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For more than 9 centuries, therudbe’Fulbe’ have been the purveyors of social reform aatibn
formation throughout the entire region of thiéad ‘s-sudan What we mean by theilad’s-sudan are those
lands that lie between the Atlantic Ocean and thd Bea, and what is between the beginnings dbamel
savannah lands below the Sahara until the begirofitige tropical forestdowever the origin of this Fulbe’
clan have been cast in a veil of mystery mainly guthe diverse opinions among ancient and conteanpo
scholars concerning them. Furthermore, the varn@mes given to these people do nothing to remase th
enigma. For exampl&akruur, Tukulor, Turunkawa andTurudbe’(sing. Turuud), are all names referring to
one people. The Arab historians referred to therasuri, in spite of the fact that this cognomen today
refers to every Black from West Africa. In Frandmepe West Africa, the Wolof called thehakulor. Among
the Hausa speaking people, they are calledinkawa However, the Fulbe’ refer to themselvesTasudbe’
in there own language dmrudiyyain Arabic. The last two cognomens are how theyka@vn among the
rest of the Fulani clans as well. What is key heréhat thisTurudbe’Fulbe’ clan played a key role as leaders
of religion and purveyors of intellectual refornrabghout the regions of African known as thiéad'’s-
sudan The comprehension of this function played by Theudbe’is asine qua norio an understanding and
apprehension of movements and events imbifael’s-sudan especially during the focentury.

Having said this, it is fitting here to mention wilae Turudbe’say about themselves, despite the fact
that many of the ethnic groups among the Sudaroplps customarily give fabricated lineages to distab
‘nobility’ of origin for its people. The significare of examining th&urudbe’Fulbe’s view of themselves is
to analyze how they construct their identity andvhihey employ that identity construct for their own
survival. Their Self Knowledge _helps them to rettonthe idealization of their cultural values, ng/thnd
heroes in order to uphold and reaffirm their cdllex personality. Waziri Junayd ibn Muhammad al-
Bukhari, drawing from earlier sources of the originthe Fulbe’, combines them into a synthesismhion.

He said regarding their origin:
“It is said that the origin of th&urudbe’are from the Jews. It is said that they
are from the Christians. It is said that they aioenfthe Bambara from among
the Sudanese who came and settled between thamdl&uphrates rivers. It is
said that they are from a band of the Banu Isréde velocated from the region
of Sinai to the lands of Tuur. It is for this readbey are calledurudbe’ Tuur
is a land in the western part of Yemen. The moshdmpinion is that they are
the descendents of Ruum ibn "Esau ibn Is’haq iahim, (upon them be
peacef They settled near the meeting of the two séas.”

! Joseph K. Adjaye, pp. 6-7.

2 According to the Bible in Genesis 36: 10 the nashehis son was Reu'el who was the son of Bashlertie daughter of
Isma’il. However in Genesis 28: 9 the name of tleigghter of Isma’il that "Esau took as his wife Washalath. In 1 Chronicles
1: 35 Reu’el had four sons: Nahath, Zerah, Shamara@hMizzah. Allegedly, it is from one of these sdhat theTurudbe’Fulbe’
descended.



Though some contemporary scholars dispute theeahosount, yet John Willis points out “this need
not be taken as a fatal objection to their claimAmbic ancestry” or even for that matter Hebraveestry,
as well’ Here in this context, th@urudbe’ traces their lineage and origins back through tihe sacred
communities the Jews and the Christians and theto ¢dhe sacred covenant of Abraham, the fathehef t
People of the Book. This is significant becauserntieative of the ‘covenant’, the ‘promise’ and treturn’
becomes a motivating factor in the self-image & Tarudbe! This identity construct becomes what lbn
Khaldun would call the point of solidarityagabiyya that binds thelTurudbe’ and provides them with a
philosophy in their historical consciousness. tegi them their reason for being and what Nietzsobald
call ‘the will to power’. Abdullahi Dan Fuduye’ ptas Turudbe’genesis deep within the ethos of the Bani
Israel when he said:

“The origin of the entireFullaatiyeen (Fulbe’) ethnicity comes from the
geographical area of Mount Sinaluur Sing. They thereafter persisted in
migrating from place to place until they reached tands of the far west
(aqsa’L_;maghrib and to the lands that Allah ta'ala had willed tbhem to
reach.

This positing of théurudbe’in the sacred mount where the Torah was origimalgaled to Prophet
Musa (Moses) provides them with the mechanism fgamizing their collective experience around the
Creator and infuses them with divine purpose anstimie This cohesive self-image will be played out
repeatedly throughout the long history of therudbe’in every region of Africa where they settled. This
concept will reemerge again among the enslavededdsats of th&urudbe’in the Americas as well.

Building on the Abrahamic line signification, Abdati Dan Fuduye’ traces thieurudbe’to ar-Ruum
who was a descendent of both Is’haq and Ismaé&ljwlo sons of Abraham; thus, assuring for his ettyna
complete fulfillment of the ‘covenant’ given by tki¥eator to Abraham. Abdullahi says:

“You also know that thigr-Ruumis the son of "Esau ibn Is’haq ibn Ibrahim,
upon them be peace. His mother was Nasmat the taugh Isma’il ibn
Ibrahim, upon him be peace. Dhu'n-Nasibeen saidig Kitab't-Tanweer
“Isma’il fathered twelve boys and one girl and @&safrom his descendents that
all the Arabs descended. When Isma’il approachathdee bequeathed to his
brother, Is’haq, that his son, "Esau should beistito his daughter, and from
their marriagear-Ruumwas born Ar-Ruumwas yellowish in color for which
reason his children were called the Banu al-AsTar.”

It is interesting to note that thieurudbe’trace their lineage to two sons whose birthrighg bheen in
guestion. One being Isma’il, the first born sonAdiraham and the African/Nubian woman, Hajar; ansl th
other was ‘Esau, the grandson of Abraham throughsbkcond born son, Is’hag. According to the Bible,
“Esau, the first born of Is’haq, first had his biight taken by his younger brother, Jaédthen through the
deception their mother, Jacob was able to attarbthssings that was destined for "ESésma’il was the
first born of lbrahim, yet Is’haq is said by thendeto have received the ‘covenant of blessing’ friois
father. Isma’il, on the other hand was overlooked #&eated like an unwanted and rejected son. iBhis
significant, because it lays the foundation for tether identity-constructs: that of the ‘lost tritzand ‘the

% Here reference is made to the southern Arabiaimpefar where the Red sea and the Indian OcearecgavThis would place
them around the ancient Arab lands of Tuur. [SeeikN3dunayd ibn Muhammad al-Bukhari, Dabt’l-Multdgat f. 3.]

* John Willis, Studies in West African Islamic Hisgpp. 23.

® Abdullahi Dan Fuduye’, Aslu ‘|-Falaatiyeennpublished manuscript in the possession of thkaa, . 2. [See Appendix 3 for
full translation].

® Abdullahi Dan Fuduye’, Kitaab an-Nasampublished manuscript in possession of auttfiot; 2.

" King James Version Bible, Genesis, 25: 29-34.

® |bid, Genesis, 27: 30-40.




rejected stone’. The Lost Tribe referent is a Heynent in the identity construct for the Bani I$aecause it
opens the hope of future redemption and affirmagifiar rejection and spiritual fall of the scatteteibes.

The referent of the Rejected Stone takes its ofigim a people who were despised and discardedalue
some outward or inward imperfection, yet the Cre&atbose’ them, redeemed them and made them the
Corner Stone of a ‘New Spiritual World”. This sification will be seen throughout history of thearudbe
especially in the Diaspora of the Americas. The#f-snage laid the foundation for the individual dan
collective quest for authenticity among therudbe; giving them a common historical experience that
provided them with a frame of reference that wablstand continuous.

One of myTurudbe’teachers in the Republic of the Sudan, Bashir ibmad ibn Modi Abdu in his
an-Nasab wa ‘s-Safattempted to clarify this discrepancy in the faling story when he related the story of
theTurudbe’encounter with the armies of the Companions of &haimad:

“The Turudbe’said to them: ‘We have recognized the Truth andwlleadhere
to it Then the armies of the Companions waged against the Sironkulle’
and when they intended to depart, the leader off thadbe’said: ‘You came
to us with the religion, while we were ignorant. eféfore leave with us
someone who can teach us.” They then left behirgbalbn "Aamir. Some say
it was "Ugba ibn Nafi', which is the correct viette settled with them and
taught them the religion and the divine lashdri'@). Then the leader of the
Turudbe’married his daughter, Bajjemanga to “Uqgba.”

Junayd cites that thEurudbe’ migrated to the west until they reached the lapidButa Toro. He
further explains that when "Ugba ibn Nafi led #renies of the Companions of Muhammad across North
Africa in 675 C.D. during "Amr ibn al-)Aas’s rulef @gypt* He established the great learning center of
Qayrawan. He then moved southward to Ghadamedatids of the Berber, the Suus al-Agsa, Widaan and
from there he led his armies as for as the fromtehr the Sudan, where he encountered the people of
Takruur? According to Waziri Junayd:

“The Amir (leader) of theTurudbe’ married his daughter, whose name was
Bajjemanga, to "Ugba ibn Nafi" and she soon gawh o four sons: Da’atu,
Naasa, Waya, and Wa araba.”

Here Waziri Junayd demonstrates that the emergence of tinedbe’ was from among the Fulbe’
people because of a merger with the Arabs. He esghat their descent from "Ugba ibn Nafi® gaverthe
their militant Islamic outlook and made them moedentary than the rest of the Fulbe’. Theudbe’'were
known for not herding cattle as is the custom efrtmainder of the Fulbe’ and for taking up thefggsion
of Islam, similar to the Zawaya clerical groups agthe Tuareg and Berber. It is not surprising bwdh the
Zawaya and th&urudbe’claim descent from "Ugba ibn Nafi® and that batm& groups initially acted as
clients to more militant ethnic groups around thém.

Finally, ShaykhBashir ibn Ahmad gives a summary of the identaynstruct of theTurudbe’ Fulbe’
people, when he said:

“The Fulaaniyunas we said previously are Arabs from the direcbbitheir
ancestor, Ugba. The Arabs are originally from Ishién Ibrahim. From the
direction of their paternal uncles, tfieruuudiyaare from Ruum ibn Esau ibn
Is’hag ibn Ibrahim and from the direction of Nasptae mother of Ruum. She

° Joseph K. Adjaye, p. 15.

1% Bashir ibn Ahmad, ff. 6-7.

" bid. 1. 10.

2 bid. f. 13.

13 Waziri Juanyd, Dabt'l-Multagataatt 7.

14 John Willis, Studies in West African Islamic Histopp. 3-13.




too is from Isma’il ibn Ibrahim, upon him and owophet be blessings and
peace.*

The identity construct of th€urudbe’Fulbe’, thus arrives at its origin, where theyaasl from the
sacred line of Abraham, from his two sons, Ismanidl Is’haq. Th&urudbe’further amalgamated their line
back into the line of the source house of Ism#&iklwhom the last Messenger and Prophet, would ibe e
House of Quraysh. This assured them the right ferde and independence and the right of auton@mou
leadership among the Muslims. The identity constiafcthe Turudbe’ being as it is connected to the
Abrahamic line includes the blessings of the comgnaut also comprises the promise of afflictiorhis is a
reflection again on the concept of the ‘tried stamed the concept of ‘sacrifice’ that is so essani the
identity construct of the Abrahamic tradition. Tidea of rejection and being made a ‘stumbling bldok
the nations comprise the core belief system oBei Israel and it is reflected in the supremeifaerthat
Abraham was called upon by Allah to perform. Tha-sacrifice becomes the means by which natiorils wi
be judged and rewarded. The same stone that wasnalsg block for many and was rejected by oppwess
nations would become the ‘corner stone’ of a Newl#/oThis identity construct becomes the most ptue
element of defense in the face of social and clltaggression. The oppression itself becomes a fdrm
purification, edification, atonement and preparmatior a new just and equitable social order. Thblei
narrates this affliction in the Book of GenesisntAHe said to Abram: ‘Know of a surety that youedshall
be a stranger in a land that is not theirs, andl seave them; and they shall afflict them for fdwndred
years. And also that nation, whom they shall semi| judge: and afterward shall they come outiwgreat
substance™ The sojourn of the Bani Isra'il in bondage in Egygas only one aspect of the fulfillment of
Divine prophecy. In order for the prophecy to belytrfulfilled all of the “seed of Abraham” would of
necessity have to go through the same purifyirgdirexile, bondage and oppression. They would ireima
this condition until the return of the Messiah loé thouse of Abraham who said: “I am not sent bt time
lost sheep of the house of Israf’”

15 Bashir ibn Ahmad, f. 12.
18 Bible — Genesis: 15:13-14.
7 Bible, Mathew — 15:24. King James Version.



Fig. 1: Alfa Umar ibn Sayyid

We come now to the illustrious and benevolatudbe Muslim, Alfa Umar ibn Sayyid.*® Perhaps
more than anyone else among the enslaedidbe’ Fulbe’ descendents of the Abrahamic line, Umar
constitutes the best example of the persistencanoidentity construct because of the extensive i&rab
writing he has bequeathed to us. There is muchr@esisy connected with him, because the Anglo-
American writers have claimed that he had abanddskan and accepted Christianity. However, when
careful examination is made of his writings, théewce proves the contrary. Umar ibn Sayyid was o
1770 inFuta Tora Futa Toro was the original home of the Fulbe'alqieg ethnic groups, generally known as
Tukulor or Turudbe: He was born as he said in his Autobiograpfiyie place of my birth was Futa Toro
(which lay) between the two rivers” This region was for many centuries under the ssgaty of the
Takruur, Malian and Songhay empires, respectiwiiygh the Moroccan/Portuguese invasion and sacking o
the Songhay empire in 1592, mahyrudbe’ speaking scholars took up the bannejilefd and attempted to
establish Islamic government throughout the regmrthebilad’s-sudanin general and in Futa in particular.
From 1599 until 1670 the Denianke Fulbe’ ethnicitled the area. The spiritual leader at that tinses &
Qaadiri Imamnamed Malik Sy. The decline of the Denianke viresresult of the European slave trade.

The region oBunduis the southern most tip &luta Torowhich lies on the west bank of the Faleme’
River. Islamic learning was originally brought irttee region of Bundu as well as Niokholo and Déntily
the Jakhanke'clerical communities coming from Diakha-BambukhaTrhelmamwho originally established
Islamic learning in this region was none other tli@famousl-Hajj Salim Suware’. It is from him and his
many students that the transmission of the Muwaitianam Malik, Tafseer ‘I-Jalalayrand the_as-Shifaf
Qadi lyad were transmitted in the entire regiorFata ToroandFuta Jallon?* In the region of Bundu at the
central town of Didecoto, reside two grandsongleflajj Salim: Shaykh Abdullah an8haykhTure’ Fode
where this learning tradition still persfétLater, Futa Jallon became a magnate for learned scholars and
Arabic literacy where more than 60% of the inhatidavere versed in the Arabic language. Education
this region was propagated by the famous Saalanf@yydies who spread th@aadiriya Tareeqdhroughout
Guinea, Senegal and Gambia and traced their apdestymar ibn ‘I-Khataab, may Allah be pleased with

18 See his picture in figure 1 in the Appendix.

19 Umar ibn Sayyid, Autobiographdigital copy of the original Arabic manuscriptpossession of author, folio 6.

2 Nehemia Levtzion, Islam in the Bilad al-Sudan to 18Q0rhe History of Islam in Africaedit Nehemia Levtzion & Randall L.
Pouwels, (Athens, University of Ohio Press, 20p@), 79-80.

2 lvor Wilks, “The Juula and the Expansion of Islam in Hueest, The History of Islam in Africaedit Nehemia Levtzion &
Randall L. Pouwels, (Athens, University of Ohio $5e2000), pp. 98-101.

% Ronald A. T. Judy, Dis-Forming the American Canéffrican-Arabic Slave Naratives and Their Vernau(University of
Minnesota Press, London, 1993), pp. 168-170.




him. It was under the shadow of this great refona atellectual tradition that Umar ibn Sayyid rieeel his
25 years of training and instruction. He beganftrimmal education of memorization of tiuranat age 6 in
1776 and by 1801 at age 31; he had completed amustile and thorough Islamic education. There is no
doubt, when we compare his education with the culwim laid out by one of his contemporaries, anothe
enslaved Muslim, Lamin Kebbe’, that Umar had redctne level ofAlfa or al-fagih (jurist).> At this level
Umar ibn Sayyid probably returned to his home thechildren th&uran act akaatib (scribe) for senior
jurist, enhance his knowledge with the senior smfsplenter the higher esoteric training in @eadiriyya
brotherhood, and assist tAdmami Abd’l-Qaadir Kan in the administration of the newilymed Muslim
confederation. He said in his Autobiography

“l was entrenched in seeking knowledge for twemtg-fyears. | came back to

my region and after six years a large army canmutdand. They killed many

people and seized me bringing me to the great oddsere they sold me into

the hands of the Christian$.”

When Umar ibn Sayyid was captured at the age o&8d ,brought to the United States in 1807, it was
the same year that the United States abolisheiirberting of African slaves from AfricZ. It was also the
same year that the first Muslim slave revolts igsureBahia, Brazil from Muslims mostly from the sam
region as Umaf® This year also witnessed the major successeseofitimies of anotheFurudbe’ social
reformer and scholar/warriohehuUthman Dan Fuduye’ in the centtzilad’s-sudar?’ It is clear that the
Anglo-Americans did not want in their borders thaeegence of th¢ihads that were engulfing Western
Sudanand Bahia, Brazil. The reason for this no doubthis effect that militant Muslims had upon the
African freedom fighters in South Carolina. Amohgge directly influenced by militant Islam in gesdeand
Umar in Sayyid, in particular, was Denmark VessBgpvid Robertson said in his biography of Vessey:

“The escaped slave Charles Ball, a native of Ma/laho wrote a memoir of
his South Carolina slavery in 1806, noted the “gneany” Africans he had met
during his bondage in South Carolina, and than@w several who must have
been, from what | have since learned, Mohamedaaok”[$he percentage of
slaves at least nominally Muslim imported from A&&ito the great trading
centers such as Charleston has been estimatedpardéht of the total number
brought in during the years 1711 to 1808. Propoatiely, approximately 8,800
of these Muslim individuals must therefore haverbseld in South Carolina
market in these years. In his decades both asve slad as a freedman,
Denmark Vessey almost certainly knew or observetbwe blacks who
continued to practice Islam in their bondage.”

Robertson goes on to suggest tdfa Umar ibn Sayyid, at age 53, was one of the menbbrs
Denmark Vessey, who perhaps accepted Islam ar kisasherTurudbeMuslim’s hand? Like the influence
that theTurudbe’ Amir Abd’r-Rahman ibn Ibrahim had upon the revolutigntrinking of David Walker,
likewise, theTurudbe’teacherAlfa Umar ibn Sayyid, had great influence upon the amlitrevolutionary,
Denmark Vessey The sense of historical consciousness engendéredigh the connection with the

2 \bid. pp. 172-173.
% Umar ibn Sayyid, , folio 6.
% Keith Irvine, The Rise of the Colored Racéisew York, W.W. Norton & Company), 1970, p. 75.
%6 Muhammad Shareef, The Islamic Slave Revolts ofi@#&razil: A Continuity of the 19 Century Jihaad Movements of
Western Sudar(Houston, Sankore Institute), 1993, pp. 24-26.
27 Mervyn Hiskett, The Sword of Truth: the Life anihies of the Shehu Usuman Dan Fodiew York, Oxford University
Press), 1973, pp. 91-96.
zz David Robertson, Denmark Vességlfred A. Knopf, New York, 1999), pp. 37-40.
Ibid.
%0 1bid. pp. 137-138.




patriarch Abraham that was transmitted throughTthrudbe’ identity concept transfigured the thoughts of
Denmark Vessey and gave him the sense of belorgidgself-esteem needed to accomplish his revolution
Herbert Aptheker tells us: “He (Vessey) read tarti{lis African colleagues) from the bible how teldren

of Israel were delivered out of Egypt from bondatfeThus, the radical intellectual tradition and thiéitemt
arms struggle tradition among Africans in Amerigad$ its source from th€urudbe’children of Abraham
and their entrenched sense of knowledge of self.

The Anglo-American writers, both contemporary wAtlia Umar, and thereafter, painted an altogether
different picture of the enslav&dirudbe’ He was made out to be docile and compliant todtiag a slave.
Further, it was stated repeatedly that he had atetvdfrom his native religion of Islam. Howevereth
evidence of his writings prove otherwise. The nmasbunding evidence for the persistencéléh Umar’s
belief in Islam was a letter written around 1820agé 50 where the learn@dirudbe’scholar says at the
beginning:

“You show Allah in male or female form? Behold, Bus a division! [not clear]
These are nothing but names that you have madgoupand your fathers, which
Allah did not reveal. All good is from Allah and mther.”

Here is a scathing attack, not unlike the critigsmade byAmir Abd’r-Rahman ibn Ibrahim, where
Umar assails the Anglo-Americans for their Helléoigpaganism. He calls them to account for assingat
deities besides the One God Allah ta'ala. In spitebeing under the abject subjugation of the white
Christians, yet Umar remained firm on the Abrahamiwenant of commanding all that is good and
forbidding indecency. Umar remained undeviatingnfrahe pure unadulterated monotheism that was
bequeathed to Abraham, Isma’il, Is’haq, Ya qub alhtheir descendent until Muhammad, may Allah bles
all of them and grant them peace. Umar said inldtier citing one of the most fundamental verses th
established the tenetaeeda of Islam:

“The Messenger believes in what was revealed tdrom his Lord, as well as the
believers. All of them believe in Allah, His Angélss Books and His Messengers.
We make no distinction between any of th&n

This verse revealed at the end of the second ahaptked Al-Bagara (the Cow) delineates the
fundamental creed of Islam. Given Umar’s dept oflerstanding of these verses along with the catesativ
factor behind their revelation, there can be nobtidliat he remained consistent with the fundamdrehéfs
of Islam.

Alfa Umar ibn Sayyid left behind a clear picture of hafiishis place of origin, his level of learning
and what he thought about those who oppressedHisrirabic_Autobiographytands as a living testimony
of the persistence of the will to BE and the rigbtself-determination for the ‘lost children of rstham’.
Umar ibn Sayyid composed his Autobiography1831 at the age of 61. He began his autobidyrdyy
recording from memory the entir@ur’'anic chapter calledal-Mulk (the Kingdom) orat-Tabarrak (the
Blessing)® It is the sixty-seventh chapter of tReir'an revealed in Mecca during the early days of prophet
Muhammad’s mission, upon him be peace. It comptiBgt/ verses. The Messenger of Allah, may Allah
bless him and grant him peace used to recite riyanight before retiring to bed.

31 Herbert Aptheker, p. 41.

32 Allan Austin, p.456. The translation is my own hase the translation offered in the text on pagei§hot clear.
3 |bid. p. 457. Again the translation is my own.

3 See figure 2 in the Appendix.



Fig. 2
A copy of Surat’l-Mulk written from memory by thEulbe’ Turudbe’Muslim Umar ibn Sayyid

Modern academicians have pondered the reason whar bm Sayyid, decided to record this early
MeccanSura What was he trying to say to his would be red®&#o was he addressing by quoting these
verses? Was it an attempt at proselytizing? Wasvitiled effort to call to account the souls of ¢teptors?
The answer to these questions can be found iretiggon that he dedicated himself to study for mibwan 25
years. There has been narrated many traditionseaoing the benefits of this tremendous chapterhef t
Qur'an. Among them are the words of the Messenger ofhAllgpon him be peace on the authority of Ibn
Abass: 1t (al-Mulk) is the preventer. It is the redeemer. By it onesased from the punishment of the
grave”*® There are more narrated traditions that demomstrat importance of thi®ur'anic chapter and
sheds light on the possible reasons that inddi@Umar ibn Sayyid to begin his Autobiograpiwth it. He,
may Allah bless him and grant him peace also saidhe authority of Abu Hurayrairideed there is a
chapter from the Book of Allah which is only thivgrses, however it will intercede for a man anenebring
him out of the Fire on the Day of Judgment and rehit@ into Paradise. It is the chapter called al-Mu>°
Realizing the level of education that Umar hadia¢@d in Bundu, there is no doubt that he had coonesa
these traditions. Thus, his evoking tRisranic chapter was a sincere call upon his Lord to redeemfrom
his captives and to assist him in the grave aftatid Here was &urudbe’Muslim who knew he would die
and perhaps not be buried in accordance with ths of Islam, so he did what any Muslim would dahat
same situationufawwudu’l-amr ila Allah (‘leave the matter over to Allah!’) The fact tHamar ibn Sayyid
was able to remember this particular chapter 2eyears of intellectual discontinuance is proohisffaith
in Allah and his continuity on the path of Islaman and Ihsan.

Umar ibn Sayyid tells us in the beginning of histéhiographyabout the extent of the cultural
genocide that took place against theudbe’Muslims. He says: “I have forgotten most of my laage as
well as the language of Arabi¢” This is significant because reading and learrsrani obligation upon every
Muslim.*® Education and erudition were the hallmarks of Muslife in the bilad’s-sudan Alfa Umar’s
admission of the lost of his native tongue anduge of the Arabic language could have been thédt refsthhe

% At-Tirmidhi, Jaam'u at-Tirmidhi(Beirut, Dar'l-Kutub’l-"llmiya) Chapter Fadaa’il-Quran, No. 3133.

% |bid. No 3134.

37 Umar ibn Sayyid, folio 5.

% |bn Maja, as-Sunaron the authority of Anas ibn Malik that the Mesger of Allah, may Allah bless him and grant hinage
said: “Seeking knowledge is obligatory upon everysiin and placing knowledge with people who are deserving is like
placing diamonds, pearls and gold on the neck afiesiv




lack of Muslim co-religionist to communicate witkhis is doubtful because David Robertson pointstioait
population ofTurudbe’ Muslims in South Carolina was gréaturther, this lack of Muslim company would
not have prevented him from writing down tiQr'an, and the other fundamental books on Islamic
jurisprudence he had memorized in Hilad’s-sudan

There had to be another reason for Umar’s testnodnhe lost of his language, in spite of his many
years of study and education. The answer can bwlfouthe records of the captors and their lawgydesl to
eradicate any vestige of civilization from the ansgld Africans. In North Carolina as well as Sou#rdlina
laws were passed in 1822 which declared it illégiatlaves to be taught to read and write. The lpefa so
doing was capital punishmetit. It is no wonder that Umar never got around tareing the knowledge,
which he had gained for twenty-five years of ‘délig study’. The admission of Umar also indicateslével
of education of its author because he was a pdlygglpable of conversing in many language, Arabidbe’,
and perhaps Mandinke’ and Wolof, because these therprominent languages spoken in the regionsita F
Toro, Futa Bundu and Futa Jallon. One can only woatlthe vast number of African Muslims who |ds# t
use of their language and the sacred languageatfiddue to this genocide.

Prior to being kidnapped from his native ladfa Umar ibn Sayyid was linked with the leading
personages responsible for consolidating governraedtislamic reform in Futas Toro, Bundu and Jallo.
During this periodChirnu Sulayman Bal, &aadiri Sufi Shaykh arose leading the Fulani Turudbe Muslims
against the slavers. Th&hirnu Sulayman Bal was also known as Sulayman Ka'bagdaafter one of the
provisional capitals of the Muslim federation tha founded.This was the ‘teacher’ referred to in his
Autobiography* Later another Turudb&mam emerged as th®aadiri leader, Chirnu Abd’l-Qaadir Kan.
From 1776 until 1807 Abd ‘[-Qaadir led a success$lamic state which united the Walo, Jolof and @ay
Muslims under a single banrf®r. The war that led to the defeat and destructiothisf Fulbe’ Turudbe’
confederation in 1807, was the causative factoirethe capture and enslavement of Umar ibn Sayid.
Thus, Umar ibn Sayyid was a highly educated AfridAnslim in accordance with the best standards of
Islamic education available among thelbe’ Turudbe’of Futa Bundu. He tells us in his autobiograplat th
he studied for more than 25 yeéfs.

Another feature that the Autobiograpligmonstrates is the religious license of subterfagd
dissimilation faqiyyg. Like the Amir Abd'r-Rahman ibn Ibrahim, Umar opted to not let tAaglo-
Americans know what he was thinking. This was destrated in his constant reference to John Owen, his
final slave master, and Jim Owen in a laudable rann

“O people of North Carolina, O people of South Giaey O people of America
all of you: have you among you two good men namigd Qwen with John
Owen? These two men are good men. What food tlegyl ate. In what they
clothe themselves, they clothe nfa.”

History bears witness that Umar’s praise for Jove@s was an attempt at gaining concessions from
a cruel taskmaster. Allen Austin identifies Johndédwas the once governor of North Carolina from 1828
1830, who was responsible for passing legislatar@&arth Carolina that ‘seriously limited the right$
Africans in the state’ in the same year in whichadroomposed his autobiography. This was done nbtdou
out of fear that the Anglo-Americans had for theiédns because of the revolution of Denmark Vedéegs
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David Robertson points out, Umar ibn Sayyid hadamajfluence upon the religious, cultural and pcéit
aspirations of Denmark Vessey, then it is clear thaar could have been much more radical than tyistas
portrayed hinf®

Jim Owens and others depicted Umar as a gentle@meénted slave who had eventually abandoned
his Turudbe’ Islamic beliefs for the religion of his ‘good meast There are statements in his manuscript,
which when translated improperly and misundersto@y corroborate this erroneous view. For example
Umar said:

“Jim along with his brother recite to me thgil of Allah our Lord, Creator,
King; who regulates all our circumstances, our theahd wealth, and who
bestows His bounties willingly, without constraiatcording to His power.
Open my heart to the way of guidance, to the wayudu a, the Messiah, to
the tremendous light'*

Many of Umar’s contemporaries and later scholafebe that this statement by Umar is one of the
proofs in the manuscript that he became apostate tine religion of Islam over to the religion okluaptors.
Only someone who is ignorant of the esteem thatlimgshold of the Messiah Isa ibn Maryum would bedie
that. In fact, what Umar said is nothing but anrafétion of what Muslims have believed from the inegng
of the mission of Muhammad, may Allah bless him graht him peace. Writing in much the same time as
Umar ibn Sayyid, the #8centuryTurudbe’Muslim reformerShehuJthman Dan Fuduye’ said this about the
belief that Muslims have in Jesus the son of Mary.

“He Prophet, upon him be peace related many toaditnotifying Muslims
that Isa ibn Maryum is the Messiah and that he daaturn in the End of
Time to renew the religion of Islam and revive simna Allah ta'ala says in
His Quran “O People of the Book do not go to extremes in yeligion and
only speak the Truth about Allah. Verily the Mekdiga the son of Maryum
is the Messenger of Allah and His Word that He ¢att Maryum and a
Spirit from Him. Therefore believe in Allah and Hisessenger and do not
say three gods. If you desist from this it willb®st for you. Verily Allah is
One, glory be to Him far is He from having a soa.Him belong what is in
the heavens and the earth and Allah is sufficisna &uardiar’*® Imamal-
Bukhari narrated in his_Saheehe tradition: “The son of Mary will truly
descend as a just ruler. He will break the crosistHe swine and set aside
the jizya” In the same tradition narrated by at-Tayaalissays: “He will
break the cross, kill the pig and diffuse wealthiluhllah destroys during his
time the one-eyed lying forger. Trust and immumif§f come to pass in the
earth until the lion will graze with the camel, ttiger with the cow and the
wolf with the sheep. Even children will play witmakes. And neither of
these will harm the othef?

Thus, theTurudbe’ erudition in Islam throughout the lands of tBdad’'s-Sudanwould preclude
Umar ibn Sayyid of being ignorant of the natureMaislim belief in Isa the son of Maryum, upon him be
peace. Given Umar’s extensive Islamic educatiaa difficult to comprehend that he would relinquitstis
deep grasp of Islamic belief for the paganism onswarship of Christianity. Along with the fact thtte
environment from which Umar was captured was intewlavith the belief in millenarianism and messianic
expectations that would redeem the Muslim worldrfrthe European invasion. This was the fundamental
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belief of the leaders and reformers under whom Ushadied and lived, like Karamako Alfa Ibrahim Barr
Sulayman Bal andlmamyAbd’l-Qaadir>

Another of the significant proofs of Umar ibn Sai/gi continuous Islamic beliefs is the statement
made in his_Autobiographsegarding the primordial status of Muhammad, mé&wahAbless him and grant
him peace. This proclamation is made on a line re¢épdrom all the other lines as if Umar intentilpa
wanted to distinguish this statement from the oleertences. It says in Arabic: “The first is MuhamoiP*
Why would Umar distinguish this statement from témainder of the lines of the folio? It is clelat after
twenty years of intense study in the landg~ata ToroandFuta Jallon Umar no doubt studied the three
main text which were transmitted in that regionmedy, the_Muwattaf ImamMalik, the_Tafseer ‘I-Jalalayn
and the as-Shifaf Qadi lyad. The transmission of ttesaaneedchains of authority) in these three text is
still issued in these regions to this day amongcafr Muslim Fulbe, Soninke, Jakhanke’, Tukulor and
Mandinke’ scholars. It is important to cite herdavQadi lyad said in his_as-Shifavhich will explain
exactly what Umar ibn Sayyid was denoting with éfeve enigmatic statement: “The first is Muhammad”.

“Qatada once said that the Prophet, may Allah bh&ssand grant him peace
said, 1 was the first of the Prophets in existence argl Itist of them to be
sent.” ShaykhAhmad ibn Muhammad said in his commentary uponate
Shifa concerning the above prophetic traditiohywas the first of the Prophets
in existence means that Allah created his spirit before ttegrits; or in the
world of atoms; or in the decree by recording hiratfin the Guarded Tablet;
or he was the first to appear to the Angefnd the last of them to be sent
means that he is the seal of the Proph&ts.”

This primordial status of the nature of Muhammadaymllah bless him and grant him peace was
diffused throughout th&ilad’s-Sudanby means of the Sufi brotherhoods, particularly @aadiriya The
Turudbe’have left an extensive amountFraflbe’ poems that speak to the transcendent nature o&ivioiad,
may Allah bless him and grant him peace, which wdahve no doubt about the belief that Theudbe’
Muslims has regarding the Best of Creation, magi\lbless him and grant him peace.

Another momentous proof of Umar’s persistence lansc belief and practice was his evoking of the
first chapter of th&Qur’an in his Autobiography Again, due to the fact that the transmissioteafning in
the regions in which Umar lived is well known, wancsay with certainty that during his twenty fiveays of
intensified study, he had to have read the Tafédatalayn This fundamental text @ur’anic exegesis was
the first and the most renownédfseerthat was transmitted in that region of thi#gad’'s-sudan It is
significant to know that th&afseer(commentary) upon the last verse of #id-aatiha rendered by the al-
Jalalaynand all seminalafaaseelis the following: Not among those who have earned ahgbese are the
Jews. Nor who have gone astrayhese are the Christians.” Because Umar hadite known the classical
commentary upon this important chapter, which ihigation for every Muslim to know and recitehis
prayers - it goes without saying that his reasorcifing it was to demonstrate his continued adhegdo the
faith of Islam. Anothetafseerthat was famous and in widespread use in the lahttee Turudbe’was the
work of Abdullahi Dan Fuduye’ called Diya ‘t-Ta'weEi Ma ana ‘t-Tanzeelln this text he adds,

“It is as though Allah is saying ‘There is no anggron them nor are they
astray’. Astray here means to deviate from the guah intentionally or by

mistake. The word astray is intensified with theyatese particle$ (nor) in
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order to separate between the two ways in ordéetrexyone can avoid both of
them. This is because the path of the people e&f taith encompasses both
knowledge of the truth and acting in accordancé Wit The Jews have lost
acting in accordance with the truth and the Clamstihave lost the knowledge
of the truth. It for this reason that the divinegar is against the Jews and
being astray is against the Christians. This is tluthe fact that whoever
knows the truth and neglects acting in accordanitle Mvdeserves anger, in
contrast to the one who does not know the trutle Bédttom line is that both
the Jews and the Christians are astray and hawmeckdivine anger. However
the Jews have been distinguished with the attrbofedivine anger and the
Christians have been distinguished with being gsttaas been related on the
authority of the prophet, may Allah bless him anahg him peace,Those who
have earned divine anger are the Jews. Those wilgo amtray are the
Christiang.” °3
It is in this light that the above citation of théFaatiha by Umar ibn Sayyid must be understood.
Umar demonstrated clearly his continued adherencéhé covenant of Abraham through the Way of
Muhammad, may Allah bless him and grant him peBeedid not capitulate over to the corrupt mores and
pagan man-worship of the Anglo-American Christidtis.held firmly to the rope of Allah ta'ala. The dlo-
Americans attempted to categorize Umar ibn Sayyithiw the confines of their own narrow-minded
descriptions. The Anglo-American defined the enstbifrican as sub-human lacking any ability to knaw
define himself, not to speak of determining his ogaurse. This psychological warfare was conducted a
every level of the Anglo society, even at the ciomsonal level>
Umar ibn Sayyid had a clear sense of the geopalisduation that he was in. He knew that the
Africans who captured him were non-Muslims and thatenemies that he had been sold to were European
Christians. Umar said:
“Truly my residing in my country was by reason okat detriment. The
disbelievers seized me unjustly and sold me tdCimestians, who purchased
me. We sailed a month and a half on the great oteahe place called
Charleston in the language of the Christians.llifeb the hands of a small,
weak and wicked man, who did not fear Allah at Hi could neither read
nor did he pray. | was afraid to remain with afidirman who had so many
sins. Thus, | fled™
Perhaps when Umar spoke of ‘great detriment’ he spgsmaking of the many wars that were taking
place during the period he was seized. During tiha the pagan Africans were successful at raidiagy
centers of thd-ulbe Muslims. It was the same year in which he was wagpt that the pagans sacked the
central religious town cAlmamyAbd’l-Qaadir and had him murdered. The period w@®riod of insecurity
and internecine warfare. Thus, Umar utilized higitglto write as a means of defining his own rgaknd
speaking out against his captors. The ability tokevand define oneself and the enemy constitueesntbst
essential element in self-determination. The abild understand and delineate the inner being aed t
surrounding universe is what placed mankind over @pove the creation. This was the hallmark of Adam
and remains the quality of his descendents. Thist e understood when examining any referentszedili
by enslavedlurudbe’ Muslims. TheTurudbe’ had a deep sense of which they were, and undershear
historical relationship with the Europeans. Theyenilly aware the role that they and other Wegtcah
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Muslims played in the civilizing of Spanish and Rguese Europ&. The protective historical conscience of
Turudbe’identity, the inner psychological fortification &flam, as well as the linguistic security of Argbi
gave theTurudbe’the assurance and ability to create their owrreets. Thus, the existence of Umar, as he
was, defied the Anglo-American’s futile attempt deconstruct him and define him. Umar cannot be
understood through the prism of Anglo-American St scrutiny, but through his own ethnocentrafe

of reference.

Allen Austin defined this endeavor on the part ohgho-Americans to ‘redefine’ Umar as a
‘Christian’ as “largely the creation of romantic-ithand militant Christian wishful thinking”. The fact that
he was ‘owned’ means that he could not define Himdeis he had to be ‘handled’ and ‘packaged’ uites
the Anglo-American image of the good docile slat&a.example of this type of historical fallacy is tine
following picture painted of Umar:

“The name of the man from whom | obtained this nsanipt for you, |
believe is Monroe (Umar); ...an Arab by birth, of abyplood ...He fell into
the hands of Gen. Owen, of Wilmington, who...profterem his freedom,
and offered to send him back to his native landt Bwnroe (Umar)
declined the offer, saying that his friends werebably either destroyed or
dispersed and that his condition was much bettegrevine was ...He is
respected by those who know him, and is a worthynbee of the
Presbyterian Churci?®

Not only does the Anglo-American redefine thisrudbe’Muslim as Christian, but they went further
in claiming that he did not desire his own freeddinat he was content to remain under the yokehealit
‘benevolent’ of the white man. This coincides witheir racist views of Africans and other non-white
peoples, as Lester Scherer said that white traditaffirmed that the heathen could legitimately tbeated
differently from Christians. They could be enslafedlife; and they could be driven harder and liess.”®
The opinion that Africans were resigned to slavand were naturally disposed to it was pervasive
throughout Europe and the United States. Writingsauth Carolina, about three decades after Umar ibn
Sayyid was captured, William Harper, who spoke @ficans’ “indifference to personal liberty”. He sad
the question: “Let me ask if this people do nonisin the very material out of which slaves oughtéamade,
and whether it be not an improving of their comitio make them the slaves of civilized mast&tshis
sentiment is even echoed today by certain Anglo+#Agaa ‘Muslim’ converts who encourage people talgtu
in Mauritania, where the enslavement of African Mus is seen as benign. The same attitudes pretate
the ability of the African Muslims to endure théit as slaves is seen as noble and venerablep bevolt
and rebel is seen as unnatural to them.

Umar ibn Sayyid was no exception in this mass detfeption among the Anglo-Americans. Umar’s
image as a convert to Christianity was utilizedh&lp advance the myth of African innate inferiarity
However, when close examination is made of UmaudsoAiographyanother picture emerges. For example,
whenever Umar referred to Jesus in any contextAtigdo-Americans deduced from this acceptance @if th
view of Jesus as ‘lord and savior’. On the otherdhdmar’s understanding of Jesus the son Maryi ineis
comprehended from his own Islamic frame of refeeeridmar said in his_Autobiograph$And now the
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words of our lordYusu'athe Messiah® The use of the term ‘our lord’ in referring sayyidinaalsa ibn
Maryum, upon him be peace, is perhaps the strorgedence of the possibility of Umar ibn Sayyid’'s
apostasy from the religion of Islam. However, agaihen examining Umar’s level of Islamic educationg

is forced to reconsider other alternatives othantmere abandonment of his religion. First the teabib
(lord, sustainer) when used with the definite #eti@lif & laam) refers suitably to Allah ta'ala that is, as
ShaykhMuhammad Murtada ‘z-Zaydi said in his Tadfhe Rabbis Allah "azza wa jalla, the sustainer of
everything, i.e. its owner. He possesses lordghipuQibiyyg over the entire creation. There is no partner to
Him and He is the Lord of all lords, the King ofngs.”* Abu Mansuur said in his LisaafiThe Rabb
unrestrictedly refers linguistic to the owner, theaster, the manager and the educator. It is nad use
unrestrictedly to other than Allah except whenwwed is brought into relationship with somethingeelLike
when you say: ‘theabb of so-and-such® The Qur'an utilizes the ternrabb in many cases to refer to
created beings that are in some way responsibleémaging a created thing or person. Allah tesais on
the tongue of Prophet, Yusef, when he addresseithate who was destined to be freed from prison:
“Mention me with your lorti®* Here reference is made to the owner or mastéreninimate for whom he will
be employed. Thus, Prophet Yusef utilized the teabb as it was known and accepted with those whom he
was addressing. Another consideration, and perhlpsmost plausible, is that Umar was practicing
dissimilation faqiyy) out of fear for his life under the Christians. peviously discussed, this is a legally
acceptable option for any Muslim who is under timsgiction of the disbelievers and can find no way
establish his religion nor can he find a means witich to make théijra from under their control. This is
the legal ruling for a free Muslim who finds himfsiel circumstances where he fears establishingehgion.
Umar was nothurr (free). Tagiyyawas perhaps the only logical option he had. Thirsar ibn Sayyid
referring tolsa ibn Maryum,as ‘lord’ cannot be used as conclusive proof foostasy because one can
construe many implications from tl@uranic meaning of the word. Further, when this is cone@db the
right of dissimulationt@qiyya), then Umar’s persistent Islamic belief stands Qute must recall thatmaar

ibn Yaasir the Afro-Arab Companion of Prophet Muhammad, daidworse than Umar ibn Sayyid, yet
Allah ta'ala freed of him apostasy by His wordé/Hoever disbelieved after having faith, excepteheko
were coerced while their hearts were tranquil iniéfe’® It is well known that Amaar verbally denounced
Allah ta'ala and outwardly proclaimed the falsetidsiof theQuraysh yet Allah ta'ala declared him innocent
due to the state of his heart. Like "Amaar, theesamout Umar ibn Sayyid, who being coerced through
slavery, dissimulated to the Anglo-Americans inesrdot to be killed. We will return to the paradidéletween
Alfa Umar and "Amaar, and discuss the possible spirinfalence that the latter had upon the life of the
former. Thus, contrary to being proof of his corsi@n, his dissimulation only proves his utter compé for

his captors and their own innate inferiority asddigevers.

Today, the Autobiographgf Umar ibn Sayyid stands as the written anthrogichl evidence for the
rights of self-determination for the descendentAfsfcan Muslim in the United States. This lost soh
Abraham, theTurudbe’ Fulbe, Alfa Umar ibn Sayyid cried out in his work for justicadaliberty, and in
speaking out, he indicted the system that oppreksegeople. As &urudbe’ descendent of Abraham he
fulfilled the call to command the good and forbil e@nd indecency. He made a lasting impressiomupo
revolutionary leaders in North Carolina, such asibark Vessey and the other African Freedom Fighters
who took up arms in defense of freedom, liberty aelf-determination. To his Anglo-American oppresso
in the state of North Carolina as well as the rewhai of the country, he demanded his freedom &edit{i of
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his people. This cry for freedom, which was thdrhatk of the Children of Abraham, was echoed in Usma
words:
“O you Americans, you people of North Carolina -eAhere among you!?
Are there among you!? Are there among you!? Areetlaenong you!? - good
people who fear Allah much?f
Alfa Umar ibn Sayyid stands as an excellent exampleeofésilience of th&urudbe’Fulbe Muslims,
in the face of the aggression and oppression oflcAAgierican slavery. With his quiet, unassuming and
humble demeanor, Umar, was not only able to mairttés Islamic customs under the nose of his enemies
but he also had major impact upon one the mostmehg revolutionary, well organized African slave
insurrection in the United States, led by Denmads3agy. It is amazing how Umar ibn Sayyid was able t
deceive his slave masters into thinking that he da@sle and subservient to their will and had costedly
acquiesced and succumbed to man-worship. The folgp@necdote illustrates the subtleness of Umar ibn
Sayyid’s dissimulation to his enemies:
“When the name and history of the ex-Prince wesewdised, Miss Ellen proposed
sending for ‘Uncle Moro’. He was received in hetesglidly furnished parlor and
introduced to each visitor...after which was seat@dreg the guests. He was a fine
looking man, copper colored, though an African,|lvdeéssed, in a long black coat
reaching below the knees, as worn by the nobifitipreign countries of his day, sat
very erect on his chair, with both feet flat on tagpet, knees close together, and his
hands opened and resting on his legs. He convésadshort while gracefully, after
which, Miss Ellen handed him the family Bible arsk@d him to read a lesson in his
native language. He announced th& 23alm and read it, when | asked if he would
kindly write it for me, he did so, and came witifat another interview...the Psalm
was written and left for me, which appears as emitwith his communicatiort.”
What is astounding is that Umar is now writindLBB5 at the ripe old age of 85, yet he still manga
a steady hand with th&imbuktistyle of calligraphy lucid and striking. He begitne 23° Psalms with an
opening statement that only a dedicated Muslim douhke®® He did not say anything about ‘god the father,
god the son and god the holy ghost’. He made nelgtion to Jesus as being his personal saviagyen ‘in
Jesus’ name’. He did not say in the name of Jehamatelohim’ or any appellation that would indieathat
he had indeed in this late period in his life hatdme resigned to the Christian faith. Perhaps,nwhe
speaking in English, he would refer to these deitleowever, his written testimony indicated a $padi
allegiance to something completely different.
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Fig. 3
Copy of the 2% Psalms writter?for John Frederick Foard in 1855.

He begins: In the name of Allah, the Beneficent, the Mercifody Allah send blessings upon our
master Muhammad. Verily | am writing this lettertire year 1855, on Monday, the™6f the month of
November® The statement:Ifi the name of Allah the Beneficent the Mertjfig called in Arabic the
basmallaand is one of the most important formulas in Isl&wery chapter of th®uran, except one, begins
with it. It is related on the authority of Abd’l-@dir ar-Rahawi in his al-Arba eesn the authority o Abu
Hurayra, that the Messenger of Allah, may Allahsbldnim and grant him peace said: “Every matter of
importance which is not initiated witbismillahi’r-rahmani ‘r-raheem(ln the name of Allah the Beneficent
the Merciful), will be cut off.”® The importance if this designation in Islam canpewverstated. During the
same period when Umar ibn Sayyid was a studenuta Bundu, anothefurudbe’ Fulbe scholar, named
Muhammad Tukur composed a text comprising the teofehe Divine Names of Allah ta'ala. The textswa
called Qira’'t'l-Ahibaaand was composed around 1796, just before Umapleted his 25-year period of
deep study in the Islamic sciences. The text sifiignt because it gives a picture of the levethaf mystical
education and the esoteric sciences that were breingmitted throughout thgilad’s-Sudarby theTurudbe’
Fulbe Muslims. There is no doubt, given Umar’'s éegof Islamic education that he too understood some
portion of this science. Muhammad Tukur deline#itessecrets of thBismillahi'r-Rahman’r-Raheerwhen
he said:

“If you desire the expansion of your breast theyt Saismillahi. If you desire your
burden to be removed then sagismillahi. If you desire your reward to be
magnified then say:Bismillahi. If you desire your name to be extolled then say:
‘Bismillahi. ‘Bismillahi is the share of those in need of the Merciful Ahés the
portion of those who are reliant upon the Compasg®One. It is the stake of all the
believers. The Bismillahi protects the ship from inundation. Thismillahi will
redeem thd&Jmmaof Muhammad, may Allah bless him and grant himcpean the
Day of Standing among the masses of the peopleadtbeen narrated that the first
person that theBismillahi was revealed to was Adam, upon him be peace, who
said: ‘| have learned that none of my descendeiltd& punished in the Fire as long
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as they persists in reciting it.” Then it was rdisg after him until the time dl-
Khalil, upon him be peace. It was then revealed to himnwie was in the catapult
and then Allah redeemed him from the fire. Thewas raised up after him until the
time of Musa, upon him be peace. It was revealetino and by means of it; he
overcame Pharaoh and his forces. It was then reddal Sulayman, upon him be
peace and then to Isa ibn Maryum, upon him be paaddhen to Muhammad, may
Allah bless him and grant him peace. He was themtanded to write it at the head
of every chapter, at the beginning of books, at hlead of letters, and in the
beginning of every action. When the tumult of ma@im$é descends with glorification
when thirst becomes severe on the Day of Standidglee sweat is flows; then they
will say with one voice:Bismillahir Rahmanir Raheeinlt is then that the decree of
Allah will be rendered. It has been related in appeetic tradition: ‘Whoever says it
one time every day and night with sincerity in héart there will remain not even an
atoms weight of his sins left. Therefore it is imthent upon you to recite it and
thereby protect its sanctity.” It has also beeratedl in a prophetic tradition:
‘Whoever recites it Allah will record on his behddr every letter four thousand
good deeds raise him up four thousand spirituddsamd wipe away from him four
thousand sins’*

Thus, when Umar ibn Sayyid begins his%Bsalm with thebasmalla he was fully aware of the
import of the statement. It was not some passifgyeace used by habit because in all of his wrtjrite
begins with this same designation Alifa Umar knew the esoteric sciences, narrated bylthedbeFulbe
Muhammad Tukur, regarding the secrets of hlhemalla it is then inconceivable to conclude that he had
abandoned the religion of Islam. In fact, the usaighe basmallademonstrates a profound and mysterious
aspect to Umar’s nature that none of the Anglo-Acaer narrators of his life are willing to admit. \athwe
are looking at is an extremely sophisticaBarudbe’ Muslims scholar who had mastered the science of
tagiyya (dissimulation), with all of its subtleties. He chaesigned himself to a prolonged lifetime of
concealment of his true faith and belief; only nfiesting it through his written testimony.

Then after thbasmalla Umar sends the blessings and peace upon theoStwd Prophets and the
Master of the Messengers, Muhammad, upon him Issibigs and peace. Did Umar renounce his religion of
Islam? Louis Moore, writing in 1927 would have wgiéve so by his saying: “Under the ‘careful’ taige of
Governor Owen, his brother, Gen. Jas Owen, andPtesbyterian clergy, Moreau (Umar) entered upon a
‘careful’ and ‘exhaustive’ study of the principlasd ideals of the Christian religion. The Arabiaimge soon
professed Christianity’? If this is so, then why would he open all of histérs and correspondences with
sending blessings upon the one whom he called: foaster Muhammad™? Would not “a careful and
exhaustive study of the principles of Christianifgllowed by conversion, have wiped out any and all
spiritual allegiance to Allah and His Final Messenlyluhammad? It is related that the Prophet, maghAl
bless him and grant him peace said: “Whoever sblegsings upon me in a letter or book, there \githain
an Angel seeking forgiveness for him as long asaye is in that book or lettef*It is clear from this that
the profound transmission of knowledge establidhedhe Turudbe’ connected with a persistence sense of
historical consciousness helped to defend UmarShgyid from the cultural aggression of his Anglo-
American captors. As the above prophetic tradiiemonstrates, Umar’s desire to attain forgiveness f
Allah ta‘ala, the God of his fathers, Abraham, ISm#s’haq, and the Tribes was so entrenched, ttwat
amount of indoctrination would dissuade him.

I Muhammad Tukur, Qirat ‘l-Ahibgananuscript in the hands of the author, folios 8-9
2 Allan Austin, 497.
3 Uthman Dan Fuduye’, "Umdat’l-'Ulama. 8.




Even when we look close at the text of the Biblat the decided to recite for Miss Ellen and her
‘distinguished guests’, the 2®salms, there is nothing in it that is diametticapposed to the teachings of
Islam and the lucid monotheism and well structwedcept of the Divine Unityté¢wheedl upon which the
religion of Islam is built. In fact, when one exar@s the choice of biblical verses that Umar dectdae@cite
for his Anglo-American audience, one is witnessinth clarity a form of disdain and defiance on faat of
a descendent of Abraham towards oppressors. TA®88ms says:

“The Lord is my shepherd; | shall not want. He nsakee to lie down in green
pastures. He leads me beside the still watersebtenes my soul. He leads me in the
paths of righteousness for His name’s sake. Yeagth | walk through the valley of
the shadow of death, | will fear no evil, for Yoreavith me. Your rod and Your staff
they comfort me. You prepare a table before méenpresence of my enemies. You
anoint my head with oil and my cup runs over. Sugdodness and mercy shall
follow74me all the days of my life, and | will dweih the House of the Lord for
ever.”

What, in Umar’s eyes is ‘the valley of the shadufvdeath’ if it is not the ability to endure 49 ys®f
servitude under unjust Anglo-American slavery? @aa only imagine what Umar was thinking when he
recited this verse to his credulous audience: “[mpare a table before me in the presence of myiesée
The quiet resignation for whichlfa Umar was known, could it be that he saw the aifiicand hardship of
slavery as part of Divine Providence? When one geiees his close attachment with African freedom
fighters such as Denmark Vessey and the slavetsetitdt were being planned daily in the vicinitytbé
venerableShaykh one cannot help but imagine that behind the mxtef humility was the quiet assurance of
eventual victory and justic@.

The last known writing of Umar ibn Sayyid that deeely testifies to his persistent Islamic beljefs
but also his understanding of the eventual triungbhDivine Justice, was a hand written manuscript
composed during the period of his ‘alleged conweersi® General Owen gave this text to Mary Jones, the
wife of Rev. Charles Colcock Jones of Rockland @puviirginia on July 27, 1857 The manuscript written
by Umar ibn Sayyid was supposed to be another odpthe Lord’s Prayer’, but proves to be altogether
different”® One has to wonder why is it thAtfa Umar's Anglo-American captors continued to demand
written proof of his conversion. Were they in doobthis conversion? Did they recognize the pemsisteof
Turudbe’ Islamic traditions in this venerable sage? Onenctarhelp but reflect upon what the above
mentioned Rev. Charles C. Jones said about the dissmilation of African slaves in 1834: “It isui they
(the Africans) have access to the house of GodherSabbath; but it is also true that even whenglgge is
within their reach, a minority, and frequently awemall one, embraces it*Thus, there is no wonder that
Alfa Umar’s so-called conversion was not really believ€he final written testament &lfa Umar ibn
Sayyid demonstrates this clearly.

My own translation of Umar’s text. Its sourcefisrh The Holy Bible: King James VersipRsalms 23:1-6.

> According to Herbert Aptheker from 1807 to 186 period from Umar ibn Sayyid’s capture until Hisath, there were 18
major slave insurrections and more than 20 mindraations by slaves throughout the immediate vigirof Chaleston,
Fayyettsville and Wilmington

8 Allan Austin, p. 451.

" bid. p. 519.

8 See figure 4 in Appendix for Umar’s rendition ¢ié Lord’s Prayer.

9 Sterling Stuckey, Slave Culture: Nationalist Thedr the Foundations of Black AmericgOxford University Press, New
York,), 1987, p. 37.




The copy of “the Lord’s Prayer”; the last writteestament oAlfa Umar ibn Sayyid around 1856-57

What made General Owen determine that this wad.dh&'s Prayer is hard to ascertain. We know
that as early as 1819 a copy of the Bible in Araids given to Umar ibn Sayyid. In a letter from ddlouis
Taylor to Francis Key, written on the 1@f October, 1819, it states: “I should be mucttitieal Sir, if you
could indicate to me in what manner | could procameArabic bible for his use, as | think it possilthat a
person of his enlargement of merit could not butupe it without perceiving its authenticity and ider
origin.”® So Umar had access to an Arabic Bible that hedcoefer to in order to copy the Lord’s Prayer
verbatim. We know this because in the previous headid exactly that when John Foard requestedttim
write the 28 Psalms. In fact, rather than write the Psalmsantfof Mr. Foard, Umar, went to his private
quarters, no doubt, to copy it from his own AraBible ®" In fact, Foard states this explicitly when he said
“When | asked if he would kindly write it for meZHlid so, and came with it for another interviewals out
visiting friends and failed to see more of him, the Psalm was written and left for nf&.”

So why did Umar not simply make a copy the LorBisyer verbatim from his Arabic bible for
General Owen? In 1856 Umar was 86 years of agaglable to use his memory fairly well. The so-eadll
Lord’s Prayer that Umar recorded for General Oweas \the chapter calleain-Nasr (the Help) and was
revealed about two years before the death of PtoRhiammad, may Allah bless him and grant him
peace” Umar wrote it from memory, some fifty years after was captured and enslaved, so lapses of
memory had to occur for him. His manuscript reads:

“When the help from Allah comes and the vic{@ynear, so give good news to the
believer3. And you see mankind entering into the religion as&) then glorify with
the praises of your Lord and seek forgiveness of. Merily He is Oft Relentinglt

is complete. My name is Umar — Yaa ‘Amaar!”

What was Umar saying to those who would come adigassmanuscript and what was he saying to
Owen, his slave master by citing this particularse@ In order to understand Umar’s motives, we have
look at the context of th®uranic verse and then at the events that were occurtitigeatime he wrote it.

8 |bid. p. 455.

8 |bid. p. 478.

82 |bid.

8 Abd'r-Rahman as-Suyuti, Asbaab ‘n-Nuzu(Beirut, Dar’l-Fikr), 1994, p. 258.




Umar ibn Sayyid's education in Futa Bundu includedleep and exhaustive study @tiranic exegesis
(tafseej, which would also include the sciences of thesefiue factors of the descent of revelation called
asbaab ‘n-nuzuul Thus, Umar knew the context in which this versaswevealed, its history, and the
applications to which this verse could be appli¥diting about two years after Umar was capturad,809,
anotherTurudbe’scholar, Abdullahi Dan Fuduye’ gave the exegesithis chapter using the same sources
that Umar ibn Sayyid studied in Futa Bundu. He said

“When the help from Allah comethis means to His Prophet against his enemies;

‘and the victory this means the victory over Mecca, or it is tiedp of Allah for the

believers and the victory He gives them over adl inds. And you see mankind

entering into the religion in masgshis means in large groups after they use torente

into the religion one by one. This occurred afteg tonquering of Mecca. There

came to him, may Allah bless him and grant him pedelegations from many of the

Arab tribes from the distant regions of the eastilgwing their obedience to him after

they saw that he had conquered Mecca and thenmsotlidccur to him what happened

to the Companions of the Elepharits.then glorify with the praises of your Loyd

that is, adhere to praising Him. ‘and seek forgiveness of Hjmas a form of

subjugation of your soul and realizing that thephahd victory is not from you.

‘Verily He is Oft Relentirig for the things you seek forgiveness for. Aftéret

revelation of this chapter, the Messenger of Allafay Allah bless him and grant

him peace, used to say oftdubhaana Allah wa biHamdihi wa Astaghfir Allah

wa Atuubu ilayhi (Glory be to Allah and with Him is the praise. ke&edorgiveness

of Allah and repent to Him.). It was understoodhrthis that his appointed time was

near. Umar ibn al-Khataab said: ‘This chapter vea®aled at Mina in the middle of

the day of sacrifice during the Farewell Pilgrimag#

Thus, Umar ibn Sayyid citing of this final chaptdrthe Quranis significant for many reasons. First
Umar recognized the circumstances that he was ianasnslaved Muslim in the hands of pagan Anglo-
Americans. This verse was consolation to his haadt a reminder of the eventual triumph of Truthrove
falsehood and Justice over tyranny. The help actdry of Allah ta'ala is the triumph of the worplof the
One Creator, who has no partner, helper, or ofigprit is the widespread acceptance of the messhge
Divine Unity that all the Prophets taught to markin
In Umar’s manuscript there is incorporated an emothe originalQur'anic chapter, which can be

said to be a lapse of his memory. He saithé' victory is near, so give good news to the befs& This
verse thatAlfa Umar was made to place in the beginningapfNasris from the chapter calleas-Saff(the
Ranks)®® Although it does not belong in the chapter hedcite his manuscript, its inclusion is quite
revealing. One has to remember, he was not alldwedite for 48 years. Much of th@uran and the other
fundamental books dhwheed(theology),figh (jurisprudence) anthsawwuf(spiritual purification) that he
had memorized in his native land had been lostamgdrously altered. Therefore, lapses in memory are
understandable. However, when it comes toQheanic text, lapses of memory do not apply, becausesit ha
been related by al-Bukhari on the authority of Altaduibn Mas'ud that the Prophet, may Allah bless h
and grant him peace said: “Most evil it is when ofgou say: ‘I have forgotte@ur’anic verse such and
such’. On the contrary, he was made to forget.W8en looked at from the esoteric perspectMé& Umar’s
introduction of the new verse into ChapterMasrwas not intentional. It was apart of the actionAd&ah
ta'ala as He sayslt‘was not you who threw when you threw, howeverais Allah who threw®® So from

8 Abdullahi Dan Fuduye’, Diya at-Ta'weeVol. 4, p. 299.
8 Quran: as-Saff 14.
8 Quran: al-Anfaat 18.



the perspective of predetermination the verse Altiat Umar inadvertently introduced inem-Nast by the
decree of Allah ta'ala, emerged because of thaurostance that thehaykhfound himself in actually
demanded it. ThusAlfa Umar through his acknowledgment of his completeiseie and surrender to the
power and decree of Allah ta'ala, then attributiesastions to the One who created him in the fitace.
Said another way, the veneralsleaykhwillfully disobeyed his earthly slave master byitwag the chapter
called an-Nasr (The Help) rather than ‘the Lord’s Prayer’, aseault, his Real Master and Creator, Allah
ta'ala subjugated him and drowned him in the stadioservitude and induced him to insert a verse Was
utterly relevant to the condition and circumstaheefound himself in. Thu#lfa Umar ibn Sayyid became
the means of Allah ta'ala speaking out to the arstances of oppression, tyranny and injustice uksatow
examine closely the ‘inserted verse’, in order twnprehend what Allah ta'ala emphasizes throAth
Umar’s “lapse”. Allah ta'ala says:
# %&" ") w ", x. #*

“The help is from Allah and the victory is neargsee good news to the believéPé The Turudbe’exegesis,
Abdullahi Dan Fuduye’, said:

“The meaning of His words:The help is from Allah and the victory is neahe

victory over Mecca or it means the impending vigtover the Persians and the

eventual victory over the European Romans. The mgaof His words: $o give

good news to the believérss ‘O Muhammad, give them the good news regaydin

what Allah ta’ala has promised them about the comenéhey have made with

Allah, now and in the future for Divine assistandgetory and Paradis€®

This Qur’anic verse was revealed to Prophet Muhammad, may Alieés him and grant him peace,

in Medina at a time when the Muslidmmahad consolidated its military and political strémy This verse
is an announcement of the good news of the ultirmptead of Islam in every land and the openinghef t
societies traditionally connected to the Roman Eejpvhich includes eastern and western Europe dsase
the Americas. Th@urudbe’ Fulbe had always defined the Europeans and Anmeriaa theAhl-Ruum(The
Romans). In a judicial ruling produced in 1901 hg Turudbe’ Chief Justice of Adamawa, Mudi Abdu
Bellel, he says:

“Realize! And may Allah make you and | successfulaaiving at that which is

correct; with regard to what has transpired betwibenadherents among the People

of Islam and the Europeansr{Ruun) accompanied by the remainder of the

disbelievers, comes down to one of three mattdise first is to fight &l-gitaal).

The second is the making of tru@s{sulh). The third is emigratiora{-hijra). And

for each one there is a specific stipulationafalur) and definite legal ruling

(hukmun).”*°

It is clear from this tha@lfa Umar ibn Sayyid, understood the nature of hisamaptHe knew that the

people who enslaved him and his Muslim and non-Muslfricans were destined to be conquered through
the Call of Islam. This would explain his ‘resigioaf and outward compliance with his Anglo-American
captors. During the same fateful year of 1856, whAka Umar ibn Sayyid composed this far-reaching and
millenarian manuscript, North Carolina witnessetbishing slave insurrections. Aptheker tells uatth
during that year Africans who had freed themseares escaped into the forest in the surrounding toesinf
Robeson and Bladén. These maroons waged incessant guerrilla warfare against Angloefioan

87 Quran: as-Saff 13.

8 Abdullahi Dan Fuduye’, Diya't-Ta'weeNol. 4, p. 197.

8 Abd’r-Rahman as-Suyuti, al-ltgaan Fee “Uluum'd-Be@eirut, Dar'l-Kutub’l-limiya), 2004, Vol. 1, pp22-23.

% Al-Qadi Modibo Abdullahi Bellel, Risaalat wa’'n-NaseehadlaMu asireen(manuscript in possession of author), folio 1.
1 Herbert Aptheker, p. 55.




slaveholders. These brave freedom fighters wergngemany Africans, many of them who wérerudbe’
Fulbe Muslim. The struggle for freedom and victawer slavery had been raging all around the United
States.

The chaptean-Nasr(the Help) was the last of tiigur'anic chapters revealed to Prophet Muhammad,
may Allah bless him and grant him peace. Perhaigsfdlst alone is what promptesifa Umar, to disobey
General Owens request for the Lord’s Prayer in &rabhe reveredurudbe’in his later years produced this
explosiveQur’anic chapter, not only as an act of defiance, but atsa supplication for his descendents and
all the oppressed peoples in America. In additorthis, Alfa Umar ibn Sayyid, demonstrates in his last
writing his mystical creed with regard to the cownersy of taking the protected friend's of Allah as
intermediates to Allahtdwassul bi awliyya Allah He says in the last part of the manuscript: “Yamaar!”
This is extremely significant and controversial dese of the nature dhwassulin Islam. Many of the
scholars differ about the validity or permissilyildf this act in Islam. Some of the more conseweasicholars
declare this as an act of disbelief, while othenssader it permissible. The permissibility tafvassulor lack
there of is not in question here. The fact is té Umar believed it to be permissible. This is treeduse
he was a member of th@aadiriya Sufi Order, who believed thaéawassulwith the Protected Friends of
Allah ta'ala was permissible. And since he congidet permissible, let us examine the legal rulitigg lay
at the foundation of this controversial issue. Huthor of the_Lisaan’l-Arablbn Mundhuur said: “The
concept of ‘means’ or ‘intermediate ageral-(vaseeld means a place of importance with the ruler. # tie
meaning of rankdaraja) or nearnessgrba). Thus so-and so is taken as a means to Allahnwkedoes an
act that draws him near to Him by means of thasque®?

The concept of intermediate agent also finds it# o the pureSunnawhere it is utilized with a
specific meaning referring to a station in Paradis@as been related bgnam Muslim on the authority of
Abdullah ibn Umar who said that the Messenger dal may Allah bless him and grant him peace said:
“When you hear the caller to prayer, then say wlmat hear him say. Then send blessings upon me, for
whoever sends blessings upon me once Allah wild 48assings upon him ten times. He should then ask
Allah to give me thaVaseelalt is a station in Paradise that is only for atipalar servant from among the
servants of Allah. | hope that | will be that o@ar whoever ask Allah to give me théaseelathen my
intercession will be made permissible to hith.This gives the etymological root of the concept of
intermediate agent, however its usage as a tedheita where a created being is taken as an intiatee
between Allah ta'ala finds its origin when Umar ddfrKhataab, may Allah be pleased with him, relisged
taking the Prophet, may Allah bless him and gramt peace as an intermediate agent, and took al\bba
may Allah be pleased with him as an intermediatnadt has been related by al-Bukhari on the aiti
of Anas ibn Malik, may Allah be pleased with hirhat whenever the rain were withheld Umar ibn al-
Khataab, may Allah be pleased with him use to askrdin by means of al-Abbas ibn Abd’l-Muttalib by
saying:

1,!' 23 /46 /[ 1. 3 3 /& 610

“O Allah, verily we use to take Your Prophet amtermediate agent to You, and You would give us.rai
Now we take the uncle of our Prophet as an interate@gent to You, so give us rain.” Clearly tisigiproof

for the permissibility of a Muslim taking a creatie€ing as an intermediate between himself and AHdadia.
However, the above evidences do not in anywayfyustiing the vocative phrase in Arabid:dd’ which is
used when addressing someone directly. Many afnibre conservative scholars in Islam say that e bf
address is exclusively for Allah ta’ala when makingequest and is never to be used to someone svho i
deceased or who is not within hearing range ofotie making the request. They declare this to lmera bf

2 1bn Mundhuur,_Lisan’l-'Arab(Daar Saadir, Beirut), vol. 13, p. 724.
9 Muslim an-Naysaburi, as-Shaeeh Musli@t-Tibaa't al-Misriya, al-Azhar, 1929), vol. g, 85.
% Muhammad al-Bukhari, al-Jaami* as-Sahd&taarat at-Tibaa at al-Minbariyya, 1986), valp2 75.




idolatry. However, it has been related by Ahmadiambal, al-Haakim, Ibn Maja, at-Tirmidhi, and athen

the authority of Uthman ibn Hunayf, may Allah begded with him that a blind man came to the Prophet
may Allah bless him and grant him peace and s@d®rophet of Allah, supplicate Allah that He wiivg me
well being.” He said: “If you like | can postponteat for you and it will be a virtue for you in tivereatfter.
But if you like | can supplicate for you.” The maaid: ‘No, rather supplicate for me now.” Then Brephet,
may Allah bless him and grant him peace orderedthigo and make ablution and pray treda atsand to
supplicate with the following supplication:

“/389@¢ ; <" 3 3/8936%90

. 26)6 . 26)6 ?16.@B/8

“O Allah verily | ask You and direct myself to Ydwy means of Your Prophet Muhammad, may Allah bless
him and grant him peace, the Prophet of Mercy. ammad! Verily | direct myself by means of you tg m
Lord regarding this need of mine, therefore fultifor me, intercede for me in it and intercedere.” The
man made the supplication and he was cured oflimdrtess’® Further,Shaykhas-Shawkani said about the
above prophetic tradition:

“In this prophetic tradition is proof of the permiisility of taking the Messenger

of Allah, may Allah bless him and grant him peaag,an intermediate agent to

Allah "azza wa jalla, but with the belief that theer is Allah sub’hanna wa taala,

and that He alone is the Bestower and the Prevyentet He wills will be and

what He does not will, will never b&

Thus, the use of the vocative particlgad by Alfa Umar ibn Sayyid, had its foundation deep within
the Islamic ethos. But why diflifa Umar ibn Sayyid take Amaar as an intermediate tagemveen him Allah
ta'ala? Who was this Amaar? And why was he so itapbin the psychic of Umar to warrant him being
taken as a means? The answers to these questiens apdoor to the profound level of learning ot thi
enslavedrurudbe’Muslim and demonstrates his acute historical donsaess and the genius of his spiritual
autonomy despite being enslaved.

There is no doubt that the "Amaar thdfa Umar took as an intermediate agent for the help an
assistance of Allah ta'ala was none other tharfatrus Companion of Prophet Muhammad, "Amaar ibn
Yaasir ibn "Amaar ibn Malik ibn Kinana ibn Qays, a#e mother Sumaya was an African freed woman to the
Banu Makhzum. Thus, “Amaar was of African origin ltis mother sid&’ Ibn Sa'd described ‘Amaar as
being very tall and dark and counted him amongdperessed people of Mecca who were punished and
tortured in order to renounce the religion of Isf&rt has been related on the authority of “Amr ibaylhun
who said: “The idolaters burned "Amaar ibn Yaasihviire. Then the Messenger of Allah, may Allale$d
him and grant him peace passed by him and wipeldmds over his head and said:

&< C ' &D> 3661 ;B67/ 7" FG F" or"

O fire! Be cool and at peace for "Amaar in the savag that you were for Ibrahim! (O "Amaar) you vk
killed by an unjust group®® The punishments and tortures that *Amaar, hisefaeind mother endured were

% Ahmad ibn Hanbal, al-Musna@Daar Saadir, Beirut, 1969) vol. 3, p. 138; akka, al-MustadragkMaktaba al-Matbuuaat
al-Islamiyya, Halabi, 1335 h), vol. 1, p. 19; Ibnajd, as-Sunan(Daar lhya at-Turaath al-"Arabi, 1975), vol. 1,431, at-
Tirmidhi, Sunan (Daar Ihya at-Turaath al-"Arabi), vol. 5, p. 569.
% As-Shawkani, Tuhfat ad-DhaakiregiMustafa al-Babali, 1393-4 h), p. 175.
9 Ahmad ibn Ali ibn Hajr al-'Asqalani, al-Asaaba Famyeez as-Sahaab@aar al-Kutub al-'llmiyya, Beirut, 1995), vol,
473.
Z: Ibn Sa’'d, at-Tabagaat al-Kub{®aar Saadir, Beirut, 1998), vol. 3, p. 248.
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extremely brutal and psychologically damaging. Thislence induced "Amaar to openly renounce the
religion of Islam and proclaim the idols of Mecttavas about him that thQuranicverse was revealed:

# H #D1 ', @"714# | 2 # ">ST#

“Those who deny Allah after having faith exceptehsbo are coerced while their hearts are tranquthw
faith.”*°° It has been related on the authority of Waki'a #hdaraah that this verse was revealed about
‘Amaar ibn Yaasif®* This is the legal foundation of dissimilatiotaqiyyd), which is permissible for a
Muslim when his life is in danger. Thus, we can enstand whyAlfa Umar ibn Sayyid chose "Amaar as an
intermediate agent to Allah. He was in a similanaion as "Amaar, being oppressed without anydnslm a
strange land that was not his own. He no doubtesgrd his African comrades tortured in cruel andabr
means in the same way that "Amaar witnessed hikenaind father tortured to deatkifa Umar saw in the
personage of "Amaar, a protected friend of Allahpge station with his Lord was firm and well estti®d

for him to take as means to Him. There is no doldit 'Amaar was among the leading of the Comparobns
Muhammad, may Allah bless him and grant him peadech had attained the status of protected friend
(waliy). Ibn Hajr said about him: “He was among the fotthe foremost. He, his mother and father were
among those who were tortured for the sake of Allate made the immigration to Medina, witnessed &ll o
the military campaigns with the Prophet, may Alldhss him and grant him peace...Then Umar appointed
him as theAmir of Kufa. Umar wrote to them saying:

+ 9# K8J # 9

“Verily he is among th@ujabaof the Companions of Muhammad.” This temjaba(notable) has a specific
meaning among the protected friends of Allah. Theagrurudbe’ Muslim reformer and statesma®hehu
Uthman Dan Fuduye’, in his famous Munaajaatunted thenujabaamong the People of the Circle of the
Government of the Spiritual Poldlfl Daa'irat Imaarat al-Qut).'? The nujabaare eight spiritually super
empowered individuals who have been establishelllay ta'ala in order to correct the affairs of hamity.
Their sole responsibility is to take on the buraérihe difficulties of other people, and they neeapend
their spiritual force to save themselves, onlydtrers. Thenujabaare among the people of excellent noble
character thakaaram al-akhlaggand direct knowledge of Allah taalarfaan). Ibn al-"Arabi said about
them: “They are the people who comprehend the Elgternal Attributes: Existence, Power, Will,
Knowledge, Life, Seeing, Hearing, and Speedifa Umar evoked the name of "Amaar ibn Yaasir as a sign
that Allah ta'ala had granted him the secrets efdhove eight Eternal Attributes of Allah. Thesghts
secrets were manifested in eight correlations batvwem and "Amaar: [1] he was a descendent of Afii2]

he was oppressed in the earth; [3] he had masteeedcience of dissimilatiortagiyyd in the face of
enemies; [4] he had taken the burden of sufferm@ehalf of his people; he kept the covenant abvjcand
Divine assistance, which are: [5] glorifying Allajg] praising Allah; [7] seeking forgiveness of all; and
[8] turning to Allah in repentance. This is thesea thatAlfa Umar ibn Sayyid evoked the name of "Amaar
ibn Yaasir, because like him, he had attainedtsstavith Allah ta'ala where he was responsibledanying
the burden of an entire people. The sufferincgAf& Umar through slavery became the key for the future
salvation of his people. It became a means throumgith the nation of the Anglo-Americans would be
judged and measuredWhen the help from Allah comes and the vic{egynear, so give good news to the
believerg”. In Alfa Umar, the prophecies regarding the seed of Abravambeing fulfilled, and like a true
patriarch of his people, he foretold the comindddfine help and victory from Allah ta'ala. For tgddnis
descendents in America, and all the oppressedsrctuntry of the Romans, are the fastest growinglivh
population in the entire world.Ahd you see mankind entering into the religion iasgh Thus, the last

190 Quran— 16: 106.
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testament ofAlfa Umar, not only announced the impending victorylgddm in the lands of the Anglo-
Americans, but it also gave clear instructions loe means to that victoryThen glorify with the praises of
your Lord and seek forgiveness of Him. Verily HOfsRelenting

In 1864 Alfa Umar ibn Sayyideturned to Allah ta'ala at the venerable age offf¥t same year, on
the other said of the Atlantic, two oth®arudbe’ Fulbe ‘friends of Allah’, passed on to their Loahd was
able to welcomé\lfa Umar back into the fold of those martyrs and saoftthis ‘sacred people’ — they were
NanaAsma’u bintShehuUthman Dan Fuduye’, and her nephew, the my&tiaykhAbd’l-Qaadir Dan Tafa,
may Allah be merciful to all of them.
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Following is a translation of the famous lettematobiography of the enslaved Muslim Umar ibn S&id

In the name of Allah the Beneficent the MercifuyrAllah bless our master Muhammad.

Blessed is He in Whose hands is the kingdom, amtid$ power over all thind% Who created death
and life is order to try you - which of you is b&stdeeds. And He is the Mighty the Forgiving. Wireated
seven heavens one above another. You do not seaamysistency” in the creation of th&ahmaan
Return the sight, do you see any rupture. Thennéahe sight again and again, your sight will retback to
you afraid®® (rejected) and it is assembled (exhausted). Asfishitely We have beautified the lower heavens
with lamps and made them missiles against the sleyihd We have givéft’ (prepared for) them the
punishment of roasting. And for those who disbaien their Lord the punishment of Hell and anfated
destiny. When they will be foldé¥ (thrown) therein, they will hear the grumbling i6¥° as it boils'°

193 | received a color copy of this rare manuscfipm Yushua Rabah, who purchased it in 1996 for, @200 at a public

auction. According to Allen Austin the manuscrigtdnbeen lost since 1924. It was last known to b#hénhands of Howland
Wood the curator of the American Numismatic Societidew York. The first translation of Umar ibn 8bs autobiography was
done in 1848 by Alexander |. Cotheal, the treasofethe American Ethnological Society. J. Franklmmeson, editor of the
American Historical Review, later annotated itwkis published in the same journal in July 1925, WX, no. 4, pp. 787-795.
Allen Austin in his_African Muslims in AntebellumrAericg published a translation, which had been accom@tidy Rev. Isaac
Bird. Dr. F.M. Moussa later revised this translatio

104" Umar ibn Sa’id began his autobiography by reiogréfom memory the entir®ur’anic chapter calle@l-Mulk (the Kingdom)
or at-Tabarrak (the Blessing). It is the sixty-seventh chaptethaf Qur'an revealed in Mecca during the early days of prophet
Muhammad’s mission, upon him be peace. It comptisiety verses. The Messenger of Allah, may Alldésls him and grant him
peace used to recite it every night before retiriagbed. He has narrated many traditions concertiieg benefits of the
tremendous chapter. The fact that Umar ibn Saad wable to remember this particular chapter aftemty-four years of
intellectual discontinuance is proof of his faithAllah and his continuity on the path of Islam amand Ihsan.

195 |n Umar's manuscript he uses the w&dLL>LL as in the recitation dmamWarsh as opposed to the recitatiodrém

Hamza andmamal-Kasa'i who recite i€ LLL>LL . The recitation ofmamWarsh is the common recitation used throughout the
bilad ‘s-sudanfrom which Umar took knowledge of Qur’an.

1% Umar uses the wordLR2L) LLM(afraid) rather than the correct readibigdL LLM(rejected ).

Umar uses the word LLIL ~ (we have given) rather than the correct reading LL LL @ (prepared ).

Umar uses the word> (folded) rather than the correct readingL6LLL'4thrown ).

It is at this point that folio one ends after twele lines of graphology.
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108
109



Almost bursting from the fury. Each time a grougtieown therein, its custodia says to them, ‘Did not a
warner come to you?'. They will say: ‘Of course!wiarner came to us and we rejected him (Hhdid:
‘Allah has not revealed anything. You are merelgmormous error’.” They will say: ‘If we had onligtened
or used our reason we would not be among the puneish(companions) of the burning firé. Then they
will acknowledge their sins, but remote will be thempanions of the burning fifé* Verily those who
fear’® their Lord in the unseétf, for them will be forgiveness and a tremendousikeb(reward):*” And
conceal your words or say them out I6dtruly He knows the contents of the breast. DoesnHo creates
not know?! He is the Subtf€ the Aware. He it is who made (the eatthsmooth for you, so go throutjh
its spacious sides therein and consume from Hiesasce. To Him is the final retutff. Are you so safe
from He in the heaven that He should not make #ntheswallow you up? Suddenly it38in confusion. Are
you so safe from He 1A* the heaven that He should not send down upon ymes. Then you will know
how My warning was. Those before them denied, thew was My disapproval. Have they not seen the
birds above them expanding and advancing (comg)tr. Nothing upholds them except tRahman Truly
He sees everything. (Who is it that will be suppdor you who will assist you except tRahman Truly the
disbelievers are only in deceptidij. Who is it that*” will provide for you if He were to withhold your
sustenance. Rather! They contitfdén their ridicule and distaste. Is he who goesprapon his face better
guided or he whi® walks upright upon a straight path? Say: He és@me who originated yotf and made
for you hearing, sight and perception. Little themdlo you give. Say: He it is who scattered you {ipligd
you)'** in the earth and to Him you will be gathered. Ahey say: When will thi$? threat come, if you are
truthful? Say: Th&? knowledge of this is only with Allah afitf | am only a plain warner. But when they

110 Here Umar omits the genitive particle and theeobpronoun governed by the particte:and he rendered the correct reading
of L1LLOL)as L1LL L

11 Umar uses the wordoL L LM (its confidant) rather than the correct readibgOLL6LL OLLM(its guardian ).

12 Umar omits the conjunctive particle.L .

13 Umar uses the word®) +A rather than the correct readirigL2LL +LLL Q@ (the companions of the burning fire ).

114 Umar uses the word®?) + $ rather than the correct readifigL2LL +LLL$  (the companions of the burning fire ).
15 Umar uses the wordsM rather than the correct readimgM  (who fear).

18 Umar uses the wordsP rather than the correct readingP  (in the unseen) omitting the definite partisle

17 Umar uses the word® rather than the correct readin@Q (reward).

18 Umar omits the genitive particle with its genétigbjective pronouriL .

M9 Umar uses the word3 LLI rather than the correct readigQ LLI  (the Subtle) omitting the definite particie.

120 Umar omits the accusative case n®Is.

121 Umar uses the words . rather than the correct reading . (so go through).

122 Umar omits the conjunctive particle and uses the word rather than the correct readihgJ (the gathering).
It is at this point that folio two ends after twelwe lines of graphology

Umar omits the genitive particlel. (in).

Umar uses the words1rather than the correct readip L1 (contracting).

Umar omits the above two verses.
Umar omits the relative pronodw.L .

Umar uses the word® rather than the correct readingLL (continue).
Umar adds the relative prono#n

Umar makes a calligraphic error by renderiérgL)as 7 ) # .

Umar uses the words"O rather than the correct readingfQ"Amultiplied you).

It is at this point that folio three ends after twelve lines of graphology
Umar makes a calligraphic error by renderibg as # .
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will see it approaching, the faces of those whdelisve will be in sorro®. It will be said: This is what
you used to call for. (Say: do you see if your watere to dwindle, who is it then that wifff Say: Have
you considered if Allah were to destroy me and ¢hwgh me, or if He were to show us mercy - yet wilb
back up (protect}’ the disbelievers from a severe punishment? (SayiskheRahman We believe in Him
and upon Him do we rely. You will soon know whatisly in clear error}*® Say: do you see if your water
were to dwindle, who are it then that will bringuyflowing water?*°

Kkkkkkkkkkk
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O shaykhHunter, | am unable to write (about) my life. Meaforgotten most of my language as well
as the language of Arabi®® O my brothers, do not blame r{é. All praises are due to Allah with much
praises. He provides from blessings to those whease in good?

In the name of Allah, the Beneficent the Mercif@ll praises are due to Allah the Possessor of good
generosity, bounty, adoration and munificence fitoefore endless time. All praises are due to Alldiow
created creation for His worship, even the provisibtheir actions and words.

*kkkkkkkkkkkkkkkhkkkkk

It is from Umar toshaykhHunter. You asked me to write down my life. Trlilgm unable to write
(about) my life. For | have forgotten much of mpdaiage as well as the language of Arabic. | haveied
only a little grammar as well as a little linguesti Therefore O brothers, | ask you by Allah, doblame me.
My eyes are weak as well as my body.

My name is Umar ibn Said® The place of my birth was Futa Totd(which lay) between the two
rivers*®. | sought knowledge in Bundtf and Fut&*’ with my shaykh whose name was Muhammad Said, my

134 Umar makes the same calligraphic error in thevatiootnote # 29.

135 Umar adds the definite articdeto the correcting readirg® Lrendering itED

138 Umar adds this verse here, although it is tis¢ ¢& thesurat He indicates it is a mistake, which he himsetfognized
because he circled this statement with dots. This inormative practice in correcting calligraphicoes in hand written
manuscripts throughout thgilad ‘s-Sudan

137 Umar uses the word® rather than the correct readirigL8 (protect).

138 Umar omits these two verses and instead renders: 2 @ 5, Here again Umar indicates that he realizes thatds not
rendered the correct reading because he circlestaiement with lines in order to separate it ftbenremainder of the text.

139 With the ending of this suratis also the ending of the forth folio after nine les of graphology .

140 This is significant because reading and learningn obligation upon every Muslim. Education amddéion were the
hallmarks of Muslim life in thdilad’s-sudan

141 Here there every reason to believe that Umadiessing his fellow Muslims who one day may commss this letter and
find in it many grammatical and linguistic erron$.also indicates for whom was he writing thisahibgraphy.

142 1t is here that the fifth folio ends after eight ines of graphology. On the left edge of the folio is a slight Englistpe
written in cursive: For translation only’

143 1n other manuscripts Umar mentioned that the nafiés mother was Umm Hani Yarmake'.

144 Futa Torois the traditional homeland of the Fulfulbe spegkéthnic groups known &aikuluror Turudbe’ This region was
for many centuries under the sovereignty of therliialkk Malian and Songhay empires, respectively.

145 The two rivers here either refers to the regietwieen the Senegalese River and the Gambian Rivére region between the
Senegalese River and the Faleme’ River. The emggien is considered the landsFafta Tora

146 The region oBunduis the southern most tip &lta Torowhich lies on the west bank of the Faleme’ River.



brother,shaykhSulayman Kabaf{?, and shaykhJibril Abdaal. | was entrenched in seeking knowkedor
twenty-five years®® | came back to my region and after six yearsrgelarmy came to our lard® They
killed many people and seized me bringing me togiteat ocea>* There they sold me and | was sold into
the hands of the Christians. They brought me inethermous ship on the great océ¥rwe sailed on the
great ocean for a month and a half. We came tdaeepnamed Charleston in the language of the
Christianst>® There | was sold and bought by a diminutive, waadt wicked man, named Johnson, a serious
disbeliever who had no fear of Allah.

| am a small man and unable to do strenuous veark fled from the hands of Johnson. Until (when)
the month (arrived) | came to a place called Faya&iThere | saw housés> During the month | entered into
one of the houses in order to make sh&at A young boy riding a horse saw me and he wehiddather’s
place and informed him, saying: ‘I saw a Black nirarihe house’. A man by the name of Hul§and
another man riding a horse came with many hountsy Beized me and brought me with them for twelve
miles to a place called Fayadil. They placed ma large building which they calleghil, in the language of
the Christians. They kept me there for sixteen densnights>’ On Friday they opened the cells of the huge
building and brought me to a place where | saw nraay, all whom were Christians. Some of them called
out to me, ‘What is your name? Is it Umar or S&"id@id not understand their Christian languagsaw a
man called Bob Mumford who spoke to me and led meobthe jail™®® | was extremely pleased to go with
them to their place. | was situated in the placéMmmford for four nights and days. And then a nmamed
Jim Owen, son-n-law of Mumford, having married ti&ighter Bansah (Betsey?) Mumfdrd. He asked me
if I was willing to go to a place called Baldensdid, “Yes.” | was pleased to go with them. | hédeen
situated in the place of Jim Owen until now.

147 Here | believe Umar is referring Futa Jallonbecause the level of Islamic learning in the reglaring the period in question
superseded that of tiiaita Tora Futa Jallonbecame a magnate for learned scholars and Aradiady where more than 60% of
the inhabitants were versed in the Arabic languagéducation in this region was propagated by tineofas Saalamiyya families
who spread th@aadiriyya Tareeqgahroughout Guinea, Senegal and Gambia and trée@dancestry to Umar ibn ‘I-Khataab.

148 This, no doubt refers t6hirnu Sulayman Bal, who initiated Islamic reform and eation in the regions dfuta Toroand
Futa Jallon The surnam&ambalh | believe, is a derivative of the name Kabba nregathatShaykhSulayman was a member of
the Jakhanke clerical communities.

149 1t was 1776 when Umar began his education aageeof six. This was the traditional age in whisl Muslim child began
his Qur’anic studies with a teacher throughout thiad’s-sudan This period was the same time in whishaykhSulayman Bal
andAlmamyAbd’l-Qaadir initiated their reform movements hetregions ofuta ToroandFuta Jallon

150 1t was in 1801 when Umar returned to his regifterawenty-five years of study. He was thirty-oyears old.

151 The forts of Umar’s possible sale could have kberEnglish fortress called Fort James at the mofithe Gambian River or
one of the Portuguese forts called Goree IslandCGape Verde.

152 The Atlantic Ocean.Here ends the sixth folio after fourteen lines of mphology. This folio is numbered fourteen. This
makes me wonder if there were not some folios betvikis one and the previous folio five.

153 Charleston, South Carolina, which was the chief pbdisembarkment of African slaves. Umar arrivedCharleston in the
same year that the United States abolished thertmgoof African slaves from Africa. It was alsoetlsame year that the first
Muslim slave revolts issued in Bahia, Brazil fromuslims mostly from the same region as Umar. Thiar yso witnessed the
major successes of the armiesstiehuJthman Dan Fuduye’ in the centtzlad’s-sudan

154 Fayetteville, North Carolina.

155 |t is not certain what type of houses Umar ignefig to here. However, according to the transtatf Rev. Isaac Bird, Umar
was referring to churches. There is no indicatiothe Arabic text that these ‘houses’ were indelegrches.

1% The translation of Rev. Isaac Bird renders thasna as Hunter, however it is written different frahe spelling in the
beginning of the autobiography.

1571t is at this point that folio seven ends after forteen lines of graphology. Again this folio is numbred fifteen.

158 According to Allen Austin Bob Mumford was the sifeof Fayetteville’s Cumberland County.

%9 |n Rev. Isaac Bird translation he rendered thraenaf the women as Betsy.



Before | came into the hand of General Owen a mathe name of Mitchell came to buy me. He
asked me if | were willing to go to the place ofddlston. | said, ‘No, no, no, no, no, no, no, | @oh going
to the place of Charleston. | will stay in the hafidim Owen.*®°

O people of North Carolina, O people of South Gaap O people of America all of you: have you
among you two good men named Jim Owen with JohnmOwWiénese two men are good men. What food they
ate, | ate. In what they clothe themselves, thethe me. Jim along with (my brother¥?Yecite to me the
Injil of Allah , our Lord, Creator, King; who regulat@é our circumstances, our health and wealth,wihd
bestows His bounties willingly, without constraetcording to His power. Open my heart to the way of
guidance, to the way of Yusu'a the Messiah, targmmendous light.

Before | came to the lands of the Christians, mlygion was the religion of Muhammad, the
Messenger of Allah may Allah bless him and gramh Imeace. | used to walk to the mosque before the
appearance of dawn. | used to wash my face, (wipehead and (wash) my hands and feet. | prayeleat t
time ofdhuhr. | prayed the time ddisr. | prayed the time ahaghrih | prayed the time ofisha'®? | gave the
zakatevery year: gold; silver; seeds; cattle; sheepigaice; wheat and barley. | gave #a&aton all that. |
went to thgihad every year against the disbelievers. | went to Memied Medina, as all did who were able.
My father had six sons and five daughters. Thre¢hete sons and one of the daughters were from my
mother. When | left my country | was thirty-sevezays old. | have stayed in the country of the @ians for
twenty-four year$>,

In the year 1831 of usu athe Messiat®*

O people of North Carolina, O people of South Gaap O all you people of America. The first son
of Jim Owen is called Thomas, and his sister ifeddWlasa Jayne (Martha Jané%).These are people are
very good people. Tom Owen and Neil Owen have dwms and one daughter. The name of the first son is
Jim and the second is John. The daughters’ naieilisy (Mercy?)'®®  Mister Jim Owen (and his wif&y
had two sons and five daughters. The first was Ttoen John, Maasa (Martha?§,Miriam, Sophia, Maakit
(Margaret}®® and Eliza. These people are very good people.

The wife of John Owen is called Lucy. She is arigifh wife. She had three and two children. Three
of them died and two are still living.

O you Americans, you people of North Carolina e Alnere among you!? Are there among you!? Are
there among you!? Are there among you!? - good lpasho fear Allah much?{°

Verily I, Umar, love to read the book of the Migl@ur'an.

General Jim Owen and his wife used to readrifile They read it to me very much. Allah , our Lord,
Creator, King; who regulates all our circumstanaas, health and wealth, and who bestows His bosintie
willingly, without constraint according to His powéOpen my heart to the way of guidance. All praiare

180 |t is at this point that folio eight ends after fifteen lines of graphology This folio is numbered sixteen.

161 | believe Umar intends to say, ‘his brother’.

162 1t is at this point that folio nine ends after thirteen lines of graphology This folio is numbered seventeen.

83 This means that Umar was first captured in 180& same year in whicBhaykhAbd'l-Qaadir was captured and killed. This
resulted in increased instability for the Muslimlibaiin theFuta JallonandFuta Tororegions.

184 This means when Umar recorder his autobiograghyés sixty-one years old.

185 |t is at this point that folio ten ends after fourteen lines of graphologyThis folio is numbered eighteen.

166 Allen Austin renders the correct spelling as §er

57 This phrase is written on the borders of the folgar ‘Mr. Jim’s’ name. | took the liberty to inset this point because it
seems the only logical place for it.

%8 This is the name rendered by Allen Austin.

169 Again Allen Austin is credited with this spelin

170 1t is at this point that folio eleven ends after tvelve lines of graphology This folio is numbered nineteen.



due to Allah the Lord of the worlds, with abundg@mnaises. He is plenteous in blessings and aburidant
goodness’?

For reason that the law by Musa one must acthEurthe blessing and the truth wereYaysu athe
Messiah.
The first (foremost?) is Muhammad:

that he prayed saying All praises are due to Allah the Lord of the world$e Beneficent the
Merciful. King of the Day of Judgment. It is Yoattive worship and You alone that we seek for asxist
Guide us to the straight path. The path of thosenuwhom You have blessed. Not among those who have
earned anger nor who have gone astray. Aien

And now the words of our lotéf Yusu'athe Messiah’®

“Our father who are in heaven Holy be Your nameuivkingdom come. You will be done, on earth
as it is in heaven. Give us our daily bread. Fargis as we have forgiven those who have done us. iz
not enter us into temptations. But redeem us freits.eTo You belong the Kingdom and the power, the
majesty forever. Amen.”

Truly my residing in my country was by reason oéaj detriment’* The disbelievers seized me
unjustly and sold me to the Christians, who purebase. We sailed a month and a half on the grestroto
the place called Charleston in the language oCttwéstians. | fell into the hands of a small, weakli wicked
man, who did not fear Allah at all. He could neithead nor did he pray. | was afraid to remairhvaitsinful
man who had so many sins. Thus, | fled for a montien Allah, our Lord, lead me into the hands gbad
man, who feared Allah and who loved to do good. ime was General Jim Owen along with his brother
whose name was Colonel John Owen. These were twd geen. | am presently residing in Bladen
County?™

| am established in the hands of Jim Owen. He doebeat nor scold. | neither go hungry nor naked
and | have no hard work to do. | am not able tinaa@ work for | am a small man and feeble. Durimg last
twenty years | have not seen any harm at the hainélsn Owen*"®

Translated by:
Abu Alfa MUHAMMAD SHAREEF bin Farid

11 1t is at this point that folio twelve ends after rine lines of graphology This folio is numbered twenty.

172 The use of the term ‘our lord’ in referring $ayyidinaalsa ibn Maryum, upon him be peace, is perhapstifemgest evidence
of the possibility of Umar ibn Sa’id’s apostasynfrdhe religion of Islam. However, again, when exaimg Umar’s level of

Islamic education, one is forced to consider o#itarnatives other than mere abandonment of higioel

173 Just above these words is written the ward  (he prays) as though he wanted to add this teeheence.

171t is not clear what Umar meant here by these woleérhaps he was speaking of the many wars thrattaking place during
the period he was seized. During that time the pafacans were successful at raiding many cendérthe Fulbe Muslims. It

was the same year in which he was captured thgbdgans sacked the central religious towAloiamyAbd’l-Qaadir and had
him murdered. The period was a period of insegaitd internecine warfare.

175 |t is at this point that folio fourteen ends afterthirteen lines of graphology This folio is numbered twenty-two.

176 This no doubt was from tHearaka of al-Mulk. The Messenger of Allah, may Allah bless him amang him peace said,
“Whoever recites it once every night will never aeted by tribulatiot?



