the entdenma The meaning of His words:

fi éowards to , is an expression specifically &eabtdemdostineahd i ni t i a
answering his desire for a direction of prayer. Then a clear general address is made with universal legal application
and as a form of emphasis of the command to facayithla specifically for theUmmawho follow him. Thus,

wherever lhere is a direction or when there is no clear direction; meaning whether the place you are is the land or the
sea; then face in the general direction of ¢ifda. The Shehy may Allah be merciful to hinsaid in hisS a w-q 0 |

Unma A Regar di ng gadirgfacny thesdirectiomoé tiggbla it has been related in ti8aheelof al-

Bukhari onthe authority of Abu Hurayra who said that the Prophet, may Allah bless him and grant him peace said:

0 Facegblatamal t hallahu Akkhad:. 66 | n ticlradision B the qortephat is ishighly recommended

to face the gibla even when making supplication, or reciting ®er an, making the call to prayer and the remainder

of acts of obedience to Allah, excehtringthose acts which are excluded wiggal proof such ashen givingthe

sermon of the Friday prayer. It is the unanimous agreement of the Muslims which state that facing in the direction of

the Sacred House is a prerequisite from the prerequisites for the soundness of the prayer by HSodoirdsyour
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He says concerning the matter of covering the private partgsatri'l- “awra):'® "Take
your beautiful clothing at every place of worshtp’

faces in the direction of the Sacred Mosque. And wherever you maybe turn your faces téwardshta c e it ei t h

looking directly at the House, which is an obligation for the one in eyesight of it, and there is no disagreement in that.
Staykhal-Ha t i mi sai d: iwe do not wor ship All ah by means
engineering dervived from,iby which the longitude and latitude of the earth is determined; because in every respect

, what we take from these is ntaken with certainty. The verse clearly explains that the obligation upon the
responsible person is to make strenuous effort in determiningittfieand not actually hitting the mark. Thus it is

not an obligation for the person praying to repeat thegorefnen he has realized after its performance that he was
not facing it precisely.o

%6 The Ummais unanimously agreed without any disagreement regarding the obligation of covering the private
parts. | will explain its legal judgment after what follows, aklwilling. Now, the meaning of covering the private

parts in the language of the People of Allah is that the Knower of Allah should conceal from the ignorant the secrets
of the Absolute Being regarding those verses and prophetic traditions in whichriepgressions of an allegorical

nature implying resemblance. For when the ignorant person listens to the interpolation of these it will lead him to an
illicit understanding of incarnation, limitation or resemblance with regard to the Absolute Beingthighidsiower of

Allah when explaining these to the ignorant and common person never goes beyond their intellects, as it has been
related by aeDaylami ontheauthorityof | bn Abass who said: fAWe were order
extentofthai i nt el | ect s. 0 TheShehs maly Allah be imdrcful to lensasl o tisl_th by-Subons

of

e

wadk hmBida&dl ASearching and examining the books of the pe

scholar who knows the Book of lah and thesunnaof His Messenger, may Allah bless him and grant him peace. He
should take from these books that which clarify his guidance and he should leave what it is not clear. He should
surrender to what is not clear, but not act in accordancetwithis should be done not because of any deficiency in

its words, but because of his knowledge has not reached to it. This is because no person is held responsible for that
which his knowledge does not encompass. On the contrary, it is not permissibi@ fo follow it, "Do not follow

that which you have no knowledge T h e g r therSHebioShaykbA b d@abdir ibn Mustafa said in hid-

" Uh u u dMawaatidid fi have taken an oath and covenant to con

Devine Reality, and Secrets, and to hide my publications, (an oath | take as a solemn bond), except from the People
of the spiritually elite and those speci al individual
sai d i n t hhavedakeman oatreaxd coverfart not to disseminate to anyone what | have from the secrets of
the times and what will be in them regarding the rulers and government officials; although this knowledge was
revealed to me and | learned it without seekinguit ® have also taken an oath and covenant not to disseminate to
anyone the knowledge of the secret by which Allah established this government (thekSwltidéde). For verilythe
authority of the government of this particulammais only fitting for those within whom this secret has been secured.

For this secret flows among them however it will, so
7 Quran al-Araaf7 : 31. The me an iTakgyow beaukifil slothidiy,r disss ain expressi on
absolute state to be obsenfeda place; that is to say what is appropriate from them; and it is clothing which suitably
covers t he parevevyplhoe ofpvarship;s ;i siéan expression describing
a particular state, which a place in whiclsipermissible to pray, and make circumambulation. In this verse is proof

of the obligation of covereing the private parts during the prayer. The mimimum obligation required for men is what
is between the navel and the kne&se Shehumay Allah be mercifl to him said in his U md-Bayaah Th#

private parts of the man, the slave girl, and a free woman (around other women) is what lies between the navel and
the knee. The private parts of the free woman around every strange man is her entire bodlyeckeeps and face.

The private parts of the woman with her male relatives which she is forbidden to marry is the entire body except the
face and the extremities likbe head, arms, legs and féathat can be seen from a strange man is the same as what

can be seen from mahramand likewise this is what can be seen by other men (that is the entire body except what
lies betveen the navel and the kneeghe slave girl is not required to cover her head. It is customary for a free
woman to uncover her breastsd extremities at certain times, just as the slave girl can uncover her thighs when the
place is free of the presence of men. It is highly recommended for the slave mother of a son and a young girl to
cover themselves and it is obligatory for the freem&n who has attained maturityt is obligatory to cover the

private parts from the eyes of all men. Apart of $umnais that a man should take the best type of clothing for the
prayer and the most beautiful of his clothing for the Friday prayershafitid prayers.
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He says concerning the matter of avoiding speedftark’l-kalaam):*®® "Stand before
Allah humby."'®® That is be silent as it was related in the tradition of Zayd ibn Atfam
related by the two Shaykhs.

188 Also anong theprerequisites for the soundness of the pragyevoiding speech, for intentionally speaking during

the prayer invalidates it, except when it is done to correct it. Like for example when the one following in the prayer

sayst o the one | eading who failed to complete the prayer
ask and he is informed. It has been related irBigeetof al-Bukhari onthe authority of Zayd ibn Argam who said:

i We used t o es peaky edu ruinnt g StanbrbeforaAllahthienllg a laesd a: réesul t we we
be silent and were prohibited from speaking. o6 Subsumed
also from among the prerequisites of the soundnesdiseoprayer, eventhoughe Shehumay Allah be merciful to

him did not mention it. It is considered among those things which hinder the soundness of the prayer when it happens
too much and are not actions which are apart of the prayer itself. Howeleembitement is acceptable, either when

it is from among the actions of the prayer, such as raising the hands for the prostration; or when it is not from the
actions of the prayer, like for example removing something from between the teeth.

89 Quran al-Bagaa 2:238.The meani ng doStand Hhéfse Allab r d s1: pfihamyblor,; niieéa n s
supplicating Him. lbnaMusayyi b sai d: AWhat i s dunutjevhiah e daidinghsuh i s t he
prayer. o0 |t is c¢onsi dhepraydr, andis thbbe recitedsilergly hefore bowiegrand after tree f - t
completion of the recitation in the secoraka'at of thesubhpr ay er , as foll ows: 60 Al I
assistance, we seek Your forgiveness, we believe in You, we rely uporw¥aepent to You and extol You. All

good is in Your hands. We are grateful to You and do not disbelieve in You. We stand humble before You and we
disassociate and avoid those who deny You. O Allah it is You that we worship, to You we pray and prasttate. It

You we flee, hope for Your mercy and fear Your punishment. Verily Your punishment encompasses those who

di sbeli eveo; as it was related by Ahmad and others. It
means standing silently, mibly and submissive. The proof for this is from the forth coming prophetic tradition
related by the tw&Shaykhd r om Zayd i bn Argam who said: AWe used to s|
revealed, and we were thus ordered to remain silentrarallpi bi t ed from speaking. o

0 He was Abu “Amr Zayd ibn Argam ibn Zayd ibn Qays ibANanmaan ibn Malik alAghar ibn Tha'alaba ibn

Ka'b ibn alKhazraj ibn alHarith ibn atKhazraj alAnsaari. AlWagqidi and lbrahim ibn &flundhir atHizami said

that he died ithe 68 A.H. TheéShehusaid in hisMi_r dulldti | say: Concerning the above
it says intheRisaalat A The purification of i mpure stains from the
same for the garment. It is saltht the judgment of incumbency in both means the incumbency that is considered an
obligation. Others say that the incumbency here means that its judgment is the incumbency of a firmly established
Sunna 06 Each of these two o pholarsiasinhas been regosdédlin tHe noonmentarwiuponh t h e
the Risaalatcalled al-Kifaya. AThis disagreement is valid concerning t
explained in theMukhtasar As for facing in the direction of thgibla it is mentiond in theMi f t adhadise

commentary uponthe r s h &Baatlk 6/ As f or tdibkebefngaprereguisite for the lprayer, there is no

di sagreement concerning t except wher e t-Kamdiesaidiilm an ex
his commentary upon thdukhtasar A Ther e s no di sagreement concerning
i

al

prayer. The di sagreement s regarding whether it is a
commentary of theal-Waglasiya fiCovering the private parts is obligat

majority and covering them from the vision of the eyes:s
U md a-Bayadrhis commentary upon thal-Akhdaai: fABhuri mentions that the avoiding of speech is a

Sunna 6 He s aHMdgadima tiiTehe apparent judgment i s that it i s
Al | a h Andstaad hambly before Allah Hére ends the words of ti&hehuand wih its completion ends the

section on the prerequisites of the prayer, and success is with Allah.
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The Prayer (as-salaa)’’*

Allah ta'ala says,So establish the prayer, verily the prayer is a timed ordinance for the
believers'?

MA-Azhari said: fPrayer is adhering to the requirement
everything can be considered prayer. For prayamong the greatest of the obligations which have been commanded
to adhere to. The expression praysl@a) refers to one of the obligatory prayers. It is a noun which is placed in the
position of being a verbal n e prayer galxytuusalastapyYouf do not sax a mp | e :

tasliyatan used as a verbal noun. And you say: ol prayed u
peace.-At hibm @s&i d: AThe prophetic traditi onswhithdsvae e nume
specific form of worship whose etymological roots come from the expression supplication and it is named from a part

of its meaning. 0o It is said that it is from the etymol

becaus of what is in it of glorification of the Exalted Lord, may He be emulated. There is no disagreement among

the people of knowledge and the biographers that the prayer was made obligatory in Mecca on the Night of the
Ascension, when he upon him be peacs ta&en up into the heavens, for this has been well established in the sound
narrations and others. Among the bounties of the prayer is that Allah has gathered in it all forms of wSisiyxlas

Abdullahi ibn Fuduye, may Allah be merciful to him" saichisS h i f-Maas é6mFor i n the prayer i s
Allah; the recitation of His Book; supplication of Him; praising Him; extolling Him and glorifying Him. In it is also
avoiding speech other than His remembrance; intimacy with Allah; rejectindsallbesides Him; and struggle

against Satan. In it also is abstaining from eating and drinking which stands in the place of fasting; fagbig the

which stands in the place of pilgrimage; and making supplication for the Muslims which stands in thef place

charity. All of these acts of worship are accompanied with the additional humilty and fear of Allah by bowing,
prostrating and standing for Allah; as well as sitting
the greatest domaifor the SeHManifestation of His direct knowledge, glory be to Him the Exalted; because it is the

cause of the purification of the hearts and the opening of the doors of the Unseen. The prayer is the realm of intimate
conversation; and it is the mine gfiritual purification. In the prayer the sphere of Divine Secrets are expanded, and

in it dawn the radiating gleams of spiritual illumination. For when Allah ta'ala desires to show His mercy to a servant

by drawing him near Himself and to make him stoplis door; He makes the prayer his key concern and makes him

love it, until it becomes the means by which he enters the Presence of the Beloved, azza wa jalla, and enjoys the
intimate conversation of Nearness. By means of the prayer he knocks on trenD@aeks the lifting of the Veil; as

he, upon him be blessings and peace said: AThe prayer
intimate conversation is &aykkAbu Bakr Jall o, may Al l ah t a tuwllcaunsb e mer c|
anddialogue which occurs between lovers. The intimate conversation of the servant to his Lord is through recitation

of theQu r @Gmrdrremembrance of Allah; while the intimate conversation of the Lord to His servant is through the

grantinguné r st andi ng, spiritual openings and the 1lifting of
Al | ah, may All ah bless him and grant him peace said:
Lord. o

12 QurananNi s-4:308.The meaing of HiSe estblishdhe pray@i, i s an i mperative st
meaning is that it is obligatory; and there is no disaf¢
it in accordance with its pillars, prerequisiteannan and all of its complete aspects during its proper time. For the
establishment of a thing means being persistent and fi
from your saying: O6The tr ut hsleeome dpmarent and firm. & is in lightlofahisd6 , me ¢
meaning that Umar, may All ah be pleased with him said:

his religion. Whoever forfeits it ¥eaBstalflishitht prayéred Fever yt
Allah ta’ala orders us to establish the prayer with all of its rules, judgments and necessitiesaHH ithk & mo |
"Ataadi pays: AYour resolution should be to -@shaamibl i sh t
sai d: AThe establishment of supnamtlyee to becosne dabsent F@ntwitnedsingsth it s
by envisioning the One to whom one is praying. For preserving the prayer is the legal command by which what flows

from it occursat the instance the souls are eradicated from the outer prayer when facing towgidgttand the

hearts become unshakable and immobile in the reality o
movement of the bodily limbs along withe dynamic movement of the heart so that your spiritual resolution can be

in the establishment of the prayer outwardly and inwardly; which is making it exact and precise. Thus, establishing

the rights of prayer outwardly and inwardly means preciselgepwing its outer limits and protecting its inner secret
certitudes with Al Il ah aThenglorifyanithjthe Ipreises of yolriLad) antl be’'amdng s ay s
those who prostrate. And worship your Lord until their comes to you Certadty Trudiee auEhority of the Land of
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It has been relatk in the Saheehof al-Bukhari on the authority of Abu Hurayra
concerning the story of the Bedodiff;"When you stand for prayéf? say Allahu akbat!"

the BlacksShaykhAbdullahi ibn Fuduye, may Allah be merciful to him® said in 8if i f-Nmas6 ni Wher ever Al |
mentions the prayer, He always mentions it with the prerequisite of establishing it; which is establighiing it
proper times along with its prerequisites. Among the greatest of its prerequisites is humility and the presence of the

heart in it with Allah, where it is not preoccupied wi
wo r d sverily theéprayerfor the believers is a timeatdinanc® means it is a recorded ordinance, that is to say, a

timed obligation, or a timed ordinance | i mit énedhy spec
that its times are predetermthe so do not post spone titheebm.i sZ atyhda ti bint Aisd a
recurrence; that is to say that it mustimedordnaqmér f or mbéd d
linguists is that it is an obligation which has beeregia specific time. It is said that its time is its fixed schedule and

its time is its transient appoothenbeliever@dt ar &hahose whoehde

the age of maturity, for it is not obligatory upon infants, althotigly should be commanded to perform it at age

seven and beat for neglecting it at age ten, as we mentioned. As for the disbeliever it is only an obligation upon them

with the establishment of one of its prerequisites which is Islam, since they are mhgiggponsible by the

remaining branches as it is well known.

He was Abu HAswad yAbdgRahmanuildnl Sakhr abawsi atYemeni. He was arimam in

knowledge, a jurist, enujtahidand the leading traditionists of the Companions of the Messengdiabf may Allah

bless him and grant him peace. He was the master of those who preserved the prophetic traditions without doubt. He
was present at the Battle of Khaybar along with the Prophet, may Allah bless him and grant him peace. He
accompanied the Msenger of Allah, may Allah bless him and grant him peace as a Companion for four years and
became the most preserving of the traditions of all the Companionsssak asf i © s ai d: AAbu Hurayr
preserving of the narrations of the prophetic radions i n his time. o0 He died in thi
[600-678C.E.]. The above mentioned story of the Bedouin is reference to a man who did not complete the pillars of

the prayer. He was Khalaad ibn Raafi". In another narration: The Messéngkath, may Allah bless him and grant

him peace entered timeasjidand then a man entered prayed and then gave the greetings of peace to the Prophet, may

Al'l ah bless him and grant him peace, who rre tyuorun ehda vtehned t
prayed. 0 The man returned and prayed the way he prayed
to the Prophet, may Allah Dbless him and grant him pea
prayed. o0 Thhsedappmeed Then the man said: ABy the One

than that, so teach me. o0 Thus, he, may Allah bless him
" The meanings of this expression are many. In it is ttekshment of thégaamawhich is the first of the twenty

sunnanof the prayer. The evidence that it isnnanis in what was related in ttfgaheelal-Bukhari onthe authority

of Anas who sai d: ABi | al was or deyereten and to makk dgaamh e e X p r e

odd. 06 What is intended here by O6orderedd is that it w,
sunna not as a religious obligation. The doer in the sentence was the Messenger, may Allah bless him laind grant
peace. There has occurred in a narration of Rawh i bn

case and the doer of the command was the Prophet, may Allah bless him and grant him peace. In yet another
narration which is more preciselated by afNisaai; and others aeauthorityo f Qut ayba on t-he auto
Wahaab: AThe Prophet, may All ah bless him and grant hi
that Bilal was ordered to makeetlexpressions of thigaamaonce. AzZayn ibn alMunir said regarding the words:

iwWhen you stogndilfnront hprsay«mpression estabhbkEbEhaen ot he olbsl i
the third of the obligations of prayer, and is obligatory for the one able ), stad was natnasbuud someone who

joined the prayer after thenam had already gone into bowing). What is intended here by standing is standing
independently. As for the superogatory prayers it is not an obligation to stand while perfornting theihiraand |
Likewise it is not obligatory for the person unable to
may Al l ah bless him and grant him peace when he stood
of the obligatbn of standing while reciting tha-Faatiha, which is the fifth obligation of the prayer. For standing for

reciting theal-Faatihais obligatory for thdmamand the one praying alone, if they are able. As for the one unable to

stand, itisnotanobligaton upon hi m. I n the narrat-Hameedf HABehivmmubd
remain standing until each | imb fell into its place al
states: i He w daldir dntil eachelimbwasaedtablisitedstraight in its proper place, and he would then

reciteébd These two narrations are both praBabthdamr t he

well as the establishment of tkannanof standing for the recitatioof the chapter after thal-Faatiha and that if
the recitation of the extra chapter is neglected intentionally or due to forgetfulness then prostration should made for it.
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Then recite what isasiest for you from th®uréan.”® Then bow downdrka’) until you become
composed irt.}”” Then rise up until you are standing up straightThen prostrate until you
become composed init? Then do the same in all the remainder of ysalaat"'%°

The two above mentoned narrations also constitute proof for letting the handsranidaag by the side during the
prayer. For the meaning of &6fall into its placed and 0
established in their places, and there is no doubt that the proper place of the two arms of hulmatiigirisides.

This is the essence of letting the hands hang by their sid@sgkhMuhammad alShingiti cited.

5 This expression means that he madettte k bhiramndbly s aAlahnAkbad 6whi ch commences t he
i s cal |l ed hikanhlecaaose théakbir akes forbidden what was permissible before it. Some of the
schol aes say: AThe entrance into the prayer is socall ec
for the one praying. onmebhnhsi 9sakseddébowcehvahkemehat ngtof
prayer is a sacred space. For the Prophet, may Allah bless him and grant him peace used to taldke e
sayiAlahuAkifiab . The schol ar staklrinfo theeedistinctngpdhaathib sorge sayhhat all the

takbirs are obligatory during the prayer; some say that all of them are not obligatory, but this view is obscure; and

some who say that only the a k Bhiraend is obligatory, which is the majority view. Malik shi ilt i s no
permissible to pronounce thiekbirot h er t h Allahu 8kbadi. DEMasdi ° sai d: Aldhhe expr e
akbab  @lfahu @rAkbad bot h are permissible.d Abu Hanifa said:
takbirbedonewvi t h any expressi on whi cAlahba@aAadhind e aMlahuedAjildhe @anil mg, ¢
each prayer of twoaka atsit consists of elevetakbira, which includes theé a k Hhraan®and the fivetakbira for

eachraka't In each threeaka at prayer it consists of seventetakbira, which include the a k bhraang the

takbir of standing from the firstashahhudand the fivetakbira for eachraka't In each prayer of fouraka at it

consists of twentywo takbira. In all the five prescribedrpyers together, they consists of ninftyr takbira. And as

we mentioned the a k Hhraandi$ and obligation and the others aenna If someone neglects those that are

sunnan his prayer is valid but he has missed some of the merits of the prayactamgl in accordance with the

sunna This is thema d h Ghal the scholars except Ahmad ibn Hanbal, may Allah ta’ala be merciful to him in one

of his narrations where all of thakbira are an obligation. Malik has the opinion that if ttakbira or mae are

neglected, other than thte a k Hhiraand then one should make the prostration of the forgetfulness before the

salaam

There is no disagreement in the different narrations
fi € a n dhotiderecite what is easy fromtigkeur § amm what Al l ah has taught him. o
Al i it state@ur &fanfh tthieme titemnlye shoukd aldamddlilgahoi;t . | f
Allahu Akbad ; bardlahaila Alah6 . 6 I n the narration of Muhammad i bn
should then recite thek mm-Qu r doan wi t h what Allah wills. o6 I n this pr
iéthen he shomm®ur é@adithererecitebwdat hei | | s. 6 This was <cited by
chapter on the obligation of the one praying to reciteRhatiha of the Book in eachiaka'at It is said that the
expression: O6dwhat i s easi es &l-baatiha ahitlsgathehslaetprool df reciting thes i n  a «

extra chapter and the obligation of recit@lgFaatiha This is corroborated by the above narration from Ahmad ibn
Hi bban in which it states dmm@QiuoiGgalmy :t Men hreenc ihtese svhhoautl dt
is proof that the recitation @fl-Faatihais an obligation agh the recitation of the chapter after itSannan

"Hi s statement: Aunti lo;yoow bienc otmee croanproasteido ni nofi tAhmad
intended: fi F oruku” ketsieonld phaee hisyakme pon his knees and straighten his back until he is firm

in hisrukuo ; as wel |l as the narration of |takbirraeddhen bbwidownb u Tal |
unt il his | i mbs ar e ¢ o mpenaraatibnsastablishcratrbédwingkt)asktHe sixthtofthieh e s e t |

obligations of prayer, which comprises the one praying bending the back over forward where he places his palms on
his knees and embraces them. The perigat” is that the one praying durirtge ruku™ make his back and neck
level, without lowering his head or lifting it up. It is highly recommended to place the palms firmly on the knees

where the fingers are separated without gripping the knees. In the narratield oflalh a r i i thoukliplace es: fiH
his hand firmly upon his kness and then straighten his
and not bent as a bow. In the narration of Isa it stat

what was nar-Hamead biyn Atbdéd 6harrati on of Falih with Abu D
his hands upon his knees as i f he we theautgoritaos Yazicign t hem. 0
Abi Habi b: fidée asnpr ehaed shhiosul f i nger s. 0 Sunnanod lmodingtis to maket o t hi s
glorification by saying: 606Gl ory be to my Lord the Migh
standing before his Lord in prayer, it is commenswatie being in a state of subsistence, then he moves from that to
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the state of humility which is indicated by bowing. Thus, the Prophet, may Allah bless him and grant him peace made
this action lawful based upon what he understood from the words of Allahat Theen glofify the Name of your

Lord the Mighty ; in which the Messenger of All ah, may Al l ah bl
this during your bowingo; that is to say, e¢eMightyande pr ayi
with His praiseso, as it was related in the prophetic t
'n a narration by |Ibn Numayr related by Ibn Maja, it

related by Ibn Abi Shayba dhe authority of Ibn Numayr. This expression establishes the seventh of the obligations
of prayer which is rising from bowing. If rising from bowing is neglected intentionally or out of ignorance, then the
prayer is invalid. However if it was neglected out of forgetfudhée shoud return to the position of bowing complete

it and make the prostrations after tsedaam This ruling does not include the one following, when he forgets the
rising from the bowing, there is no prostration required for him becausm#mecarries the burden of what he may
forget in the prayer. In the narration ofBlu k h ar i : AWhen he raises his head
vertebrates return to their proper places. 0 lasthe as
one who praises Hi m. O All ah our Lord, to You is t
relatedHadmedtdd@ho added: dAéuntil his hands are equa w
the back should be owpletely straight. In the narration of Hashim the authorityo f  Albalrod e d : AiHe shou
then remain standing until each bone falls into its pl
Sunnafor the Imamleading the prayer and the oneying alone, to be said in eadka atat the moment he rises

from bowing. As for the one following thenamit is not aSunnafor him, rather it is considered reprehensible for

him to say it. It is necessary for each person praying to say it whilg fisim the bowing and not when he has stood

up from it. Among the merits of the bowing is those followingltheamor one praying al one t
to You is the praise.o; or the one foll owdtonYpuiathed t h
Praise. o0 This is to be said while he is stardaykkhg stra
Abdullahi ibn Fuduye, may Allah be merciful to him", may Allah be merciful to defineatedn his Ruuh asSalaat

It has been related in th®aheetof al-Bukhari onthe authority of A'isha that the Prophet, may Allah bless him and

grant hi m peac bnanshas beéen appoiheed fo kcoynpldtehtree prayer. So when he bows down, you

r
h
I

should bow down. When he rises fromt you should rise from it. When he s
Hi mé, you should say: O60Our Lord and to You is the prai s
I'n a narration of | so6haq i bn Adkbiranidahenhpeostatetuntishis tateeos : i He
forehead is firmly placed on the ground; and his 1imbs

of the obligation of repose as apart of the pillars of the prayer; and this is the opinion of the majority of the scholars.

It also establishs that prostration upon the forehead is the eighth of the obligations of prayer. The forehead includes
what is between the two eyebrows and the forelock, which is the hair at the front of the head. It is enough to let a part

of the forehead touch the dareven if it is a small part. As for the touching of the wholeof the forehead to the earth it

is highly recommended. If the one praying, however prostrates upon what is above the eyebrow only then this is not
sufficient. It is a prerequisite to place tfiwehead firm upon the place of prostration. If the one praying prostrates
with his nose and not his forehead then he must repeat
not the nose, it is permissible; but if he prostrates upondsie and not the forehead, this is not permissible. As for

prostrating upon the front of the two feet, the two knees, and the two palms;Sbisnia 6 |t has been narr
Bukhari: AiWhen he prostrates he sprhading hid arpd oaduehing them hands
close to the body; and the tips of the toes should face towardghthe 6 | bn Hi bban rel ated a
from a narration of "Utba ibn Hakim ahe authorityof Abass i bn Sahl: i éowiltrhotubhe sp
narration of Il sa it states: AWhen he prostrates he shc
stomach on any part of them.o6 I n the narration of the
stomachonanypadf hi s thighs. 0 Ftameteael ndr rsattaitoens : o fi Heb dséhlou | d
sides. o In the narration of Faleeh it states: Aféand he
hands equal with hatsi shoaf debs. 6sdhadqhiet natates: Anét he
earth until each | imb became composed, and t-Hhameedr ai sed
it states: fi HAllahs Akbad |, d r alh s @ hisdefd fooh doredand sit upon it until each of the

bones settle in its properBuklhaaoe..0 filWMe hwaes ebeoardetr ean g mi
bones, and not to tuck up the c¢l| ot hmthegProphetdmayAllahblesai r . & -

him and grant him peace regarding the outer aspects of prostration. As for its secrets, realize that prostration is the
place of submission, being broken, utter humility, impoverishment, and being in abject need of Btatkh

Mu h ybede n -Rdmdiréed ay | ani , may All ah be merciful to him sai.
them clogged with peopl e. I then came to the gate of h
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Thus, the greatest plaof humility and being broken is in prostration. This is indicated by the prophetic tradition
related by aBukhari onthe authority of Ibn Abass, may Allah be pleased with himtbe authority of the Prophet,

may Allah bless him and grant himpeacewhai d: fiWe were ordered to prostrate
are agreed that the prostration should be done upon seven bones, and some say eight. They are: the face which
includes the forehead along with the nose; the two palms, the two kneeke audé of the two feet. The indication

that the Messenger of Allah, may Allah bless him and peace gives us here in the above prophetic tradition is that the
servant when he desires to draw near to his Lord, it is necessary for him to wipe out his vesiiges, form and

apparent attributes; which are: his existence; his life; his will; his power; his knowledge; his hearing, his sight and his
speech, with the recognition of the absolute existence of Allah, His Life; His Will; His Power; His Knowledge; Hi
Hearing; His Seeing and His Speech. Thus, he realizes that there is no real existence except Allah ta'ala; that nothing
lives in reality except Him. Everything is in a state of annihilation except His Exalted Contenance. For the servant
does not will exept what his Lord the Exalted desires. He has no intrinsic power except the power of the Omnipotent
Empowering One. He has no hearing except that of the All Hearing the Aware. He has no sight except that of the
Ever Wathcful the All Seeing Mighty and Maijiesis He. For the servant sees himself as dead, annihilated, without
existence, life, will, power, knowledge, hearing, sight; and speech except by means of Allah ta’ala. Thus, the servant
draws near to Allah by recognizing his own self, and as a resuthdws his Lord; as the prophetic tradition
establishes. The attributes of the servant is opposite the Attributes of the Lord. It is by means of this experiential
knowledge that the servant draws near to his Lord. Thus, when he prostrates with thaniateshtbbjective for this

is the REAL prostration and the prayer of true Arrival
that the servant can be to his Lord is whiletohweu i s i n
and among those who Arrive at You.

180 n this propheic tradition is proof that placing the right hand over the lefioeiret than thatvhich were not

mentioned in the prophetic tradition is not incumbent. For there is no mention of graspingadbheénhinin fact,

every prophetic tradition in which a description is given of the prayer of the Prophet, may Allah bless him and grant

him peace there is no mention of grasping the hands, because letting the hands hang by the side is the foundation as it
was related in the prophetic tradition of Abu HameeeSasdi. In addition, some of the most notable of the
Companions, th@aabi'uunand theT a b i -Taabi eetused to let their hands hang by their sides during the prayer.

It has been related by Ibn ABhayba that aHassan, Ibrahim, Ibn @lusayyib, Ibn Sireen, and Sa’id ibn Jubayr

used to let their hands hang by theesi during prayer. Ibn-allundhir related orthe authority of Ibn azZubayr, a

Hassan aBasri, and afNakhaithat theyheld the omion that the two hands should be allowed to hang by the sides

and that the righshould not be placed over the left during the prayer. It has been related by Ibn Abi Shyba on
authorityof Yazi d i bn | brddAmrionDmtac s aixdibay fiviiemie eised to prag would

allow his handstohangy hi s si des6. 06 | bn Abas sZubhyewas thd n@yerddf theh at t h e
Prophet, may Allah bless him and gant him peace as it was related by Abu Datihedaotinority of Maymun at

Mekki ontheauthorityof | bn Abass who said: Alf you desire to see
bless him and grant him peace, then follow the prayer of Abdallah iEnuiab a y r .-Zubayr took tha description

for the prayefrom Abu Bakr asSideeq, as it was related bylkdhateeb in hisTarikh Baghdadn the authority of

Ahmad i bn Hanbal, may Al l ah t a’ a-Razaadpnarrated te raessayohg that theh hi m
people of Mecca say that Ibn Jurayj took tieeription of the prayer from “Ataa. "Ataa took it from IbnzZaayr.

Ibn azZubayr tookit from Abu Bakr asSideeq. And AbwBakr took from the Prophet, may Allah bless him and grant

hi m p @he8hehyday Allah be merciful to hinsaid in his__U m d-Bayaanin the chapter on the obligations

of the prayer and itSunnan A As for the obligation of prayer they are
of the follower to be a follower in the prayeagkbir al-ihraam; standing upright for jtrecitation of theFatiha;

standing upright for it; bowing down; rising up from it; prostration upon the forehead; rising up from it; harmony;
stillness; maintaining the order of its obligations; sitting as long as it takes to perform the greetings;satehm

As for thesunanof the prayer, they are twelve: the extra chapter aftefFatiba; standing upright for it; saying silent

what is supposed to be said silently; saying aloud what is to be said aloudtagbérys asunnaexcept thetakbir

al-ihraam, which is an obligation as mentioned previously; saying 'Allah hears the one who praises Him.' for the one
who is theimamand the one praying alone; the first sitting; extending the second sitting long enough to perform the
greetings; the twdashahhuds returning the greetings to ti@amand to the one on your left side; saying the final
salaamaloud; and the barrier for themamand the one praying alone, when they fear that someone will pass in front

of t MWeddilahd ibn Fuduye, may Allah bmerciful to him® said in hiDi y a ~ UDegnregarding the
description of the prayer and its methodol ogy: AReal.i
establishes it has in effect established the religion. Whoever neglects itdifecidemolished the religion. Apart of

its establishment is making the call to it, completing its pillars, performing it during its proper times, doing them in
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congregation, in thenasaajidand inducing a state of submissiveness. Thus whoever completablution , purifies

himself from impurities, covers his private parts; should then stand for the prayer erect, fagindpthgazing with

his eyes down before him not closing them, remembering that he is standing in the Presence of Allah tdngla, des
intimate conversation with Him. He should make his heart present and intend to perfom a specific obligatory prayer
making his intention persist until he finishes takbirs a y i Allapu Akla6 , whi | e rai sing his ha
shoulders. Heshould then recite thal-Faatiha with the completion of its grammatical emphasis and letters; and

making effort to distinguish between the lettdesdanddhaw And he s hAomad dat hietns sagmpl et
should recite aloud during tlseibh maghrib and ishaprayers, and recite silently in the others. He should then recite

the extra chapter or the amount of three verses fro@the Hoa more. He should then bow down with th&bir

until the end of the bowing, by placing his palms on his kiffiedy, straightening his back keeping his arms from

touching his sides; if the one praying is male. But the female should keep her limbs close to her body during the

entire prayer. During the bowing he shhtoyuladn ds awi tthh rHies ty
He should then raise his head from the bowing after b
praises himd. Then while being composed standing he shi
is praying alone or if he is following thmam He should then go down into prostration with télkbir and place his

knees on the earth, his forehead, nose and pal ms while
Lord the Exalted ah wi t h Hi s pai sesbéb, while remaining composed

prostration and sit composed and straight upon his left foot and propping up his right foot, placing his hands firmly

on his knees, with his fingers opened. He then Ishperform a second prostration in the same manner. He should

then perform the secondka’atlike the first. He then should make tteshahhugdand then send blessings upon the

Prophet, may Allah bless him and grant him peace. He should perform whatntien®e in the remainder of his

prayer, then make thashahhudand then thesalaamby sayi ng: 60As sal aagalmaamaithay k u mo ;
determination and not elongating it. He should make clear distinction between the obligatimas) and meritof

the prayer which have been delineated in the books of jurisprudence, but what we mentioned here is what is

r e g u iAndewdh.it® completion ends the section on the prayer, and success is with Allah.

59



Making-up Missed Prayers §ada'u 'l-fawa'it)*8*

Allah ta ala says'And establish the prayer irder to remember nig®

181 To make up for a thing means to make up for Wizat elapsed from it. Its meaning in jurisprudence is to make up

for what has elapsed from the acts of worship. What is meant here is the prayers, for it is the unanimous agreement of
the scholars of thBunnathat it is obligatory upon the person who fasg® perform the prayer or who over sleeps ,

to perform the prayer which he missed due to sleep or forgetfulness. The scholars differ regarding the one who
missed the prayer intentionally and the one who became unconscious. As for the one who negpraiseithe
intentionally until the time elapses, the majority of the scholars agree that this is a sin, and that making the prayer up

is obligatory upon him because he omitted one the prerequisites required to make the action sound, which is the
proper timesince it is a one of the prerequisites for the soundness of the prayer as we mentioned.

82 Quran TaHa2 0: 14 . The me a n iAndgestablish thehpiagdr, v echregsee: He singl ed out
mention because it is the most superior of actions aftaygnition of the Divine Unity. The causative factor which

aut hori zed i tinoidertokemaemberbbr disn: tfihéi s expression is the inte
of the prayer and all other acts of worship. Remembrance here means remembthectiogue and the limbs

connected to the remembrance of the heart. It is said
of extolling You; or it means: fiébecause | have mentio
of remembrance, which are the set times of the prayero;
el apse due to sleep or forgetfulness. o This |l ast inter
into a prayer or forgetdi shoul d pray it whe nQuhred aene isehmbaasatve factor.ob Thus

the prayer which is for the remembrance of the Absolute Being and to have intimate conversation with Him, as he
upon him be blessings tamel pleace ocfaiidnt iiMmatee paaryweer 9 st i ¢
al so said: fAThe one praying is in intimate conversatior
Allah; and just as it is obligatory for the one who forgets, the one veeps| the one who falls unconscious or the

one who intentionally causes it to elapse, to make up for the prayers that he missed, likewise it is incumbent upon the
disciple and the spiritual wayfarer to make up for what has elapsed or what he has itiyeméghected from his

litanies which he took from hishaykh This is because adhering to the litanies is among the most important
prerequisite for spiritual arrival in the Path to Allah ta’ala. Each prayer has a specific time in which Allah ta'ala
manifest one of the Names from His Divine Names, likewise for every litany there are spiritual manifestations
specific to it. Whoever neglects it intentionally or forgets it out of heedlessness, then he must perform what has
elapsed from it. If he does not makeup then he will have broken the chain between him andteagykh and

whoever is cut off from hishaykhhas hindered arrival to Allah ta’aléhe one who allows the prayer to elapse has
forfeited much good. If the servant allows the prayer to elapsdodes the spiritual openings which have been
designated for that particular prayer and time, because the prayer for the believer is a spiritual ascencion as it has
been narrated in the prophetic traditior&haykhAbdullahi ibn Fuduye, may Allah be méfid to him™ said in his

D a w aWakwaas Anfiong the excellence of prayer is that the one who prays obtains a share of the spiritual states
of the Messenger of Allah, may Allah bless him and grant him peace, which he received during his heavenly ascent
from Mecca to Jerusalem and from there to the Highest Abode. Consequently, the purification and preparation for
standing before Allah is a share of the expansion of the breast of the Prophet, may Allah bless him and grant him
peace, by purifying him when Heesired for him to make the ascension. The walking to the places of worship is like

the night journey of the Prophet, may Allah bless him and grant him peace from Mecca to the Holy Sanctuary in
Jerusalem. The twmak atsin greeting the places of worshiplike the tworak atswhich the Prophet, may Allah

bless him and grant him peace prayed at the Holy Sanctuary with all the Prophets and Messengers. The expelling
from the heart and the consciousnegsall worldly preoccupation during the prayer and adigerio intimate
conversation with the Lord is like the transmigration of the Prophet, may Allah bless him and grant him peace from
the terrestrial world to the world of the unseen kingdoms. What the person praying experiences during his prayer of
illumination and divine secrets is a share of what the Prophet, may Allah bless him and grant him peace witnessed
from the divine wonders of the celestial worlds. The attachment of the heart with his Lord during prayer is a share
from the Prophet, may Allah blessthiand grant him peace not becoming captivated by what he witnessed from the
divine wonders of the celestial worlds. The standing of the person who prays, his sitting, bowing and prostration are
all apart of the share of what the Prophet, may Allah blessanid grant him peace saw of the worshipping of the
Angels during his ascent through the celestial worlds. Some of the Angels were in a perpetual state of standing being
unable to bow down. Some were in a perpetual sta®wing inruk™u being unable teise from it. Some were in a
perpetual state of prostration being unable to sit. Some were in a perpetual state of sitting being unable to stand. The
Prophet, may Allah bless him and grant him peace, then hoped thatmiavould possess the same statgsvhich

to worship Allah. As a result Allah ta’ala gathered together these different states into one single act of-worship
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It has been related ithe Saheehof al-Bukhari on the authority of Anas ibn Malf&
"Whoever forgets asalaat then he should prayff when he remembers. For there is no
atonement for it except th&t. “And establish the prayerrfdly remembrance®®

which is the Muslim prayer. At the point when the person praying makes the taidiat up until the point of the

middle sittingis a share of the Prophet, may Allah bless him and grant him peace, being taken up from the unseen
kingdoms to the kingdom of Might and Majesty. The sitting of the person praying and makitagtihbhuds a

share of the return of the Prophet, may Alldasb him and grant him peace from the presence of Allah back to
mankind. And Allah knows besWhoever has realized what we have mentioned should stop with it in all humility
andbe in a state aflorification of Allah. It is incumbent upon him to esteeme prayer with the greatest of esteem.

He should recittheQ u r 6nain prayer in a measured fashion. He should bow down with tranquility. He should rise
up from it with calm dignity. He should go down with humility and prostrate with fear. He showdhstiumbleness

and make théashahhudwith courtesy. Finally, he should say thelaamhaving a good opinion of Allah that He has
accepted his worship.If these barakat and blessings will be attained by the one praying, then how can he be
heedless of jtor neglect it intentionally? If he does, then it is obligatory for him to make it as soon as possible.

'8 He wasAbu HamzaAnas ibn Malik ibnan-Nadaribn Damdama ibn Zayd ibn Hiram ibn Jundub ibn *Aamir ibn
Ghanam ibn "Adiy ibn atNajar'l-Khazraji 'tAnsaari He was the personal servant of the Messenger of Allah, may
Allah bless him and grant him peace; and one of the Companions who collected and transmitted many prophetic

traditions. I't is has been r el at endhe Prophat, maydilah lbdessthima n s mi s
and grant him peace came to Medina | was ten years old
the Prophet, may All ah bless him and grant hi,ugpopeace art

him be blessing and peace accepted his service and gave him the honorific name of Abu Hamza. He served the
Prophet, may Allah bless him and grant him peace for ten years. The PropiieAllah bless him and grant him

peace made supplication for hias it was related ahe authority of Hafsa ortheauthorityo f  Anas who sai d:
Salim said to the Messenger of All ah: O0Make supplicat]
children and give hinbarakai n t he md . An aried foom myloins 26 chitdeer @and the earth which |
possess produces harvest t wi dheauthorityoé Thabid ondhe authoritg 6fdmas i bn St
who said: AUmm Salim brought me t o pdae wilelovastagouthanthay Al |

said: AO Messenger of Allah, this Anas make supplicati
peace said: 60 Allah increase him wealth and children
supplications answered and | hope f otheauthbrigyof Fhalkitwbor i ng o f
sai d: i was once with Anas when a man came and sai d:

ablution went out into thenepty space and prayed taka ats then made supplication. | saw with my own eyes

clouds gathering in abundance. It then rained until the water filled everything. When the rain finally settled Anas sent
one of his famil wher@axdctiysfae dr aion hé moudsSelrave reached. 6 H
reach his | and except a smal/|l section, and this was in
[612-712C.E.].

181t can be concluded from the evidence of the one being ssktieby the speaker that the one who intentionally

neglects the prayer that he does not make it up, because the negation of a condition necessitates the negation of the
thing conditioned, which requires that the one who does not forget the prayer dpesyribtThose who say that the

one who intentionally neglects the prayer is required to make it up say that this is what is utilized from what is
comprehended from the address. This judgment comes from the issue of admonition of the lower by addressing th
higher, because if it is obligatory for the one who forgets to make up the prayer along with the annulment of the sin

and the lifting of difficultie from him; then the one who intentionally neglects the prayer has a greater responsibility

to make it upSome of the acholars claim that the obligation of the one who intentionally neglects a prayer to make it

up is taken from the expression in the prophetic tradi!H
neglect whether it is done frothi st racti on or not . From t hi s Theyumdrg me nt a
neglectful of Allah so He made them neglectful of their own sodlls An d H iThey were nedlsctful of Allah,

so he neglected thenmd

18 Atonement applies to one who neska mistake in the same manner that it applies to someone who does so
intentionally. The sin of the person who neglects the prayer intentionally by taking the prayer out of its proper time,
persists even when he makes up the prayer; in contrast to thehonfergets, because there is no sin against him

under any conditions.

8 This is to say, when you remember Me; or when yeorember My command after having forgotten it. It is said

that it means that you should not remember anything in the prayer begdésis said that it means being grateful
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for My remembrance. I't is said that what ourememiet ended
the prayer then you have remembered Me, because the prayer is worship of Allah. Thus wherrenegrithigred it

is also remembrance of the One worshipete Shehy may Allah be merciful to hinsaid in his”_U md-Bayaat

ilt is obligatory for every responsible person to make
make them up ithe order that they were missed. If they were prayers while resident, he should perform them as
resident prayers. If they were traveling prayers, then he should perform them as traveling prayers. This is regardless if

he performs the missed prayers beiagident or while traveling. The maintaining of the correct ortiateeh of

two current prayers that are due at the same time is an obligat@jili). Likewise maintaining the correct order

between a small quantity of missed prayers and a currenerpigyobligatory when it is remembered. A small

quantity (faseey means four prayers or less. Thus, whoever has to make up four prayers or less must pray them in
order before the current pr ayer ,TheShelewadinHisMi h eullgdht mé of tt
say: The opinion concerning not making missed prayers is unusual which was rejected by “lyad and others on the
authority of Malik. This also obligates those who claim disbelief for those who leave the prayers intentionally.
Ahmad Zarrug mentioned this in hisU md eMu r 6 {aadigs He al so sai d i n it: AThe F
him and grant him peace said: &6Whoever sleeps through t
he r ememb er sthen be céutioHesl bysthe teast oder the greater because leaving the prayers intentionally

is not as light in its judgment as forgetting the prayers. However all of this is based upon the prominent opinion. The

legal reliance of the majority of the schadar i s t hat | eaving the prayers is not
Here ends what th8hehusaid and with its completion ends the section on making up for what is missed in the

prayer, and success is with Allah.
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Prostration of Forgetfulness as-sahw)®’

Allah taala says,There is in the Messenger of Allah a good example far{/8u

'8 This means the forgetting of airly; being heedless regarding it and the heart going away from it. Forgetflness in

the prayer means being heedless regarding something fromit-Abh&li r s ai d: AForgetful ness
it without knowledge; while forgetfulness concernmmg t hi ng i s t o n eShafiehelt the opiniokn o wi ng
that the prostration of forgetfulness iSanna Abu Hanifa held the opinion that it was obligatory, but that it was not

from the prerequisites for the soundness of the prayer. Malik diffexied between the prostration of forgetfulness
concerning actions and the prostration of forgetfulness concerning words; as well as between adding something to the
prayer and decreasing something from ¢whehipperfoymedfor He s a
actions decreased from the prayer is obligatory. This is because these actions were with him from the prerequisites of

the soundness of the prayer. This is the most-kvelivn opinion. From Malik as well is that the prostration of
forgetfulness for actions added to the prayer is highly recommended. Those who feitnafiadhold the opinion

that the prostration of forgetfiness is always to be performed beforaltwem Those who follow Abu Hanifa hold

that the prostration of foegfulness is always to be performed aftershlaam A h mad i bn Hanbal sai
only make the prostration before thelaamin those situations in which the Messenger of Allah, may Allah bless him

and grant him peace made the prostration befaresalaam And he should only make the prostration after the

salaamin those situations where the Messenger of Allah, may Allah bless him and grant him peace made prostration

after thesalaam 0 | ThesShepumay Allah be merciful to hirjpined togethethe opinions of Malik and Ahmad

ibn Hanbal, because he cited the Infallifjey r &§eergadi ng t he | nfal |l iThéreisiPthophet ,
Messenger of Allah a good example foryau The wi sdom in his placingthet hi s pa
prostration of forgetfulness was in order to establish the doctrine of belief of the peopl&ohttaand theJama at

regarding the infallibility of the Prophet, may Allah bless him and grant him peace from intentional disobedience; his
infallibility from forgetfulness which negates his truthfulness and trustworthiness; and his infallibility from
heedlessness which invalidates his sagaciousness in delievering the Divine Message. This is because the Messenger
of Allah, may Allah bless him and graninh peace is the exemplar and excellent model forlhisma Thus,

forgetfulness and overlooking a thing is permissible to the Prophets, upon them be blessing and peace in what
establishes a path for the legal enactment of a ruling in the religion, on béhiatfse who follow them. Thus,
forgetfulness and overlooking a thing for the Prophets is not in reality heedlessness except in the outer apparent
judgment in order to enact law for thelmmaas a form of atonement for them in the law. So understand!

18 Quran al-Ahzaab33:21. The meaning of example is model, for an example is that which is followed or
something in which comfort is sought. Thus, he, may Allah bless him and grant him peace is the one to be followed in

all of his actions, and the one in whammfort is sought in every circumstance and state. For his face was wounded,

his teeth were broken, his uncle Hamza was killed, and his stomach went hungry, but his only response in all of that

was to remain patient and steadfast, grateful and comtesatn at Tabari said in higafsir regarding the meaning of

His words in the above verse: AHe, may His praise be me
excellent example that you may follow him and be with him wherever he is, and@ct contrary t o hi m
reason that Ahmad ibn Hanbal held the opinion that the prostration of forgetfulness is that one should make
prostration before thealaamin those situations in which the Messenger of Allah, may Allah bless him antilgm

peace made prostration before gsaam and he should prostrate after ttedaamin those situatios in which the

Messenger of Allah, may Allah bless him and grant him peace made prostration afielattiva This attitude of

complete acquiesanées t he station of the Chammgiaopiés iosf alrmddcel ,T hw
means that there is for you O believers in the character of the Messenger of Allah, may Allah bless him and grant him
peace, in his courtesies, in his behavior &dnaand excellent model in which you should imitate even in the

met hodol ogy of atonement for f oexcgllendbf li se sesx cied | eind payeér
who desires the reward of Allah and meeting with Him; and for the one egired the blessings of the Hereafter; or

for the one who fears the Punishment of Allah or being veiled from Him. For taking him as an exemplar means
imitating him, following hisSunnaand avoiding what contradicts it in word and deed. For the one whesld¢ise

Reward of Allah, and His mercy in the Hereafter should not crave for what his soul desires, but he should take him,

may Allah bless him and grant him peace as his example, in that he remains with him wherever he is, prefers
following him in everyting by following his commands and avoiding his prohibitions; acts in accordance with his
courtesies in hardship, ease, in things preferable and disliked; prefers what he has enacted as law over the passions of
his soul; and loves everything that the Prdpimeay Allah bless him and grant him peace loved even in those
allowable things; and even in the methodology he had in making atonement for forgetfulness in the prayers; as the
Imamof the Champions of Truth, Abu Bakr-8&i deeq sai d: fi IthingntleatvteerMessenget ofAlldhe d any
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It has been related in the chapter concerning forgetfulnabe Baheetof al-Bukharion
the authority of Ablallah ibn Buhayn4® who said; "The Messenger of Allahay Allah bless
him and grant him peageayed with u§° two rak'atsfrom oneof the prayer$®* He then stood
without sitting down injalsa™®? and the people stood with hit¥f When he had finished the

may Allah bless him and grant him peace used to do, except that | did it out of fear that if | neglected anything from
his affair that | -Faroug ibdaKdh@at aatr sya.i @: UmMdr peedssengarof | ust
Al |l ah, may Allah bless him and grant hi m pbnamsandper f or r
Champions of Truth said, is then complete in his acceptance, following and love for the most Excellent Example, may
Allah bless him andjant him peace; and he will reach what he reached. O Allah send blessings upon our master
Muhammad the most excellent example and upon the family of the most excellent example, to the number of the
rememberers who remember him and to the number of thetfidrgnes who forget him.

'8 He was Abdallah ibn Malik ibn &Dashibalso known a Jundub ibn Nadla ibn Abdallah ibn Raafi* ion Su'ab ibn
Dihman ibn Nasr ibn Zahran ibn Ka'b ibr-térith 'I-Azdi. He was famous as lbn Buhayrma attribution to his
mother,Buhayna bint aHarith ibn alMukallib. Buhayna discovered Islam and accepted and became a Companion.
Her son, Abdallah accepted Islam earlier. He was ascetic, virtuous and fasted continuously. He settled in a valley
called Radi m ab o wedna where heydiedriuring the lastypartsof theegovernorship of Marwan

over Medina in thgrear 56 A.H..

% This means he prayed with us or on our behalf; or admam This expression establishes that the prayer in
congregation is not permissible withoan Imam The Shehy may Allah be merciful to hinsaid in his__Umd-at 0 |
Bayaan Th@& prerequisites of thenamare five: that he be mal®juslin rational; just; and mature. He should be
knowledgeable of what makes the prayer val&haykhAbdullahi ibn Fuduye, may Allah be merciful to him™ said in

hisD i y-lHudam In fhe Fawaakih aeDiwaaniof anNafrawi it says 6rheimamateis in four divisions: thédmam

which re@ives revelation this is prophecydn-nubuuwad; the Imamof inheritance- this is knovledge; thelmam of

worship- this is theimamof salaat and thelmam of authority- this is the great vicegerenckhflaafa) in order to

enact the overall welfare of the entbenma&d. Howe v er , ttHe8hehherg i@ the usevoéthedefimam

means thémamof the prayer. As for the prerequisites of theambeing male, it is a condition for the soundness of
leading the prayer, because in the opinion of those who follow Malik a woman is not to lead anyone in the obligatory
or superogatory praygeither men or women, even if no man can be found to lead them. Likewigeathateof an

effeminate man who resembles women in his behavior is not valid either in the obligatory prayers or superogatory
prayers. If someone is led in prayer by a womaaroeffeminate man he should then always repeat those prayers. As

for the prerequisites of Islam for timamateis not valid for a disbeliever who has any variety of disbelief. Among

the types of disbelief which it is not permissible to pray behind tlseamé who claims that Allah ta’ala does not

know things in detail, but in general. This is pure disbelief. As for the prerequisite of reasonifoarmeteof an

insane person whose insanity has been established or one whose insanity comes and goésaanmwehmmsane

during the time of hismamateisn ot val i d. This is because the insane per
For this reason whoever is led in prayer by an insane person must repeat his prayer always. As for the prerequisite of
uprightness, what is intended by it is trustworthiness without the kind of corruption connected to prayer. As for the
sinner with his limbs such as the fornicator, adulterer, one who drinks alchohol, or one who disobeys his parents; his
imamateis not valid.And likewise with everyone who commits a major sin, except if he repents sincerely and his
repentance is known. I't had beenlmamshategoiun anpeopbdssod
the sinner is not fit to give intercession. As the prerequisite of maturity, thiemamateof the infant is not valid in

the obligatory prayers because an infant is constantly wandering and it is not valid to pray behind someone who
constantly moves. As for the prerequisite of knowledgejrnttaanateof the ignorant person who does not know the
prerequisites of the obligation of the prayer, the prerequisites of the soundness of prayer, its obligationaitéts

merits, itsreprehensibilities; what invalidates ihet manner of making them up oretimanner of correcting them

when he forgets, is not valid.

911t was explained in asther narration that the prayer which he prayed wastibérprayer.

192That is he did not sit down to make tashahhud | bn Rashi d sai d: @ Whtepeayeer t he
is used unrestrictedly in the prophetic traditions then it means the sitting tasttehhud 6

193 This is evidence of the obligation of those following theamin prayer to follow him in the prayer in all of his
movements even in his misek For if thddmamdecreases something from the prayer, then it is upon the followers

to follow him in that. If he increases something in the prayer it is also upon the followers the follow him in that. For
the correction of the prayer is by means of phestration of forgetfulness before and after sadaam If the one

following thelImamacts contrary to themamin the prayer he has then invalidated his prayer.
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prayer®® we waited for hissalaams' He said, Allahu akbat before thesalaams then
prostrated two timég® while he was sitting. He then made gaaams™®’

1% This means he completed it and it was stated explicitly in a prophetic tradition of dsethie authority of his

teacher. This expression is also used as evidence for those who claim sadddngs not apart of the prayer until if

one speaks after sitting and before #adaam then the prayer is complete. This was the opinion of sontbeof
Companions and thEaabi’'uun and is the opinion of Abu Hanifa. Following this, since sh&amis the indication

of the dissolution of the prayer, the one praying when he reaches it, it is as though he has completed his prayer. This
opinion is evidenoed by the wording in the narration of Ibn Maja by way of many sound narrattine authority of

Yahya ibn Sa’id orthe authority of al-* Ar aj a: Aeunt il when he completed the
salaam 0 T hvésghat game of the narratanmitted the particle of exception because its meaning was apparent to
them; it also proves that it is acceptable for a traditionist to add additional words to a narration which clarifies its
meaning.

1% n this expression is refutation against those whintthat he, may Allah bless hm and grant him peace prostrated

in the story of Ibn Buhyana before thalaamout of forgetfulness; ot what is intended with the dwprostrations

are the normal prostrations of the prayer; or that what was intended ¢alahmis the secondalaam

1% n this expression is the actual lawful enactment of the prostration of forgetfulness, and that it is performed with
two prostrations. If a person limits it to one prostration out of forgetfulness he has no compliad lfvith does it
intentionally then he has invalidated his prayer because he intentionally performed an extra prostration which is not
apart of the lawful aspect of the prayer. He is also required to makakthiefor both of them just as he makes the

takbir for other prostrations. This expression also gives evidence of the lawfulness of makaigbthéor the two
prostrations of forgetfulness and saying them aloud in the same manner that it is done in the prayer; and that between
ead prostration it$ required to sit as an interval between them.

7 |In the matter of thesalaamthere are differences among thrujtahidsregarding turning to the right with the

salaam and turning to the right and left with tisalaam Malik said that it is obligatory to iculate onesalaamto

the right side, and that it is highly recommended for the follower to retursathamsilently to the hidmamand to

the one on his left side without turning his head to them. It has been relateeDayaaplitni and alirmidhi on the

authorityof A" i sha sai d: AThe Messenger of All ah, may Al l a
salaamin the prayer with a singlsalaamt ur ni ng his face slightyly towards hi
Tirmidhi aeersrelaed by peopledrans ambng the Companions of the Prophet, may Allah bless him and

grant him peace and others thatasisgl@ami s t o be made in the prescribed pra

on the authority o f  AMuthayrhin ibn Abass ibn &l ibn Sa’d a$a’idi onthe authority of his faher onthe
authority of his grandfather that the Messenger of Allah, may Allah bless him and grant him peace used to make

salaamwith a singlesalaamt ur ni ng hi s f ace sl i gh ttrddifiondf A'isha ragardirgithe at i on
prayer of the Messenger of AlIl ah, may All ah bless him
salaamwith a singlesalaamb y s aassalagmu aldykuém r ai si ng his voice twp.tbhe poi
In the narration of aDaraqutni onthe authority of SahlasSa ~ i di  who sai d: AThe Messeng

bless him and grant him peace used to maksdleamwith a singlesalaamon hi s ri ghtsi de during
the same narrator dhe authority of the same, who said that heard the Messenger of Allah, may Allah bless him and
grant him peace make tealaamwith a singlesalaamand did not exceed that.
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And also in theSaheetof al-Bukhariin another narration by Abu Hurayra who said; "The
Prophetmay Allah bless him and grant him pegmayeddhuhrwith us, but he only prayed two
rak'ats Then someone said, 'You prayed tvad'ats. He then stood and prayed twak'ats he
then made thealaamsand he then made two prostratiohs."

198 That is to say, that he made it after #zéaamof the prayer. In this express®is evidence for the one who says
that the one who makes tisalaamafter only tworaka atsin the dhuhr and “asr prayers out of forgetfulness,
should pray two additionabka ats and then make thgalaam then make two prostrations for forgetfulneskeie

is no need for him to repeat the prayer because he simply adsidaanin the first tworaka'ats For in adding
something to the prayer he should perform the prostration of forgetfulness afteasldla® and in decreasing
something from the prayée should perform the prostration of forgetfulness beforedteam This was the opinion

of Malik, a-Mazini and asShafi’, while Abu Hanifa utilized the prophetic tradition as evidence for making all
prostrations of forgetfulness after tb@laam The Shehy may Allah be merciful to him said in hisU m d-Baydaath

fiHe prostrates two prostrations before siadaamif he has left out a confirmesunnaand he makes thshahhud

for them and then thealaam If he has added something, he prostrates dfessalaam If he has left something out

and added something, he prostrates beforsdtambecause decrease dominates increase. There are three levels of
forgetfulness in the prayer: Sometimes he forgets and misses out one of the obligations of thetipegyestration

of forgetfulness is necessary and he must do it. If he does not remember it until afiglatmeand a long time
passes, his prayer is invalidated and he must repeat it. Sometimes he is forgetful and misses out one of the meritorious
parts of the prayer, like thgunuut or the saying 'My Lord to You the praise’, a sirtgldbir, or the like. He does not
prostrate for that. If he prostrates before shéaam he invalidates his prayer and he must repeat it. Sometimes he
forgets one oftte sunnanof the prayer, like the extra chapter after éi€-aatiha , the twotashahhugdthe sitting, or

the like. He should make prostration for that (beforestdaan). The prostration after thealaamis not missed out
through forgetfulness. He cangstrate for it even after a year has passed. If he puts the prostration asi@iatma

before or delay the prostration before Hadaam that is permitted. If he does not know whether he has prayed three
or tworaka’ats he should build upon the leadtiband do what he has doubts about, and prostrate afteali@mo

The Shehuwsaid in hisMi_r dulldt AlfKharaashi said in his commentary on Mekhtasarabout the words of the
aut hor: i T swna®rsfargetiulhesssihteodprostrationdowever, due to the disagreements within the
Maliki school the judgment finally emerged as prostration before or aftesat@mmsregarding forgetting an
obligatonand sunna by hi s swwoafds, foThget f ul ness i s hawtbeShehuost r at i
said and with its completion ends the section on forgetfulness in the prayer, and success is with Allah.
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